


Christ was born of the seed of David.
He died as the Scriptures said He would, to redeem 

us from  the evil age of the present.
He was buried.
He rose again the th ird day as the Scriptures de

clared He would.
He has been lifted up to the right hand of God, 

declared to be His Son and Lord of the quick and the 
dead.

He will come again to judge and to save.
Men are offered entrance into the life of the New 

Age through repentance and forgiveness of sins.3

Archibald Hunter, in his book The Message of the 
New Testament, suggests the essential apostolic 
kerygma can be recorded in this manner:

I. A claim that their message was the fu lfillm ent of 
Old Testament prophecy.

II. A historical exposition setting forth Jesus in His life, 
death, resurrection, and exaltation.

III. A summ ons to repent and accept the forgiveness of 
sins in Jesus.4

Both of these men point out that the Gospels are 
essentially an expansion of this kerygma, and that 
Paul’s preaching is not different from Jesus’, but 
again essentially this same kerygma.

Dodd relates that the verb keryssein means “ to 
proclaim.” The kerygma is therefore the proclama
tion or announcement of the saving facts concern
ing Jesus. It is the announcement of the Good News, 
and its verb form keryssein may be used inter
changeably with evangelizesthai, meaning “ to evan
gelize” or “ to preach the gospel.” Dodd reminds us 
that a keryx was a herald, or “ anyone who lifts 
up his voice and claims public attention to some 
definite thing he has to announce.” 5 The common 
announcement of the New Testament was then, ac
cording to Dodd, that the Day of the Lord had come 
and that Jesus and all who truly “ preached” after 
Him were announcing its coming, and calling men to 
participation in its life through that announcement.

Dodd readily shares his idea of what this means to 
contemporary preaching:

Much of our preaching in Church at the present 
day would not have been recognized by the early 
Christians as kerygm a. It is teaching, or exhortation 
(parak les is ), or it is what they called hom ilia, that is, 
the more or less informal discussion of various aspects 
of Christian life and thought, addressed to a congre
gation already established in the faith . . . While the 
Church was concerned to hand on the teaching of the 
Lord, it was not by this that it made converts. It was 
by kerygm a, says Paul, not by d id a c h e , that it pleased 
God to save men.6

Dodd sees the didache as being distinct from the 
kerygma and as being most apparent in the later 
letters of the New Testament as the Church began to 
expand upon the original kerygma with its own 
exposition. Hunter explains some of the differences 
in the later Gospels by suggesting the inclusion 
of these didactic elements to the core kerygma.

Both of these men suggest great disparity between 
“ preaching” and “teaching.” If I accept their evalua
tion and if I am to be a pastor and teacher as Eph. 
4:11 suggests, I have a difficult, seemingly divided, 
task.

Craig Skinner, however, provides a different per
spective in his book The Teaching Ministry of the 
Pulpit. After describing preaching as an art, Skinner 
traces the development of preaching from the 
schools of the prophets through the classical con
tributions of Aristotle and Quintilian to the speci
fically Christian development of the art. He rightly 
reminds us of the necessity for the human develop
ment of this divine-human activity called preaching.

Skinner challenges Dodd’s separation of kerygma 
and didache. He suggests that preaching and 
teaching are linked together in such passages as 
Matthew 4:23; Luke 20:1; and Acts 5:42.

Interesting light is thrown on the question 
through a comparison of three verses from the Gos
pels which refer to Jesus' ministry:

A n d  Jesus w ent a b o u t a ll G alilee , teach ing  in their 
synagogues, a n d  p reach in g  the g o sp e l o f the k ingdom , 
a n d  healing  a ll m a n n e r o f s ickness an d  a ll m a n n e r of 
d isease am o n g  the p eo p le  (Matt. 4:23).

A n d  he p re a c h e d  in the ir synagogues throu gh ou t all 
G alilee, a n d  cast out devils  (M ark 1:39).

A n d  he p re a c h e d  in the synagogues o f G a lilee  (Luke 
4:44).

This comparison seems to indicate that Dodd’s 
separation of teaching from preaching is not war
ranted, since these terms are used interchangeably 
to describe the same synagogue ministry of Jesus.

Skinner shows further that in John 6:59; 7:14; and 
8:20, unbelievers are the object of teaching (didas- 
kei), yet the emphasis, especially in 8:20, is upon 
redemption rather than upon ethical or doctrinal 
instruction. It is interesting to note that in 6:59, the 
context is Jesus’ discussion of himself as the bread 
of life. The verb is a form of didasko, teaching, yet 
the discussion concerns a subject which Dodd 
would assign to the Kerygma— the apocalyptic 
feast. Again we can recognize that the distinction 
between preaching and teaching, between kerygma 
and didache, is, in fact, often blurred.

Further evidence of the interrelation of preaching 
and teaching can be seen in the Corinthian list of 
offices which omits the term evangelist from the 
terms prophet, pastor, and teacher. Evidentally the 
assumption is that each of these would be evan
gelists preaching (kerygma) the Good News.

Often Paul’s preaching had, of necessity, ele
ments of teaching incorporated. As he spoke at Lys- 
tra and Athens, he had to teach the folly of their 
polytheism and idolatry, so that he could share the 
Good News. It would seem to be “straining at a 
gnat” to suggest that until he began to recite the 
specific items recorded in Dodd’s outline of the 
kerygma, he was not preaching. The whole divine-
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human encounter was preaching, and teaching 
formed a necessary part of the event.

In Col. 1:27-28, we find that the proclamation of 
the gospel involved more than a simple “ herald
ing” of the facts, by the use of the participles 
nouthetountes, “ admonishing,” and didaskontes, 
“teaching.” We can observe once again the inter
changeability of preaching and teaching when we 
realize that the verb kataggellousin, “ to tell thor
oughly,” is used in its proper form in Phil. 1:15-17 
as a synonymn of keryssousin, a form of keryssein, 
or “ preaching.”

Skinner further shows that 1 Cor. 15:1-11 is an 
excellent example of how preaching and teaching 
are interrelated as dual parts of a single event. The 
gospel is proclaimed and the implications of that 
gospel upon the lives of the believers are ex
pounded. Both are a part of preaching, kerygma. 
Skinner writes: “There is always a didactic element 
implicit within the apostolic evangelistic preaching 
. . . there is always a kerygmatic element implicit 
within the apostolic teaching.” 7

If I accept Skinner’s explanation as being correct, 
how will my preaching be affected? I will certainly 
have to view my responsibility to be not only a pro
claimed but also a teacher, and should then be able 
to live more comfortably with Eph. 4.11. But I must 
attempt this with caution. If the teaching of the 
Scriptures grew out of the proclaimed facts of re
demption, as Skinner suggests, then I must be 
certain that my teaching grows out of these pro
claimed facts of redemption. The strength to live in 
obedience to that which is taught will come only 
from personal response to the saving grace which is 
proclaimed. My teaching must not be mere moral
izing, for then it would be my own. It must spring 
from the proclamation of the saving facts, and at the 
same time be part and parcel of those saving facts.

Am I left then with the problem of choosing be
tween the approaches of two competent scholars,

or is there more evidence to help tip the scales?
I believe a comparison of the accounts of the final 

commission of Jesus to His disciples will help us to 
determine our answers. Luke speaks specifically of 
preaching in 24:45-49, but Luke’s prologue to the 
Book of Acts speaks of “ all that Jesus began both 
to do and teach,” as if Jesus’ disciples were to carry 
on what He had begun, including teaching. Recog
nizing that Matthew 28:19-20 is a parallel passage 
to the above mentioned passage in Luke, we are left 
with the alternative that Matthew either changed the 
meaning of Jesus’ commission by substituting the 
words make disciples and teaching for the word 
preaching; or once again we may conclude that 
preaching and teaching are interchangeable terms.

My preaching, I am convinced, must have both 
proclamation and teaching to be truly biblical. 
Those who for years had been taught at the feet of 
the Rabbis might respond to a simple declaration of 
the kerygma that what they had learned for so 
long had now come to pass; but those who had 
learned little or nothing of such matters had to be 
taught what the proclamation of the kerygma meant 
for them personally. It remains so today!

My task is clear. I must proclaim and teach!
He called some to be pastors and teachers, and 

then He said, “ Fear not; I am with you always.” I 
can never enter the pulpit without the awesome 
knowledge that it is my responsibility to preach and 
to teach the most important facts ever spoken to 
human beings; nor can I afford to enter without re
membering that He enters with me to preach and to 
teach.

1. From the New In te rna tiona l Version o f the New Testament, © 
1973 by the New York Bible Society International. Used by permission.

2. C. H. Dodd, The A posto lic  P reaching and  Its D evelopm ents (New 
York: Harper & Row, Publishers, 1964), p. 7.

3. Ibid., p. 17.
4. Archibald M. Hunter, The M essage o t the New Testament (Phila

delphia: The Westminster Press), pp. 29-30.
5. Dodd, p. 7.
6. Dodd, pp. 8-9.
7. Craig Skinner, The Teaching M in is try  o f the Pu lp it (Grand Rapids: 

Baker Book House, 1973), pp. 86-87.

ALIVE AND WELL
(C o n tin u e d  from  p ag e  11)

you what you are. The twinkle in your eye, your 
smile, one crooked tooth, and a thousand other 
details add up to give you a unique quality that is 
either positive or negative. Either because of these 
characteristics you have a “good” personality or you 
have a “ bad” personality. The same is true with a

city, a state, or a country.
And the same dynamic works in giving a church 

its own unique personality. In your church, every 
detail is important, for each one is part of the great 
mosaic that is either appealing or repelling.

I know my analysis of an alive or apathetic 
Sunday school places a great amount of the respon
sibility for success or failure on the pastor. But I am 
afraid that is the way it is in business, in govern
ment, or anywhere else, including the church.
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CLASSIC SERMONS

What would you say if God called you to preach the Christmas sermon 
to the pitiful prisoners in Hitler’s death camp at Dachau? Here is what 
Martin Niemoller preached to them on:

CHRISTMAS EVE. 1944

Fear not: for, behold, I bring you good tidings 
of great joy, which shall be to all people. For 
unto you is born this day in the city of David a 
Saviour, which is Christ the Lord. And this shall 
be a sign unto you; Ye shall find the babe 
wrapped in swaddling clothes, lying in a 
manger (Luke 2:10-12).

When Christmas must be celebrated in captivity it 
is naturally a rather dismal affair. Ordinarily we 
human beings are really satisfied only when the 
holidays, as one says, “ have finally been happily 
endured again.” And this is readily understood. 
There is no feast in the course of the year that 
moves us so deeply as Christmas, that brings back 
so many cherished and intimate memories, that 
awakens in us such strong and deep longings for 
what has been taken from us!

Thus it happens that in these holidays we feel 
somewhat uncertain about ourselves and actually 
fear continuously that we may lose control over our
selves. Bitterness in bearing the burden laid upon 
us and revolt against our lot are then particularly 
close to us. We must strive with innumerable con
tending feelings in our breast. And so it finally 
happens that we are really glad when the average 
daily routine again enfolds us and when the stormy 
waves of emotions, which made us restless and un
easy, gradually subside again.

Under such circumstances there remains little 
chance for the joy of the heart, as we knew it for
merly in the Christmas days and which used to 
make our souls spacious,-luminous, and grateful. 
We are now indeed a “ people that walked in dark
ness,” as the prophets said (Isa. 9:2), men who are 
tossed back and forth between fear and hope and

who finally can find nothing better to do than to let 
things take their course.

Life Without God
But now the ancient proclamation sounds in our 

ears, those Christmas glad tidings with the angel’s 
announcement to the shepherds in the fields, that 
moving story of a Babe in the manger who would 
bring to all people joy and salvation. Centuries have 
drawn comfort, joy, and hope from it; but today it 
looks almost as if the era of grace was finished, as 
if all this was merely an echoing sound which our 
ears still perceive, but which is no longer strong and 
powerful enough really to set human hearts in 
motion.

If we ask the reason for this, however, we obtain 
a simple, but significant answer: man has fallen into 
the habit of living his life without God. My dear 
friends, I do not wish to be misunderstood. I do 
not mean the people who call themselves “ godless,” 
and for certain scientific, philosophical, or political 
reasons assert, “There is no God” —people with 
whom we cannot be classed. I mean decidedly our
selves, who are assembled here, who have not yet 
discontinued the practice of opening and closing 
the course of our days with prayer. But God often 
seems to us to be so infinitely far that vtfe think He 
is not concerned with our planet. It does in fact 
really seem as if He had left this earth to its own 
devices, in order that mankind might at last destroy 
it completely. And from this notion it is but a narrow 
step to the distrustful question, “ How could God be 
concerned with me, a small, miserable, little man, in 
a time when hundreds of thousands, and millions, 
perish dismally? Is that not utterly senseless and 
paradoxical?” The result of such thoughts, which
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actually force themselves upon us at this time, is 
that unconsciously we exclude the thought of God 
from what happens to us day by day, that we see 
only the human beings and the terrestrial conditions 
and base on them, according to circumstances, 
either our hopes or our fears. This is the situation 
which I have in mind when I say “ to live without 
God” ; it prevents us from drawing from the Christ
mas story such comfort, joy, and hope as our 
fathers did.

Precisely in this plight of the heart the glad tidings 
of Christmas will bring us help, if only we hear the 
message properly, and believe it as the word which 
the Living God speaks unto us and on which we 
shall meditate for a moment.

There, then, lies the Babe in the manger. In
numerable poets have sung His praises, number
less painters have pictured Him, and since the days 
of our own childhood we see Him thus through our 
inner eye, crowned with a nimbus and transfigured 
with the romantic radiance which art and the poetry 
of the human spirit have poured upon that scene in 
the stable of Bethlehem.

The reality of the gospel message ignores all this 
fictitious magic. In the tidings imparted to the 
shepherds only a twofold “sign” is named for them 
and for us, i.e., two matters which are significant 
for this child and his identification: This Babe is 
wrapped in swaddling clothes and lying in a 
manger. That is all. And what does this tell us? First 
of all, the Child that lies there wrapped in swaddling 
clothes is no less feeble and helpless than any other 
babe born into this world. The mother must care for 
Him lest He perish, must wrap Him in swaddling 
clothes lest He freeze to death, must nourish Him 
lest He die of hunger. So the swaddling clothes are 
a characteristic sign and presage for the life of the 
Man of whom it was said on a later day: “ He saved 
others; himself he cannot save; (Matt. 27:42). In the 
second place, the manger likewise is no mere pic
torial feature for the enhancement of the poetry of 
Christmas; it is again a sign, a sign of the home
lessness of this Babe: “There was no room for 
them in the inn.” The manger also is an omen, for 
the Babe was to grow into the Man who was forced 
to say of himself, “ The foxes have holes, and the 
birds of the air have nests; but the Son of man hath 
not where to lay his head” (Matt. 8:20). These are 
the two signs given to the shepherds, and to us also.

But if we now look deeper and ask what the 
human helplessness and earthly homelessness of 
the Infant Jesus can tell us, then the tidings of great 
joy begin precisely here: God, the eternally wealthy 
and almighty God, enters into the most extreme 
human poverty imaginable. No man is so weak and 
helpless that God does not come to him in Jesus 
Christ, right in the midst of our human need; and no 
man is so forsaken and homeless in this world that 
God does not seek him, in the midst of our human 
distress.

The Seeking God
Here the situation is therefore not as in the man- 

made religions. These require that we human be

ings set out to go to a distant deity, throned in 
its majesty above us in unattainable heights, on 
which we must laboriously climb—but without ever 
reaching the goal because our strength is simply not 
adequate. Here, conversely, God comes down to us 
and cares for us; and He does not single out the 
strong and good, in order to abandon to himself 
and to his fate the feeble and ill. Here, out of the 
swaddling clothes and the manger, comes this call 
unto us: “ Come unto me, all ye that labour and are 
heavy laden, and I will give you rest” (Matt. 11:28). 
Here takes place what the apostle Paul comfortingly 
proclaims to us: “ For ye know the grace of our Lord 
Jesus Christ, that, though he was rich, yet for your 
sakes he became poor” (2 Cor. 8:9).

This is what is so singularly peculiar in the Chris
tian message of salvation, which tells us, “You 
need not go to  search for God; you should not

You should not imagine that He is far from 
you and is not concerned with what crushes 
you! . . . Whoever can grasp this in faith is 
not forsaken in prison and in death; for in the 
worst darkness he may say, “ Thou art with me; 
thy rod and thy staff they comfort me” (Psalm 
23:4).

imagine that He is far from you and is not concerned 
with what crushes you! He is here and is close to you 
in the Man who, as a Babe wrapped in swaddling 
clothes, was lying in the manger. All your need is so 
far from being alien to Him that on the contrary He 
gave himself freely in order to bear it with you.” 
Whoever can grasp this in faith is not forsaken in 
prison and in death; for in the worst darkness he 
may say, “Thou art with me; thy rod and thy staff 
they comfort me” (Ps. 23:4).

My dear friends, on this Christmas feast let us 
seek, in the Babe of Bethlehem, the One who came 
to us in order to bear with us everything that weighs 
heavily upon us. Then we will undoubtedly become 
aware of the great joy that is announced to us; and 
out of the brilliance that surrounded the shepherds 
a shining ray will fall into our darkness. This Child 
is called “ Emmanuel, which being interpreted is, 
God with us” (Matt. 1:23). Yea, God himself has 
built a bridge from himself to us! A dawn from on 
high has visited us!

We have thus considered a single phase of the 
Christmas message, and it may seem that in this 
manner the essential has been said. But there is still 
another phase, and in the end it is even more im
portant for us. For sure, the signs—swaddling 
clothes and manger—remain loyal to the Man after 
the Child has outgrown them. He goes on His way, 
onward into the depths of mankind: He becomes an 
itinerant preacher, followed by the common people 
while great men and scholars face Him with explicit 
skepticism, if they consent to notice Him at all. He
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becomes that peculiar kind of saint who associates 
with publicans and sinners, with harlots and lepers. 
He becomes at last the “ man of sorrows,” betrayed 
by His own disciple, understood by none of His 
friends, and even deserted by God’s hand—His 
earthly life ended on the cross (and that means on 
the gallows). “ See, what a man!” His whole life was 
a path of grief and woe, from the manger to a grave 
which was not even His property. Such is the life of 
this Child, as it unfolds before our eyes.

But God has placed His own superscription on 
this life; He sends us this message about this Child: 
“ Unto you is born this day . . .  a Saviour, which is 
Christ the Lord” (Luke 2:11). Here more than com
fort is at stake, as God inclines toward us; here sal
vation, deliverance from mortal need and danger 
are involved; for the word which our Bible trans
lates as Saviour" means originally rescuer or de
liverer, One bringing help when we ourselves are no 
longer able to help ourselves.

Sinners Need a Savior
The Holy Scriptures do not leave in doubt what 

sort of need is meant here—from which only a 
Savior, a Deliverer, can rescue us. They speak 
plainly of sin and mean thereby our disobedience 
against God’s holy commandments, the impudent 
mutiny of the human creature against his Creator. 
And the Scriptures trace this perversion in the basic 
human attitude toward God back to the first begin
nings of the human race and regard pessimistically 
all human striving for improving this condition: 
“ Every imagination of the thoughts of his heart was 
only evil continually” (Gen. 6:5). Death and judg
ment are the end; for “ the wages of sin is death” 
(Rom. 6:23), and God “shall reward every man 
according to his works” (Matt. 16:27).

To recognize the truth of such a verdict, we 
need not follow human history step by step; a glance 
at our own heart and life—when they are honorable 
—shows us more clearly than all examples that we 
cannot abide one instant before the holy God and 
His commandments, and that in reality all the misery 
of our lives is well deserved if, yes, if there is a 
God in heaven who demands of us obedience to His 
holy will. This bad conscience is consequently 
almost always the secret mainspring of all crass or 
refined atheism and godlessness. For who could 
ever have found a way to redeem himself from his 
bad conscience, and therefore from his sins, other 
than to deny God, or to forget Him, or at least try 
to forget Him, and to place hirpself in God’s place as 
his own legislator and lord?

Yet no one can escape from the grasp of God! 
“ Whither shall I go from thy spirit? or whither shall 
I flee from thy presence? If I ascend up into 
heaven, thou art there: if I make my bed in hell, be
hold thou art there. If I take the wings of the morn
ing, and dwell in the uttermost parts of the sea; 
even there shall thy hand lead me, and thy right 
hand shall hold me” (Ps. 139:7-10). There is no 
escaping from God, and none may elude His judg
ment. It is therefore hardly astonishing that this 
earth is becoming more and more a hell, that a

battle of all against all rages here; but it is astonish
ing when, to this human world, these tidings are 
proclaimed: “ Unto you is born this day. . . a Saviour, 
which is Christ the Lord.”

Of course how this promised salvation will occur, 
how our deliverance takes place, is not told us in the 
Christmas gospel; but it had already been fore
shadowed and ushered in. The seer of Isaiah 53 had 
foreseen it: “Surely he hath borne our griefs, and 
carried our sorrows.” A pious man has coined this 
fine saying, “The passion of Christ begins with His 
swaddling clothes.” In Christ, God himself brings 
the deliverance which we are unable to secure for 
ourselves: He not only inclines toward us, but lifts 
us toward himself: “ I will forgive their iniquity, and I 
will remember their sin no more” (Jer. 31:34). 
Christ, the “God with us,” is also the “ God for us,” 
and we may joyfully cry out, “ If God be for us, who 
can be against us?” (Rom. 8:31).

That is truly a proclamation which deserves the 
name “great joy.” Fear may now withdraw: “ Fear 
not: for, behold, I bring you good tidings of great 
joy, which shall be to all people.” Surely this is a joy 
which passeth all understanding; for it concerns 
God’s work and activity, and how could we under
stand that? This joy is more than what we human 
beings may ever dare to expect and hope. But it is 
an object of petition, it is to be believed. And who 
believes, has!

It is to the shepherds that was given the first in
formation about the Savior who lies as a Babe in the 
manger. They are simple, plain, people: “To the 
poor” is the gospel preached (Luke 4:18). They cer
tainly did not have unlimited wishes and no 
grandiose hopes for their earthly existence; they 
assuredly did not dream of a Paradise on earth 
that was soon to come. And whoever does so will 
always disregard the biblical tidings about Christ. 
But he who wishes to reach again an agreement with 
God and seeks peace of mind may and must be 
helped. The glad tidings of Christmas proclaim to 
him: “ God is near, to help you; Jesus Christ, your 
Brother and your Savior, is here; fear not, only 
believe!”

And we, dear friends, who are cut off from the 
outside world, inactive spectators of all men’s 
battles and convulsions, we who have daily many 
hours to gaze inwardly and to understand ourselves 
clearly, we who often miss so painfully the peace of 
mind because we do not look at God and His Word, 
but rather at mortals and their doings—should not 
our inward hearing be especially receptive to the 
tidings brought to us by the Christmas gospel? 
Should not the saying about the “great joy” concern 
us in particular, since we know fear—fear of death 
as well as fear of life? Let us therefore today, on 
this holy Christmas Eve, beseech the Lord Jesus 
Christ that He, who came as a Babe into a world 
alienated from God in order to save it, may enter 
also into us, bring us His salvation, and grant us His 
joy! Amen.

From D achau Serm ons, by Martin Niemoller, translated by Robert H. 
Pfeiffer, pp. 1-14, Copyright 1946 by Harper & Row, Publishers, Inc. 
Reprinted by permission of the publishers.
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THE GROW ING MINISTER

TO SPARK  A FIRE

by G. Roger Schoenhals

When was the last time you tackled a heavy book 
and wrestled with tough ideas? Have you added 
anything worthwhile to your library since school 
days? Is your theology going anywhere? Do you feel 
like crawling in a hole when one of your colleagues 
tries to engage you in heady dialog?

It’s not apple pie to keep the mind growing when 
immediate needs press for time and attention. A 
parson has to be motivated.

One way to build a fire under yourself is to be
come involved in the Wesleyan Theological Society, 
a body of men and women who seek to help each 
other grow in subjects relating to the Wesleyan- 
Arminian faith.

Thirteen years ago WTS was born as a commis
sion of the Christian Holiness Association. Its stated 
purpose is to “ encourage and exchange ideas 
among Wesleyan-Arminian scholars and other per
sons interested in this area; to accept leadership 
for the doctrinal seminar program of the Christian 
Holiness Association; to stimulate scholarship 
among younger theologians and pastors; and to 
publish a journal consisting of significant contribu
tions to Wesleyan-Arminian scholarship.”

Members and friends of the society meet annually 
for a two-day conference dealing with various 
aspects of Wesleyan-Arminian thought. Scholarly 
papers are read and followed by discussion. Later 
in the year the papers are published in the society’s 
Journal for further study and reflection. Confer
ences are held on the campuses of various Christian 
colleges, usually in the midwest. This year’s meet
ings were held at Mount Vernon Nazarene College, 
in Ohio.

I’ve been a member of the society for several 
years. Here are some of my observations about last 
year’s conference.

1. Young scholars are active in the society. For 
some reason I had the idea that WTS conferences 
were where old guard met to reinforce themselves 
on traditional aspects of holiness doctrine. Not so. 
The conference I attended was peppered by up-

and-coming as well as seasoned veteran theolo
gians, who are turned on to diligent research and 
thoughtful debate.

2. A second impression relates to the content of 
the papers. Again, I guess my twisted mind had led 
me to expect a series of sermons on holiness 
doctrine, similar to some of my theological classes 
at seminary. Instead, I was pleasantly surprised to 
find professors and other program participants 
wrestling with such subjects as “John Fletcher’s In
fluence on the Development of Wesleyan Theology 
in America,” “ Entire Sanctification in Early Ameri
can Methodism,” “ Nineteenth Century Philosophy 
and the Development of Holiness Theology: A Study 
in the Thought of Asa Mahan,” “The Fundamentalist 
Leavening of the Holiness Movement, 1914-1940,” 
“Through the Sanctifying Spirit: Finney's Synthesis 
of Wesleyan and Covenant Theology,” and “The 
Doctrine of the Baptism of the Holy Spirit: Its Emer
gence and Significance.” It’s the kind of grist I 
need to keep my mind grinding away on intellectual 
matters relating to my faith and heritage.

3. WTS is a going concern. Those who think 
Wesleyan doctrine is no longer relevant to main
stream evangelical thought need to take a look at 
the swelling membership in WTS. The thousand- 
member society picked up 50 members last year, 
and the conference at Huntington College was the 
largest ever. These statistics, along with a growing 
number of publications relating to Wesleyan history 
and thought, indicate a rebirth of interest in the 
Wesleyan message for today.

Many of our pastors may be unaware of the 
society’s existence. That’s why I’m writing this 
article. And that’s why I’m including the secretary’s 
name and address. He’ll provide information about 
the Journal, membership, and this year’s program. 
Write Wayne E. Caldwell, Th.D., Wesleyan Theologi
cal Society, 215 E. 43rd St., Marion, IN 46952.

Becoming involved in WTS is one way to keep the 
cobwebs out of the theological rooms of your mind. 
It will also put you in touch with the cutting edge 
of contemporary Wesleyan thought.
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THE MINISTER’S MATE

WOULDN'T YOU LOVE TO BE 
A MODEL?

by Marjorie Goslaw

“ I’m sick and tired of being an 
example” stormed our little boy. 
He and his brother, along with 
several other boys, had been al
lowed to camp out in a tent during 
camp meeting. Well after curfew 
their noisy pillow fight got my 
husband up out of bed. He 
brought both our boys back into 
the cabin for the night. He ad
monished them about how the 
d is tric t superin tendent’s kids 
were to set good examples—a 
speech our youngster was weary 
of hearing.

Little boys are not the only ones 
to grow weary with example set
ting. It is a malady not unknown 
to ministers’ wives. But if example 
setting is a good thing, we must 
not “ grow weary in well doing.” 
Paul praises the Thessalonian 
Christians because they “ became 
a model to all the believers in 
Macedonia and Achaia” (1 Thess. 
1:7, NIV).1

Personalizing this verse in my 
own devotions, I replaced “ Mac
edonia and Achaia” with the 
name of my own town and my 
own church. I looked up the word 
model and discovered this defini
tion: “A person regarded as a 
standard of excellence to be 
imitated.” Meditating and pray- 
ing on this verse seemed to lift 
Christian modeling out of the 
realm of duty into the freedom of 
love.

I recommend this quiet-time 
exercise to other ministers’ wives. 
It is a good observation point 
from which to view our lives. 
While you meditate on 1 Thess. 
1:7 (and Eph. 5:1), ask yourself 
three questions.

1. How do I handle anxiety about 
material things?

The Bible tells us:
Do not be anxious about any

thing, but in everything, by prayer 
and petition, with thanksgiving, 
present your requests to God. And 
the peace of God, which trans
cends all understanding will guard 
your hearts and your minds in 
Christ Jesus (Phil. 4:6-7, NIV).
Do we really believe it? Loudly 

we answer, “Amen!” But some
times we may unwittingly testify 
that this promise is not working 
well in our lives by our attitude 
toward financial needs.

There are some m in is te rs ’ 
wives who must work outside the 
home and church to make it pos
sible for their husband to serve as 
pastor of a church. Thank God for 
them! If it were not for dedicated 
wives who are willing to go to 
work at secular jobs, many 
churches would be pastorless. 
These women are modeling lofty 
Christian virtues.

On the other hand, some min
isters’ wives seem to think that 
the only proper response to the 
first threat of financial trouble is

to dash out and get a secular job 
before sundown. Here are some 
risks that such action may invoke:

A. The job may become more 
important than the role of min
ister’s wife.

B. A pastor may become a 
part-time housekeeper and baby
sitter to the neglect of study and 
visitation.

C. The h igher standard  of 
liv ing  made possib le  by the 
added income may become a 
necessity and an imposing factor 
when seeking the will of God re
garding a call to another church.

D. A pastor-husband may need 
to grapple with the constant un
dermining of his morale by the in
ference that he is unable to 
support his family.

2. How do I handle anxieties 
related to health and illness?

Do I constantly fret about my 
family's ailments, talk nonstop 
about our hurts, our pain, our 
operations? Do I make “ head
lines” of the illnesses in our 
family? Do I allow our poor health 
to become a crutch, or an excuse 
for my inconsistencies? Would it 
not be possible to allow anxiety 
over poor health to become a 
cause of poor health as well as a 
result?

Should any of these be true, it 
might appear that we are so 
wrapped up in ourselves that we
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have little real concern for others. 
And we would silently proclaim 
that we have failed to find in 
prayer the source of “strength for 
our day.” This falls short of ideal 
Christian modeling.

3. How well do I handle c r it i
cism?

It comes to all of us, at one 
time or another, criticism of our
selves, our husbands, or our 
children. Books could be written 
and still not supply all the an
swers. But I have observed some 
of the attitudes and actions that 
can arise in the midst of criticism, 
and the resulting breakdown of 
influence and effectiveness.

The question is—“ How do we 
react to criticism?” Do we fret and 
worry about the intent, motives, 
and effect of the criticism? Some 
do so aloud to others—creating 
an atmosphere of tension and 
division. Others just “ stew” in
side, building up an “ ulcer” of 
bitterness and self-pity.

Are we tempted to endeavor to 
justify ourselves, going to ex
tremes to vocally and actively 
defend against the critic? Would 
it be possible that we would try

to discredit the critic—and thus 
participate in the same activity 
that has hurt us? There may be a 
tendency to feel justified in doing 
so, even though others may be 
hurt in the process. Do we even
tually ascribe to the critic the 
lowest, most carnal motive?

When we react in these ways, 
are we not giving evidence to our 
lack of a settled assurance that 
we are in God’s will, and so can 
fully trust Him to defend us?

There is a positive approach 
to dealing with criticism. We can 
acknowledge that while it hurts, 
it may also be beneficial. Even 
though the accusation is not true, 
it may serve as a reminder that 
we may be vulnerable at this point 
and need to ask the Lord to 
strengthen our defenses.

Most of all, we can evidence 
the presence of the “ peace that 
passes understanding” in the 
stormy times of criticism. For 
when the Lord stills the storm, not 
only are we comforted, but there 
is healing and love for those with 
w hom  we have d e ve lo p e d  
strained or broken relationships. 
So often, those who have criti
cized are hurting too.

This peace is not something we 
can produce ourselves. It comes 
to us at the point of “ praying 
through” —praying until a fresh 
assurance of His presence is real, 
praying until we can love unhin
dered those who have hurt us. It 
comes as we are praying in the 
name of Jesus, who endured the 
most severe criticism and false 
accusations, to become our 
Savior, and looked lovingly at His 
accusers and prayed “ Father for
give them.”

As we open our hearts to Him, 
He will help us to learn to be 
models of those who truly believe 
His promises. Christian modeling 
does not mean that we become 
emotional yo-yos, controlled by 
every misinformed whim of public 
opinion. But it does mean that we 
live responsibly and Christian in 
all circumstances. He will teach 
us to handle the difficult times in 
our lives so that they bring glory 
to His name.

Being a model may not be easy, 
and may not be glamorous or 
even popular. But it is biblical and 
worth the effort.

1. From the New In te rna tiona l Version o f the 
New Testament, © 1973 by the New York Bible 
Society International. Used by permission.

From an Evangelist’s Wife

A  PRAYER
Lord, that time is rapidly approaching . . .
Seems only a few days ago we faced those long weeks 

with no income.
Thank You for the carefree days . . .
Dropping a check in the mail for utilities consumed,
Paying the mortgage on time, 

providing a nourishing meal,
Paying the tithe, and helping with those special offerings.
I hold my head high and keep pretending, 

it will be this way all year!
But Lord, You know me . . .  I need a lot of props.

Would You please make those three months pass 
swiftly?

Why did my neighbor have to lean over the fence and 
ask, “ Does your church provide any help during the 
summer when your husband is not preaching?”

I smilingly assured him, “We’ll make it fine!"
But the awful truth rears its head again.

I know I should have faith,
Shouldn’t question,
Shouldn’t doubt.

But however hard I try I can’t hide from You this 
desperate, screaming ache to ask . . .  “Why is 
provision made for every worker in MY church except 
the evangelist?”

I can’t tell people these things, Lord, because they think 
I’m strong.

They don’t know I’m a coward .. . but You do.
So keep propping me up like a spindly plant, and help 

me to grow strong and courageous.
When these times come and the props are taken away, 

please, please stand very near.
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EVANGELISM

HOW SHALL I PREACH 

TO TEENS?
by Stephen Manley

More preachers are threatened by the teenage 
crowd than any other group I could name, and with 
good reason. When service after service you stand 
and stare at a whole group of them on the back row, 
you wonder how to reach them. Some of them are 
from Christian families, some from the bus route, 
and some are from broken homes. Some came just 
to get away from their parents, and others came just 
to be with their girl friend. To preach a message 
that communicates with them is no easy matter.

The Joke Approach
Due to the complexity of the problem I, like 

others, have experim ented with several ap 
proaches. One is the “ joke” approach. It consists 
of filling the brain waves with an immense reservoir 
of up-to-date jokes which will be ready for use at 
the slightest need. It enables you to be surrounded 
by 20 joke-telling teens and every other joke is 
yours. It causes you to shine at such moments when 
someone coughs in the service, for it reminds you 
of a joke which immediately restores attention back 
to yourself. I have to admit that I have had to set 
the joke approach aside. When teens went home 
from youth camp and reported to their parents 
that I was the most wonderful joke-teller they had 
ever heard, I got the feeling that maybe the no
joke of the gospel was a bit overshadowed with the 
laughter of the moment. I have ceased to feel guilty 
for not keeping the crowd rolling in the aisles.

The Entertainment Approach
A second approach for the presentation of the 

gospel is the “entertainment” approach. This goes 
all the way from skit preaching to gospel films. It 
may include gospel magic and puppetry. When you 
are able to combine all of these methods into a one- 
hour jam-packed fun time, you will no doubt be 
the amazing youth speaker you have always wanted 
to be. But while you may amaze the audience you

may fail to communicate deep truth. I have watched 
teen groups which could care less about Bible study 
get so emotionally stirred with a movie on the 
Second Coming that the altars were lined. That 
would have been fine if the end result would have 
been interest in the Word. But you guessed it, they 
were as dull towards the Word after the emotional 
stir as they were before. I have been with teen 
groups who seemed to be totally disinterested in 
the worship service. Yet the singing of a roving 
quartet which laced its gospel songs with “country- 
western and pop” stirred them to lining the altars. I 
thought that the next worship service would be 
something to behold, only to discover that the same 
disinterest was present even after the emotional stir. 
The gospel is more than entertainment. The world 
has driven our people into spectatorship with their 
entertainment; our preaching must draw them out of 
spectatorship into participation.

The Celebrity Approach
Another method is the “star” approach. Christians 

everywhere have been enamored with this. We have 
latched on to the saleable conversions of the top 
athletes, the beauty queens, the gang leaders, and 
have sold ourselves a bill of goods that produced 
negative tendencies. Have we convinced our teens 
that Jesus will help them to be touchdown heroes 
too? If they need to lose 30 pounds to attract their 
desired date, is the answer simply “come to Jesus”? 
We might be teaching them to use Jesus like you 
would use a health spa instead of surrendering to 
Him. After all, this surrender to Jesus might not 
make one a successful star; rather it might give one 
a bleeding back in some Philippian jail, or cause 
one to amaze his friends by attending Wednesday 
night prayer meeting instead of basketball practice.

The Spoiled Approach
The fourth approach that I have set aside is the
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“ spoiled rotten” approach. Sunday after Sunday our 
young people have heard us tell them how much 
harder it is for them than it was for us. They have 
heard us lay out the excuses for their dullness on 
Sunday morning in the back row. After all, they 
watched the late late show on Saturday night, and 
teens need their sleep even if it is during the sermon 
on Sunday morning. We have had the pizza party for 
them. Not only did we plan it, but we paid for it, 
and picked up the mess afterwards. We have 
handed the whole Christian package to them on a 
silver platter and wondered why they did not buy it. 
We have spoiled them. We have failed to teach them 
that they are as much responsible for prayer and 
ministry support as any adult. There is not one 
standard for teens and another for adults. It is 
amazing, the number of young people who have 
referred to Sunday worship as their parents’ ser
vice rather than their own. They felt no responsi
bility towards the worship service at all. The candy 
wrappers on the floor where the teens sit is part 
of the proof.

A More Excellent Way
This leads me to the approach that I believe in.

I will have to confess; it is not original. I copied 
it from Jesus. In fact, the pattern for His approach 
can be seen in the story of the confrontation be
tween Jesus and the rich young ruler (Mark 10:17- 
22 ).

There was something about the atmosphere of 
Jesus’ living that penetrated the heart of a young 
man. He had the kind of general excitement of posi
tive living that caused fellows like the rich young 
ruler to fall at His feet and say, “ I don’t know what 
You have, but I want it.” Our preaching to young 
people is going to have to contain an excitement 
of positive earnestness that penetrates every word 
we say. We must be so thrilled with it ourselves 
that we come on with all we have in order to con
vince them. The dull quoting of our memorized 
speeches, and the negative expression of the bad
ness of our world does not grab the attention of this 
generation which is looking for real answers. We 
must speak with a positive, authoritative, excited 
message which has come from Jesus and has been 
lived out in our own lives. If you are not so excited 
that you can hardly stand it, do not expect young 
people to listen.

In bringing answers to a young man’s question, 
Jesus took the biblical approach. He quoted the Old 
Testament. Preaching on the latest world events or 
sharing the impact of the latest television series will 
not get through to young people. Our topical ser
mons, saturated with embellished stories, have left 
them sleepy. Let us get back to biblical, expository 
preaching. John Wesley pledged himself to be a 
man of one Book. Let us challenge young people to 
bring their Bibles to church because we use them. 
Let us make our message so biblical that they 
cannot get the full impact of that message without

getting into the Word with us. We must be so filled 
with the Word that every answer to every question 
that a young person asks will end up in the Word. 
Young people must catch from us that this Book is 
the authority for this hour.

The third part of Jesus’ approach is that He was 
not afraid of the high standard for godly living. He 
hit the rich young ruler squarely with the call for 
obedience to the commandments of God. It was a 
strong call because it was right. Maybe we have 
been so afraid of turning young people off that we 
have watered down the call for total obedience. 
Jesus’ call to this young man was demanding. This 
young man knew that to walk with this Christ would 
take absolute surrender of his life. Not a surrender 
to a list of rules easily kept, but to the total will of 
Christ. It is easier to keep a list of rules than it is to 
sell all you have and give to the poor. It is easier 
to fit into a form of living than it is to change your 
priorities and your loves. I have found it easier to 
keep the rules of the church than to obey Jesus in 
every area of my life. We must get over our fear of 
calling our young people to total obedience to 
Christ. We must insist on it without excuse.

Jesus called the rich young ruler to himself. We 
must get back to the Christ-centered message. 
That which has held me in the church has not been 
her fine organization or earthly rewards, but it has 
been the Christ to whom she introduced me. In our 
preaching we must bring our young people to a 
confrontation with Christ. Our responsibility is not 
the solving of all their problems or the answering 
of all their questions. Our responsibility is to so em
phatically show them Jesus that they cannot get 
away from Him. In every message give them a vision 
of Jesus. Make the ultimate issue Jesus himself.

Notice that Jesus was not intimidated by the pos
sibility of rejection. Yes, He lost this young man 
(verse 22). But what was the alternative? To have 
reduced the call to less would have been to lose 
him anyway. Many times we have been so afraid of 
turning the teens off that we have presented an 
anemic gospel no one would die for and have 
turned them off anyway. It is indeed time we shot 
straight from the shoulder with the full demands of 
the gospel just as Jesus did. If we do less we shall 
lose this generation for sure. The idea of taking up 
your cross and a rearranging of your priorities 
has always been a stumbling block. There have 
been those in every generation who do not make it. 
But for the sake of those who will make it, we must 
be clear in our challenge. I have discovered that the 
more challenging and demanding the message is, 
the more our young people respond. Do not sell 
them short. This generation is not easily fooled. Get 
your best message out for the teens; get your 
deepest truths out for the young people. They may 
come closer to grasping it than any other group.

Jesus is a better Pattern anytime for youth min
istry than cultural fads, current events, keep-’em- 
laughing theory, or social trends.
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PASTORAL CARE

THE PASTOR AND SENIOR ADULTS
by Melvin Shrout

“ Old age has its problems, but 
the wildly distorted image of old 
age may be its biggest problem of 
all.” 1 Look at two very important 
questions! (1) How do pastors see 
senior adults? and (2) How do 
senior adults wish to be viewed?

How Pastors See Senior Adults
One pastor stated bluntly, “ I 

have no time for old people. They 
have no future. The young have a 
future, and I will give my ener
gies to them.”

In a more apo logetic and 
thoughtful mood another volun
teered, “ I have made no place for 
older people in my pastorates. All 
my efforts have been focused on 
men and young couples.”

This exclusivity is not without 
its rationale. I’ve been there bat
tling the stats and the budgets. 
It’s understandable, but not ex
cusable, from these standpoints. 
And it politely says, as another 
pastor did, “Their place is on the 
back seat. They’ve had their day.”

Extreme you say? You wouldn’t 
say that? True, most would not 
take these positions, given some 
thought.

Pastors, staffers, and church 
officials, however, can in effect 
reflect the same attitudes by a 
failure to include them in program 
planning and church life in gen
eral, as a way of relegating senior 
adults to passive grandstand sit
ting.

It’s possible, too, to have a 
patronizing view which is satisfied 
with placating the seniors with a 
few special events.

Others group older people into 
a “ few old folks” category, which 
is thus assigned to the Home 
Department and promptly for
gotten.

Most of these attitudes and 
approaches are due to a lack of 
knowledge about older people.

For example, few older people 
are in fact homebound or im
mobile. Only 5 percent of the 
senior adults fall into this cate
gory. The average age of those 
entering nursing homes is 84.

How Senior Adults Wish to be 
Viewed

These are the clues to what 
older members want from their 
pastors: to be understood, to be 
accepted as whole persons, and 
to be included in the life of the 
church. Alex Comfort observes, 
“Ageism is the notion that people 
cease to be people, cease to be 
the same people, or become 
people of a distant and inferior 
kind, by virtue of having lived a 
specific number of years.” 2 Age
ism, like racism, is offensive to 
those victimized by it.

Older people would appreciate 
the pastor’s awareness of their 
need to have the gospel related 
to the ir needs, at least oc 
casionally. On the basis of per
sonal experience, this may be 
nearly im possib le  fo r some 
younger pastors. The trauma of 
retirement years, and the need 
for spiritual guidance to meet new 
tests of faith needs to be learned, 
either by association with older 
persons, or academ ica lly—or 
both.

A pastor who is sensitive and 
alert to the needs and hurts of 
people, and who studiously seeks 
to understand the problems of 
the aged, will have his senior 
adults in focus too as he unfolds 
the Word.

The thoughtful pastor will not 
rely on stereotyped thinking and 
truisms. He will evaluate for him
self the “over the hill” tag worn by 
senior adults. As he opens him
self to this ministry, he will gain 
immeasurable personal strength 
from a close relationship with the 
“old saints.” Besides finding them

different than he thought, he will 
also discover some latent talents 
and hidden desires to be en
gaged in useful service for the 
church.

There is no group which can 
afford more in terms of time, 
volunteer status, and often finan
cial resources.

Not all senior adults are poor. 
One church adjacent to retire
ment housing benefited  from  
more than 20,000 tithing dollars 
from the small percentage who 
attended. One pastor stated, 
“ The senior adults and their pro
gram worked a miracle in our 
church: with the help of a lay 
leader who was sent to a denomi
national retreat, the attitude of the 
senior adults toward the building 
program changed, and the build
ing program had smooth sailing.”

A man converted in his late 70s 
through the efforts of a new 
Senior Adult Ministries calling 
program, was responsible for 12 
people coming to the church in 
the six months before his death.

Older persons can learn new 
skills, and many are excited by 
the opportunity. Stored in this old 
attic of retired personnel may be 
more than nostalgia and respect 
for the yesteryears. It may contain 
the personnel for programs now 
begging for an opportunity to get 
under way.

They can be challenged to lead 
the way spiritually too. The “ dif
ference” in churches is spiritu
ality, by whatever definitions are 
employed. And it could be that 
the greatest long-term result in 
ministering effectively to the “old 
saints” is a quality of spirit in the 
church which makes it alive, ex
citing, and growing.

1. F a d s  and  M yths A b o u t A ging, free by 
writing to the National Council on Aging, 1828 
"L ” Street N.W., Washington, DC 20036.

2. Alex Comfort, A G ood Age  (New York: 
Crown Publishers, 1976), p. 7.
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STAFF MINISTRIES

HOW TO BUILD A  
CHURCH STAFF

by David R. Grant

At the conclusion of his message on how to raise 
children, a young preacher was approached with 
the question, “ Young man, do you have any chil
dren?” Following a negative answer, she further 
questioned him, “Young man, are you even mar
ried?” Again his answer was no. Then she came 
forth with the classical statement, “Well, young man, 
I have raised 15; and I am here to tell you there 
ain’t no how to raise them.”

There is no one right way to build a church staff. 
Each church must build its staff in accordance with 
the personality of the church. However, there are 
some basic principles that seem wise to follow.

Experience has taught me that few things done by 
a church need the prayers of the people and the 
leadership of the Holy Spirit more than that of 
building a staff. Building a church staff involves 
more than adding staff members. It also involves 
building relations as the total personnel work to
gether for the accomplishment of the common 
objective.

Some of the most painful and traumatic experi
ences a church can know result from mistakes 
made in the selection of staff members. However, 
we need to be prepared to make mistakes here as 
we do in every other facet of life. When such a mis
take is made, it should be corrected with a mini
mum of dissension and hurt. To do this, much 
prayer and counsel are needed. Mistakes can be 
turned into learning experiences and spiritual 
growth if properly used.

The church itself plays a vital role in building a 
staff. The members should never think in terms of 
employing or hiring someone to do the work some
one else ought to do. But when the occasion arises 
where there is a need for a vocationally called staff 
member, the church has the responsibility of meet
ing that need according to the leadership of God. No 
church member is to think that the employment of 
a staff person is to relieve him of his obligation 
and opportunity of serving his Lord. Rather, it is 
the privilege of the church to give adequate support 
to a staff member in order that he may be able to 
serve in the most satisfactory way.

Of course, no church will ever be able to build 
a staff according to the members’ desires apart 
from adequate financial support. People in voca
tional church work have the same physical needs 
as any other human being. Most of them have spent 
more years than the average person in academic 
preparation. Such training involves time and mone
tary expenditures. The moral and ethical thing is to 
properly reimburse a staff member for his labors. 
If he is financially comfortable, he is freer to do the 
things expected of him.

The starting point is to establish a need. This is 
true regardless of the size church and the number 
of staff members a church may have or need. Many 
times the need is first recognized by the pastor. 
It becomes his responsibility to analyze the situation 
carefully, present the facts to the proper people in 
the congregation and lead the church to meet the 
need.

I want to stress the word need. Staff members 
should never be status symbols. Staff members 
should not be added to feed the pastor’s ego. Un
less there is a genuine need, the Lord’s work 
prospers much better without additional staff mem
bers. If there is a legitimate need, the other side of 
the equation is equally true. The Lord’s work 
prospers as the need is met. Not only should the 
need of a staff member be established, but also it 
must be carefully defined. Such a definition is called 
a job description. A job description is important 
to all involved. The staff member under considera
tion will know what is expected of him, and all other 
staff members will know how they relate to the new 
position.

Once the need is established, the church gives 
its approval for such a person, and much prayer 
has been made on behalf of finding the person, 
the mechanics of securing the proposed staff mem
ber are put into operation. Naturally, different 
churches and people will make different ap
proaches as to the way this is done. Times, cir
cumstances, and positions will vary. But there are 
some basic steps to follow.

First, the names of prospective persons are to
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be secured. Schools, colleges and seminaries, the 
district superintendent, staff members of other 
churches, and one’s own staff can be helpful at this 
point. When the names are secured from one’s own 
staff, they are generally people that are known per
sonally. Then references are sought. References 
must be secured from people who know the person, 
know of his or her work, and other pertinent in
formation.

When enough desired information has been 
gathered, a personal contact may be made with the 
prospective staff member. This gives him an oppor
tunity to make inquiries, to size up the pastor, as 
well as to gain other pertinent information that will 
help him determine whether he is interested. After 
such information has been shared, the potential 
staff member is invited to the church field where he 
is being considered. Usually he will meet with the 
appropriate persons or committees; tour the facili
ties; determine additional information about living 
conditions, schools, and other input that will enable 
him to make a wise, sound, spiritual decision. After 
such a meeting as this, and if there is a reasonable 
assurance of his acceptance, the church will extend 
the call in the manner that is in accordance with its 
policy.

Once officially called by the church, the person 
should be notified immediately. Usually a telephone 
call announcing the call should be followed by a 
letter giving more details. By the time all of this has 
been done, the prospect is usually ready to give an 
immediate answer. If not, a reasonable length of 
time should be allowed for the decision to be made. 
However, he should not lead the church along, 
allowing them to think he will accept when he al
ready knows he will not. Neither should he delay 
an unreasonable length of time before giving a posi
tive answer.

Most churches having a multiple staff are rather 
generous in helping the new staff member move

and make adjustments. The general practice is 
for the church to bear the expense of moving. The 
little, thoughtful things at this point are of much 
help in making adjustment happily. After the arrival 
on the field, some type of welcome should be made 
by the church, such as a reception.

The first and most important support to be given 
to the staff member is followship. Regardless of the 
capabilities, dedication, and hard work a person 
may do, unless the members follow, little w ill’ be 
accomplished. Closely associated with followship is 
encouragement. Encouragement serves as a moti
vating factor in ways few other things will. It can be 
given in the form of words, kind deeds and actions, 
warm hospitality, and commendation.

An essential in the area of building relations is 
communication. Naturally, each administrative of
ficer and each subordinate will have his own system 
in giving and receiving information. But when as 
many as two or more people work together, it is 
absolutely essential that communication lines stay 
open. When they become blocked, the effectiveness 
of work is greatly hampered.

Mutual love and support are essential in building 
staff relations. When all staff members are working 
toward the same goal, they become a team. A team 
is successful only to the extent that each team mem
ber supports his teammates and enables them to do 
their jobs.

In order for a church to build an adequate staff, 
every staff member needs to be dedicated to the 
task of glorifying the name of the Lord. This is true 
whether it is a small church with a part-time pastor, 
or a church with two staff members, or one with 
multiple staff members and specialized tasks. The 
work of our Lord deserves and demands the best 
that is in any person.

From C hurch A dm in is tra tion , February, 1976. Used by permission of 
the Sunday School Board of the Southern Baptist Convention.

“ Cheer up, Reverend. W e’ll 
have you up and back on your 
knees again in no tim e.”
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TROUBLESHOOTING IN 
HOLINESS DOCTRINE

by J. Kenneth Grider

In the area of holiness doctrine, errors and mis
understandings are sometimes preached within the 
holiness movement.

1. One widespread error is the understanding 
that the Roman Catholics say we receive entire 
sanctification in purgatory. John Wesley said this in 
his A Plain Account of Christian Perfection, and 
people have been parrotting his error these 200 
years. They have said that the Calvinists say entire 
sanctification is received at death; the Roman 
Catholics, in purgatory; and the Wesleyans, during 
this life.

Actually, the Roman Catholics teach that original 
sin is cleansed in water baptism (either infant or 
believer). They teach that in purgatory one is 
cleansed from the temporal punishment which 
accrues to him for his mortal sins, and from the 
punishment due him for his less serious venial 
sins. Purgatory is a punishment, instead of a grace 
of God to be received. And it is a punishment for 
acts of sin, not original sin.

2. Another error in the preaching of entire sanc
tification is in calling it the baptism of the Holy 
Spirit instead of the baptism with the Holy Spirit. 
“ Of” suggests that it is the-Holy Spirit’s own baptism. 
Instead, it is Christ’s, and Christ uses, not water, but 
the Holy Spirit. Thus John said he baptized with 
water, but that One coming afterward, Christ, would 
baptize with the Holy Spirit (Matt. 3:11-12).

3. Still another frequent error in holiness preach
ing is in the interpretation of Philippians 3:12 in 
relation to 3:15. In v. 12, Paul says he is not per
fect; and in v. 15, he includes himself among those 
who are indeed perfect. The usual interpretation 
in the holiness movement has been to say that he 
is not perfect (v. 12) from the standpoint of his 
actual conduct, his life, his actions; and that, 
according to v. 15, he is perfect in the sense that 
his heart has been made perfect in love.

What has happened, here, is what has often hap
pened among us who preach: we have made our 
interpretation without regard to the context. Verse
11 reads, “ In order that I may attain to the resur
rection from among the dead” (NASB)1. Then the 
next words are, “ Not that I already obtained it, or 
have already become perfect, . . .” (v. 12, NASB). It 
is therefore the kind of perfection we will receive 
in glorification when our bodies are resurrected,

that Paul says he has of course not attained to. It 
happens that we are not fully perfect in our conduct 
during this life, but that it is not what is being 
referred to here.

4. Often, also, holiness people have preached 
from Ephesians 5:25-27 by using the King James 
Version, not realizing how rich a holiness text that 
passage is when read from the various versions 
which render the Greek properly. This passage 
states in the KJV that “ Christ also loved the church, 
and gave himself for it; that he might sanctify and 
cleanse i t . . . ”

It happens that the two works of grace, the new 
birth and entire sanctification, are both clearly re
ferred to here. Yet you would not realize this by 
reading the KJV. The NASB reads, “ that he might 
sanctify her, having cleansed her by the washing of 
water with the word.” This translation shows that 
two distinct works of grace are being referred to. 
The RSV likewise shows this by rendering it: “That 
he might sanctify her, having cleansed her.” 2 The 
cleansing here referred to happens in regeneration, 
when we receive initial sanctification—the acquired 
depravity (from our acts of sin) being cleansed. 
This regeneration cleansing is also referred to in 
Titus 3:5 where we read about “ the washing of re
generation” (KJV, RSV, NASB).

So Christ gave himself up for the church, to sanc
tify it, after He would have already cleansed it by 
the washing of regeneration. The word for 
“cleansed” is an aorist participle, and that kind of 
participle normally expresses action which takes 
place prior in time to the action expressed by the 
main verb of a sentence.

This is a most special two-works-of-grace holi
ness passage. John Wesley said he’d choose it if he 
were asked to select the one passage of Scripture 
which most clearly teaches Christian perfection. 
Wesley, however, a teacher of Greek at Oxford 
University, knew what some people do not realize: 
that the KJV reading sounds like a redundancy, 
and does not show that the initial-sanctification 
cleansing of regeneration takes place prior in time 
to entire sanctification.

1. From the New A m erican  S tandard  Bible, ®The Lockman Foundation, 
1960, 1962, 1968, 1971, 1972,1973, 1975. Used by permission.

2. From the Revised S tandard  Version o f the Bible, copyrighted 1946, 
1952, © 1971, 1973. Used by permission.
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HOLINESS HERITAGE

defyi? Wesley—Preacher to tl?c Poor
by Donald Metz

In Wesley’s day three social 
groups were associated with the 
church in Britain. The rich and 
people of influence belonged to 
the established church, the 
Church of England. Among the 
dissenting congregations, mer
chants and craftsmen were domi
nant. But among the Methodists, 
the poorer people formed the 
majority.

Wesley believed that the stream 
of divine mercy should be turned 
into channels of human kindness 
and springs of personal salvation. 
From 1739 on, the poor and the 
oppressed in Britain listened with 
mounting interest to the Metho
dist’s vibrant proclamation of 
G od’s a ll-inc lus ive  love and 
mercy. In prisons, in schools, in 
businesses, and in medicine, 
Wesley ministered to the poor.

The response of the poor was 
spontaneous—and somewhat pa
thetic. On Sunday, May 20, 1742, 
Wesley entered the poorest part 
of Newcastle-on-Tyne. He writes 
that “after preaching, the poor 
were ready to tread me under foot 
out of pure love and kindness.” 1 
As he leaves the same city on the 
last Thursday in December he 
writes that “ both men and women 
and children hung upon me so 
that I knew not which way to dis
engage myself.” 2 Such a re
sponse indicated the hunger of 
the poor for hope, forgiveness, 
and meaning in life.

Prisons drew the attention of 
Wesley from the beginning. After 
his return from America early in 
1738, Wesley renewed the prison

ministry started in his Oxford Uni
versity days. An early instance is 
recorded on Monday, March 6, 
1738, when he witnessed to justi
fication by faith of a man sen
tenced to death.

In 1753 he was still visiting 
prisons. At the age of 76, Wesley 
faithfully kept at his prison min
istry. On Wednesday, April 28, 
1779, Wesley preached to pris
oners at Whiteley, Yorkshire, at 
six o’clock in the morning. The 
ground was covered with snow, 
but so many prisoners attended 
that the service was held in the 
prison courtyard.

Taking collections for the poor 
represented another phase of 
Wesley’s practical applications 
of Christian love. Preaching near 
Bristol in January of 1740, he 
“ made a collection in our congre
gation for the relief of the poor.” 
Two more collections were taken 
during the same week, and he 
writes that “we were enabled to 
feed 100, sometimes 150 a day, of 
those we found to need it most.” 3

In London, Wesley set up a 
temporary workshop where he 
employed a dozen men during 
the winter of 1740 in spinning 
cotton. Women were given work 
at knitting. Ever the organizer, 
Wesley selected 46 people in the 
London congregation to visit the 
sick at least three times a week.

Another charitable enterprise 
was initiated by Wesley in 1746. 
He noticed that many small busi
ness people needed to borrow 
money occasionally for short
term projects. The interest rates

of the  p a w n b ro k e rs  w ere  
outrageous, and banks would not 
deal in such small investments. 
So Wesley collected 50 pounds to 
lend. Two stewards were ap
pointed to meet every Tuesday 
morning to lend up to 20 shill
ings, to be repaid within three 
months. In less than 12 months, 
250 people received help.

The Foundry in London be
came, among other things, a 
school and a “ poorhouse.” At one 
time, 60 children were attending 
it, with the expense of lodging 
and training coming from gifts. 
During another period, the occu
pants of the poorhouse were 
“ nine widows, one blind woman, 
two poor children, two upper ser
vants, a maid, and a man.” In ad
dition, four or five preachers were 
sometimes given lodging.

In 1746, Wesley introduced an
other experiment in social ser
vice. Not satisfied with educating, 
feeding, clothing, and sheltering 
the poor, Wesley desired to im
prove their health. In December 
he began to provide medicine for 
the poor. In less than three 
m onths, 500 people received 
some kind of medical aid. Wesley 
secured the help of a professional 
apothecary (druggist) and a sur
geo n . S t il l u n s a t is f ie d , he 
published a self-help book on 
personal health entitled Primitive 
Physic.

Before he died, Wesley re
quested that he be carried to his 
grave by six poor men. His re
quest was granted. Even in death, 
Wesley was a preacher to the 
poor.
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by C. Neil Strait

SERMON CRAFT

Quality Newness
In Revelation 21:5 there is an 

exciting thought—“ Behold I make 
all things new.”

There are two Greek words for 
new— “Neos”  meaning new in 
point of time, and “Kainos" mean
ing new in terms of quality.

Two exciting thoughts, then, 
emerge. “Neos” is something that 
is only new in its particular em
phasis or re-emphasis. For in
stance, Neo-Wesleyanism is not 
necessarily a new theology. It is 
only reference to a group or 
thought that gives reemphasis to 
old truths. The term neo-ortho
doxy is a good example of the use 
of this word. “ However, “Kainos" 
is something that is new in terms 
of quality. And the word here 
takes on significance because 
only Jesus is qualified to give new 
life—“ Make all things new.” Only 
Christ is able to give the dimen
sion of newness to life that is a 
quality/life-changing newness.

Other ways or plans or religions 
may be able to give a new em
phasis, a new approach, a new 
idea, a new motivation, but only 
Christ can give the quality of 
newness that touches the eternal, 
life-changing fibers of life.

Forgiveness
In Mark 16:7 there are these 

words: “Go tell His disciples and 
Peter, that He goeth before you 
into Galilee . . .” Two words stand 
out—“ And Peter.”

In these two words is sum
marized the thought and thrill of 
forgiveness. Why the emphasis 
on Peter? Was the angel, at the 
suggestion of a Resurrected 
Lord, conveying His love and for
giveness by these words? Pastor 
B ill D raper, O livet College 
Church, said that “ this was Jesus’ 
way of impressing upon Peter 
that he was still included in the list 
of disciples.”

The future of Peter's life is clue, 
and proof, of what was meant by 
the two words. Peter took hold of 
forgiveness to be one of the 
leaders of the Early Church. Re
minder, incidentally, that forgive
ness takes a man from way back 
—where Peter was after his denial 
—right into the center of God’s 
love and service.

All of this may prompt a ques
tion. If a man is forgiven, is he 
serving? And, if not, why not?

Isaiah’s Prayer
The sixth chapter of Isaiah 

gives us a glimpse of Isaiah at a 
most meaningful time in his life. 
Here are some simple thoughts 
from his prayer.

One, Isaiah looked up. In verse
1, Isaiah writes: “ I saw also the 
Lord . . . high and lifted up” ; and 
in verse 5, he says: “ I have looked 
upon the King, the Lord of heav
en’s armies” (TLB).1 Every be
ginning of any spiritual recovery, 
or any meaningful exercise of the 
heart, begins with the upward 
view. Often, in the midst of prob
lems and pain, we look down. 
Rufus Jones, the great Quaker, 
encourages his fo llow ers to 
“ open a window on the Godward 
side.”

Two, Isaiah looked inward. 
The Hebrew word for prayer, 
tefila, means to judge oneself, to 
subject oneself to Divinity. It is 
experiencing God. Isaiah’s in
ward view proved the value of the 
upward view, for his encounter 
with God gave him a startling view 
of himself. Verse 5 records Isa
iah’s response, “ My doom is 
sealed, for I am a foul-mouthed 
sinner” (TLB). The journey to 
better things begins by seeing the 
worse. We cannot hope for a 
better life until we are conscious 
of the cesspools of the heart now.

Three, Isaiah looked around. 
And in response to what he saw

came God’s commission.‘"Whom 
shall I send as a messenger to my 
people? Who will go?’ And I said, 
‘Lord, I’ll go! Send me’”  (v. 8, 
TLB).

Prayer that is effective has 
three characteristics about it: the 
upward view, the inward view, 
and the view of others.

Reconciliation
One of the great New Testa

ment scriptures is 2 Corinthians 
5:18-19, “All this is from God, who 
reconciled us to himself through 
Christ and gave us the ministry of 
reconciliation; that God was rec
onciling the world to himself in 
Christ, not counting men’s sins 
against them. And he has com
mitted to us the message of 
reconciliation” (NIV).2

Gerald O’Collins, in his book 
The Calvary Christ, suggests 
three uses of the word recon
ciliation which are: (1) the ac
ceptance of hard situations or 
facts; (2) the removal of contra
dictions or incompatibilities; (3) 
the removal of enmity or conflict 
(Gerald O’Collins, The Calvary 
Christ [The Westminster Press, 
1977], p. 83).

These three uses of the word 
reconciliation could be a “starter” 
for either a sermon or a series, on 
the theme of reconciliation.

Portrait of a Preacher
John Bunyan one time gave 

this portrait of a preacher: “ His 
back to the world, his face toward 
Heaven, and a book in his hand.”

Not a bad portrait. Beware, 
however; where one of the above 
is m issing, the whole p ic tu re— 
and preacher—is distorted.

1. From The L iving Bible, © 1971 by Tyndale 
House Publishers, Wheaton, III. Used by per
mission.

2. From the New In ternationa l Version o f the 
New Testament, © 1973 by the New York Bible 
Society International. Used by permission.
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SERMON OUTLINES

An Advent Sermon

THE GREATEST STORY EVER TOLD

Scripture: Luke 2:1-14

INTRODUCTION:
1. Every Christmas we retell the Nativity story.

a. Some say that a story loses its meaning by much 
telling.

b. Yet to us, the Christmas story is more precious 
each tim e is is told.

2. The Christmas story involves:
a. A Babe in a manger
b. Hardhearted men refusing Him a place
c. Humble shepherds loving Him
d. Angels heralding His birth
e. Foreign kings worshipping Him

3. But it goes far deeper:
a. It is the climax of all history.
b. It is a message of atonement from  sin.
c. It is the account of the m iracle that makes all 

other miracles credible.

I. IT IS THE STORY OF INCARNATION
A. Jesus is God become man through the virgin birth.

1. Jesus was not divine because He was born of a 
virgin, but Jesus was born thus because He was 
divine.

2. We need not defend this truth, because it can
not be explained outside of an eternal God.

B. Jesus was supernaturally conceived of the Holy 
Spirit and born of a virgin in order that He might 
perform  the com plex act of redem ption.
1. As a man He set an example for all mankind to 

follow:
—As a Child, He was subject to parents;
—As a Man, He did not shirk His duty or shrink 

from honest toil;
—As a Man, He was subject to God;
—As a Man, He was full of compassion;
—As a Man, He accepted reproach without 

bitterness.
2. As God, He revealed the true nature of God 

and His power in the world:
—As God, He performed miracles,
—As God, He went to the Cross and paid the 

price for sin,
—As God, He ascended into heaven,
—As God, He sent the Holy Spirit,
—As God, He will come again.

3. As the God-man, He represents us before God, 
and brings man and God together.

4. As the God-man, Jesus has com pleted a per
fect redem ption.

II. IT IS THE STORY OF ATONEMENT FOR SIN
A. Christmas cannot be understood apart from the 

needs of man.
1. We all need forgiveness. “ All have sinned” 

(Romans 3:23).

2. C hrist’s purpose fo r com ing was to ransom us 
from  sin (1 John 3:5).

B. Christmas is an announcem ent of G od’s atoning 
love.
1. He loved us when we were yet in sin (Romans 

5:8).
2. He loved us enough to give His Son (John 3:16).

III. IT IS THE STORY OF WONDER, AWE, WORSHIP, 
AND PRAISE TO THOSE WHO HEAR IT
A. Small m inds want everything explained.
B. Great m inds stand in awe before an Alm ighty 

God.
C. The true w orsh ipper accepts the m iracle and 

power of God.

CONCLUSION:
1. As we enter this Christmas season 

— Let’s tell the story again.
— Let’s relive its praise and wonder.

2. It is the greatest story ever told!
Loren W. Gould
First Church of the Nazarene
Akron, Ohio

A Christmas Sermon

CHRISTM AS MEANS THINKING OF JESUS

Scripture: Luke 2:1-20 
INTRODUCTION:

1. What do most people th ink about at Christmastime? 
Christmas savings account, presents, Santa Claus, 
tree lights and decorations, feasts, parties, shop
ping, home and friends.

2. To all of us it should mean, “ Thinking of Jesus.”

I. HIS BIRTH
A. Born of a virgin

He began as a m iracle— Son of God and man.
B. Born in a manger

1. No place in the inn
2. No room because so many other things crowd 

in: Room for work, play, food, fam ily, fame, 
pleasure, selfish pursuits, am bitions, friends— 
but no room for Jesus.

C. Born among friends
1. Shepherds
2. The wise men
3. Humble parents
4. Angels from heaven

II. HIS PURPOSE
A. To save His people from the ir sins

1. His birth has as much to do with redem ption as 
His death.

2. Those who knelt by His manger must have felt 
their hearts “ strangely w arm ed.”

3. Those who met Him later were also thus af
fected: the wise men, Simeon and Anna, learned
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men in the Temple, the disciples of John, Levi, 
N icodemus, Zacchaeus, woman at the well, and 
Paul.

B. To give strength to the weak
C. To be our Friend

III. HIS MESSAGE
A. “ The kingdom  of God is at hand . . . repent.”
B. Love God with all your heart and love your neigh

bor as yourself.
C. “ Ye must be born again.”
D. “ Come unto me all ye that labour and are heavy 

laden.”
E. “ Ye shall be baptized with the Holy Ghost not many 

days hence.”
F. "Go ye into all the world and preach the gospel to 

every creature.”

CONCLUSION:
1. Will you be th inking of Jesus this Christmas?
2. There are a lot of Christmas carols picturing C hrist’s 

birth, angels, the manger, shepherds, wise men, 
Bethlehem, peace on earth. Perhaps we would like 
to add some songs of redem ption to this list, for 
they are tru ly  Christmas songs.

Loren W. Gould

A New Year’s Sermon

A N T IC IP A T IN G  A YEAR OF V IC TO R Y

Joshua 1:1-11 Text: Joshua 1:2
INTRODUCTION:

1. For 40 years the children of Israel had wandered 
aim lessly in the wilderness.

2. Now Israel stood at the dawn of a new day—God 
challenged the people to be obedient and possess 
the land. He prom ised them victory if they obeyed.

3. G od’s challenge was one of im m ediate action ac
com panied by great courage. “ Now therefore” ; 
"A rise and go” ; “ Be strong and of great courage.”

I. GOD’S CHALLENGE CONTAINED DEFINITE PROM
ISES OF SUCCESS AND VICTORY.
A. God prom ised to give them the land. “ I do now 

give you this land.”
B. They would receive the prom ise as they acted 

upon it. “ Every place the sole of your feet shall 
tread, I w ill give you.”

C. Nothing would be able to stop them. “ Not any man 
shall be able to stand before thee.”

D. God would make their success an inheritance for 
all the people. “ Unto this people thou shalt divide 
the inheritance.”

II. GOD’S CHALLENGE CONTAINED CERTAIN CON
DITIONS FOR VICTORY AND SUCCESS.
A. Obedience to all the Law. “ Turn not to the right or 

to the le ft.”
B. Faithfulness in witnessing. “ Law shall not depart 

out of thy m outh.”
C. Study of G od’s Word. “Meditate"—Go over and 

over it until you are fully aware of its teaching. 
Then practice all that is contained therein.

III. GOD’S CHALLENGE CONTAINED DEFINITE PRO
CEDURES TO ASSURE VICTORY AND SUCCESS.
A. Plans were made.

1. Joshua said, “ Tell the people to prepare food 
for the tr ip .”

2. He set a tim etable for going over—“ In three 
days.”

3. All success depends on the execution of plans.
B. Cooperation was pledged.

1. Those who were to live on this side of Jordan 
pledged to go over with the others saying, “ All 
that you comm and, we will do.”

2. Lagging and foot-dragging will hinder success. 
Success comes with teamwork.

C. The majority rejected all dissent concerning their
plans.
1. There are always those who feel it can’t be done.
2. Others will want to go another direction alto

gether.
3. Joshua had some who preferred to stay where 

they were and keep doing the same things as 
before.

D. They took courage, believed God, and found vic
tory and success.

CONCLUSION (Application):
1. We are facing the New Year and we want it to be a 

year of victory and success.
2. We must follow the course that Joshua followed if 

victory is to be ours.
Loren W. Gould

PRAYER PARTNERS

Text: 2 Thessalonians 3:1-6 
INTRODUCTION:

The memories of those first days’ m inistry in Thessa- 
lonica had never dimmed for Paul. His evident concern 
was manifest in his continuous prayers (1 Thessalonians 
1:2; 3:10; 5:23; 2 Thessalonians 1:11) for his sons and 
daughters in the faith.

However, he realized that prayer is a two-way exercise 
— Pray for us as we pray for you. 1 Thessalonians 5:25;
2 Thessalonians 3:1.
Pray for us:

I. FOR A POWERFUL PROCLAMATION (v. 1)
A. How much of a Christian preacher’s (teacher’s) 

power, increasing as tim e goes on, comes from the 
accumulation of intercession from his spiritual 
children?

B. Prayer releases the greatest “ power trigger” in the 
world.

C. Prayer brings revelation of the glory of God.

II. FOR A PERSONAL PRESERVATION (v. 2)
A. Deliverance from unreasonableness of men. 

R idicule is often one of the hardest things to bear.
B. Deliverance from unbelief of men.

Open opposition and sometimes violent antagon
ism face the dedicated Christian disciple.

III. FOR A PREEMINENT PASSION (vv. 5-6)
A. A heart directed to love.
B. A heart determ ined to enjoy the endurance which 

characterized Jesus.
C. A heart "separated” from all that is alien to Him.

CONCLUSION:
In praying for others—we effectively pray for ourselves. 
In praying for ourselves—we cannot but pray for others.

—T. W. Schofield, Manchester, England
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WESLEYANA

W E S L E Y  O N  F A S T IN G
by Clarence Bence

“The man who never fasts is no 
more on the way to heaven than 
the man who never prays.”

By today’s standards, this com
ment of John Wesley appears 
quite strong. Yet early Methodism 
placed great emphasis upon the 
spiritual discipline of refraining 
from all food (fasting) or, to a 
lesser degree, some particular 
food (abstinence).

And although fasting is no 
longer required of our members, 
the practice is still encouraged for 
those “going on to perfection.” 
Furthermore, when properly un
derstood, it challenges the fat, 
comfortable life-style of our so
ciety and calls us to a responsible 
holiness.

John Wesley considered fast
ing an essential part of Christian 
discipline.

The Holy Club at Oxford fasted 
two days a week, in keeping with 
the practice of the Early Church. 
Wesley’s preachers were asked 
to fast once a week, and all so
cieties were to observe a day of 
fasting each quarter in prepara
tion for the watchnight services. 
Wesley’s journal frequently docu
ments his participation in these 
day-long fasts; his last recorded 
fast was in July, 1789, when he 
was 86!

Two of Wesley’s sermons con
tain most of his comments on 
fasting and abstinence—the first 
written within a year of his Alders- 
gate experience, the other less 
than two years before his death. 
In his early writing, “ The Sermon 
on the Mount—Discourse VII” 
(5:344-360),* he defended this

d isc ip line  against those who 
viewed it as a legalistic practice 
of external piety.

Wesley acknow ledged that 
fasting was subject to abuse, par
ticularly when it was made an end 
in itself rather than a means of 
God’s grace.

There were Pharisaical Chris
tians who fasted only to gain the 
approval of others; there were 
misguided Christians who as
sumed that such works of righ
teousness merited God’s favor 
and obligated Him to answer their 
prayers. There were even patho
logical Christians who fasted in 
order to punish the flesh by beat
ing themselves with self-hatred.

Yet, despite all objections and 
distortions, Wesley contended 
that fasting was commanded by 
Christ as a means of grace, and to 
neglect it was sinful.

Wesley argued fasting was a 
discipline that strengthened the 
Christian’s relationship to both 
God and man.

In relation to God, it enabled 
the believer to estab lish the 
proper priorities of life. Everyone 
has forgone eating on some oc
casion because more pressing 
matters demanded attention. If 
this were so for temporal con
cerns, argued Wesley, should it 
not also be true in spiritual mat
ters?

A willingness to seek God be
fore legitimate human desires 
fostered “ a seriousness of spirit, 
earnestness, deadness to the 
world, and consequently the love 
of God” (5:351). Fasting could 
therefore be an aid to prayer, not

as man’s manipulation of the 
divine will, but as the recognition 
of God’s claim upon the in
dividual’s time and desires.

For Wesley, fasting was also an 
expression of stewardship toward 
oneself and one’s neighbor.

Opposing the natural desire to 
eat was an act of confession, 
in which believers admitted they 
had given in to the temptation for 
easy living. “They know how 
much they have sinned in excess 
of food; how they have indulged 
their sensual appetites, perhaps 
to the impairing even their bodily 
health,—certainly to no small hurt 
of their soul” (5:350).

One can only imagine how 
Wesley would assess the fast- 
and-fancy food culture of the 20th 
century and the lack of discipline 
among those who proclaim Wes
leyan tradition.

This lack of self-denial is no 
recent development in the Metho
dist camp; in his own lifetime 
Wesley watched with increasing 
alarm the growing laxity among 
his followers.

In a letter written just before his 
death, he urged one of his lay 
preachers, “ Exhort all our breth
ren steadily to wait upon God in 
the appointed means of fasting 
and prayer; the former of which 
has been almost universally ne
glected by the Methodists” (13: 
119).

And in a pastoral sermon, “The 
Causes of the Inefficacy of Chris
tianity” (7:281-290), Wesley in
dicated how serious an offense 
this indulgence in the good life 
was. Here his emphasis on fasting
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was not upon its devotional bene
fits, but upon a responsible at
titude toward the hungry persons 
of the world.

By wasteful consumption of 
food, Christians demonstrated a 
callous indifference to the needs 
of others. “ Many of your brethren, 
beloved of God, have not food to 
eat; they have not raiment to put 
on; they have not a place where to 
lay their head. And why are they 
thus distressed? Because you 
impiously, unjustly, and cruelly 
detain from them what your Mas
ter and theirs places in your 
hands on purpose to supply their 
wants! See that poor member of 
Christ, p inched with hunger, 
shivering with cold, half naked? 
Meantime you have plenty of this 
world's goods,—of meat, drink, 
and apparel. In the name of God, 
what are you doing? Do you 
neither fear God, nor regard

man? Why do you not deal your 
bread to the hungry and cover the 
naked with a garment?” (7:286).

To those who justified their 
personal extravagance by saying 
they could afford such luxuries, 
Wesley offered a stern rebuke. 
“ But you say you can afford it!
O be ashamed to take such mis
e ra b le  non se nse  in to  yo u r 
mouths! Never more utter such 
stupid cant; such palpable ab
surdity! Can any steward afford 
to be an arrogant knave? To 
waste his Lord’s goods?” (7:286).

Love of God and love of neigh
bor—the discipline of fasting de
velops both.

We are too easily tempted to 
separate “spiritual” and “social” 
concerns. Wesley instructed his 
followers to fast in humility be
fore God . . . and then collected 
an offering for the hungry and 
poor at these fasting services. His

instructions for fasting focuses 
on both affliction of the soul, and 
works of mercy for the needy.

The New Testament Church 
recognized the need and benefit 
of fasting; Wesley urged the early 
Methodists toward the same kind 
of discipline.

Today we live in a society 
where easy living and easy be
lieving are all too common. In an 
effort to escape charges of “ le
galism” or “ puritanism,” we have 
sometimes indulged ourselves to 
the point of neglecting our duty to 
both God and neighbor.

In an age of shallow spirituality 
and worldwide hunger and suffer
ing, we who claim to be “ perfect 
in love” need to recapture Wes
ley’s spirit of self-denial—by fast
ing.

•References are to the Works o l John Wesley, 
Zondervan Reprint Edition.

I really enjoyed reading it, 
W ill there be a sequel?

SS, a Historical Perspective
(Continued from page 16)

school and the Sunday school hour is the Bible 
study hour.

5. In its early years the Sunday school movement 
was aggressively evangelistic. The Sunday school 
evangelists were more concerned with winning 
children to Christ than they were with implementing 
appropriate learning theories and educational 
methodologies. However, in some respects it ap
pears that methodology has replaced evangelism. 
“ If it has, this has happened not by design, but be
cause of a misunderstanding of the true meaning of 
Christian education. The prevailing present-day 
opinion is that evangelism and education are in
separably bound together, and that in true Christian 
education they both exist.” 9

The Sunday school has an illustrious past. But 
the history of the Sunday school has not yet been 
completely written. With his feet firmly in the past, 
the Sunday school enthusiast looks toward the 
future. And he clearly sees that, with God’s help, 
the best is yet to be.

1. Edwin Wilbur Rice, The S unday-S choo l M ovem ent and  the A m e ri
can Sunday-S choo l Union (Philadelphia: The Union Press, 1917), p. 14

2. Ibid., p. 18.
3. Ibid.. p. 17.
4. David J. Fant and Addie Marie French, A ll A bou t the Sunday schoo l 

(New York: Christian Publications, Inc., 1947), p. 10.
5. Clarence H. Benson, H istory o f C hristian Education  (Chicago: Moody 

Press, 1943), p. 121.
6. Rice. S unday-S choo l M ovem ent, p. 20.
7. Clarence H. Benson, The Sunday School in Action  (Chicago: Moody 

Press, 1941), p. 18.
8. Rice. S unday-S choo l M ovem ent, p. 205.
9 Paul H. Vieth, The Church and  C hristian Education  (St. Louis: 

Bethany Press, 1947), p. 26.
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BIBLICAL STUDIES

An exegetical study of the Old Testament mandate 
for religious education.

The Interpretation of Deuteronomy 6:4-9

by Frank G. Carver

“Hear, O Israel! The LORD is our God, the 
LORD is one! And you shall love the LORD 
your God with all your heart and with all your 
soul and with all your might. And these words, 
which I am commanding you today, shall be on 
your heart; and you shall teach them diligently 
to your sons and shall talk of them when you 
sit in your house and when you walk by the 
way and when you lie down and when you rise 
up. And you shall bind them as a sign on your 
hand and they shall be as frontals on your 
forehead. And you shall write them on the door
posts of your house and upon your gates” 
(NASB).1

I
The Historical Question:

Where Do We Find Our Text?

1. What Was the Life Setting of Deuteronomy?
In what literary genre? Deuteronomy, the fifth 

book of the Old Testament Pentateuch, can be 
characterized as “ preaching about the law of Yah- 
weh.” 2 The most obvious feature of the book’s 
structure is that it comprises three addresses of 
Moses to Israel suggesting that it may be viewed as 
a typical farewell speech.3

More helpful is the similarity of the structure of 
Deuteronomy to that of the ancient Near Eastern 
political treaty which was used to spell out the con

ditions imposed by a great power on a smaller 
or vassal state. Its various features, preamble, his
torical prologue, general and specific stipulations, 
divine witnesses, and blessings and curses, corres
pond to the broad outline of Deuteronomy.4 Most 
basic to the literary genre of Deuteronomy is this 
ancient treaty pattern through which the basis and 
stipulations of Yahweh’s covenant with His people 
Israel are expressed.

From what historical setting? A precise historical 
setting for Deuteronomy as we have it is difficult to 
identify, the suggestions ranging from the last days 
of Moses to the post-exilic period. Two things, how
ever, seem clear. First, “ the book is based firmly 
on the historical figure of Moses and in some way 
or other enshrines words which he spoke to Israel 
in Moab.” 5 Second, some kind of editorial pro
cesses have brought the book to its present form.6 
But what situation in Israel’s history was most 
crucial in that process?

The particular setting is most likely found some
where between Moses’ exhortations and warnings 
to Israel on the plains of Moab before Israel crossed 
over into Canaan, and the discovery of Deuter
onomy in the Jerusalem Temple during the reforms 
of Josiah (2 Kings, cc. 22—23) in the seventh 
century B.C. The danger of religious syncretism, 
which permeates the book, characterized that whole 
period. The Mosaic traditions as transmitted in 
Deuteronomy no doubt functioned relevantly in the 
life of Israel all through its preexilic history. At
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some point in the continuing struggle for the purity 
of Israel’s faith, probably during the period of the 
monarchy, these traditions dating from the time of 
Moses reached their definitive form. Thompson 
suggests “ a date of the eleventh to tenth century 
B.C., some two or three centuries after Moses.” 7

As it exists in our hands, Deuteronomy is a call 
to a renewal of the Mosaic covenant in the face of 
Israel’s all too prevalent predisposition to “ go after 
other gods” in their political and religious life. The 
pervading theme throughout is simply that of the 
first commandment, “ You shall have no other gods 
before Me” (5:7).

2. What Is the Role of 6:4-9 in the Content of 
Deuteronomy?

The major content of Deuteronomy is presented 
in a series of three addresses of Moses,

1:1-43
4:44—28:68
29:1—30:20

What God Has Done 
The Law of God
Recapitulation of the Covenant 
Demand

The book is concluded by 31:1—34:12, “ The Last 
Acts of Moses and His Death.” 8 We find our text at 
the heart of the first part of “ the law of God” where 
the basic stipulations of the covenant are set forth 
(cc. 5—11). Deuteronomy 6:4-9 follows the opening 
hortatory presentation of the Ten Commandments, 
the foundation law of the covenant (5:1—6:3), and is 
a summary interpretation of that law exhorting to its 
obedience in the life of the people. From this 
glimpse into its heart, the exposition of the law 
begins to fan out in its application to the life of 
the people in the remainder of the second address. 
Our verses, the Shema at the heart of Jewish faith 
for many centuries and given central place in Jesus’ 
teaching (Mark 12:29-30), are the focal point in 
Deuteronomy’s presentation of the significance of 
the Mosaic covenant for Israel.

The Recreative Question: What Did 
Our Text Mean to Its First Readers?

1. How Does the Writer Seek to Communicate His 
Message?

What is the structure and form of the text? The 
structure of Deuteronomy is best grasped when 
viewed in relation to the ancient Near Eastern treaty 
pattern:9

Preamble 
Historical Prologue 
General Stipulations 
Specific Stipulations 
Blessings and Curses 
Witnesses: final appeal and his
torical epilogue

When we analyze in greater detail the general 
stipulations (4:44—11:32), which state the sub
stance of the covenant relationship between the 
suzerain king and his vassal,10 the structure and

1:1-5
1:6—4:43
4:44—11:32
12
27
29

1—26:19
1—29:1
2—34:12

function of the summary exhortation of 6:4-9 is 
clearly exhibited:

4:44—6:3 The basic commandments of
the covenant faith 

6:4-9 The principle commandment
(1) 6:4-5 The basic exhortation

(1.1) 6:4—The call
6:4a—Introductory command 
6:4b—Confession of faith

(1.2) 6:5—A paraenetic restatement 
6:5a—Expanded command 
6:5b—Limitation

(2) 6:6-9 A formula for remembrance
(2.1) Statement of the ethical prin

ciple
(2.2) Command to instructional duty 

6:10-25 A call to remember
7:1-26 Instructions for holy war
8:1—10:11 Lessons from the past
10:12—11:32 A call to commitment 
Employed in 6:4-9 are the forms of confession 

(4b) and paraenesis (5) or ethical exhortation skin to 
apodictic law (e.g., 5:7). Parallels in the wisdom 
literature suggest that the form of the whole is an 
educational address, didactic in intention, with its 
life setting in the ancient educational processes of 
teacher to pupil or of father to son.11

In the covenant context of Deuteronomy the prin
ciple commandment (6:4-9) of the covenant stipu
lation instructs in the proper confession of Yahweh 
and the response in life appropriate to that con
fession. Expressed in distilled essence is the heart 
and whole of Deuteronomy’s message as Yahweh 
through the Mosaic tradition instructs His son Israel. 
The rest of the book is commentary.

(1) The Basic exhortation (vv. 4-5). This “great 
commandment consists of two movements express
ing first the fundamental truth of Israel’s religion, 
and second, the fundamental duty founded upon 
it.” 12 We begin with . . .

(1.1) The call (4): “ Hear, O Israel! The LORD 
is our God, the LORD is one!” The call opens with 
the introductory command (4a), “ Hear, O Israel,” a 
set formula in Deuteronomy (4:1; 5:1; 6:3, 4; 9:1; 
20:3), which functions as a call to obedience for 
“ all Israel” (1:1, 5:1, 34:12). “ Israel” includes “ the 
forefathers, the present Israel and even those'Who 
were yet to be (ct. 5:3), i.e., God’s word through 
Moses had permanent significance for Israel.” 13 As 
in the context of the Near Eastern treaty, “ hear” 
has the sense of “obey,” a hearing that leads to 
obedience.14 In 5:1, hearing the law is spelled out as 
“ learn them and observe them carefully.”

The object of the command is the confession of 
faith (4b), “The LORD is our God, the LORD is 
one!” “ LORD” is Yahweh, the covenant name for 
Israel’s God,15 the one who brought them “out of the 
land of Egypt, out of the house of slavery” (5:6).

The four words of the confession, “Yahweh, our 
God, Yahweh, one,” can be translated as “Yahweh 
is our God, Yahweh is one,” or “Yahweh is our
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God, Yahweh alone.” There are other possibilities, 
but the essential meaning is clear: “ Yahweh was to 
be the sole object of Israel’s worship, allegiance, 
and affection.” 16 Indicated by “ one” was first the 
“ uniqueness” of Israel’s God: “ Who is like Thee 
among the gods, O LORD?” (Exodus 15:11). Ex
pressed second was the “ unity” of God: “ He was not 
merely first among the gods, as Baal in the 
Canaanite pantheon, Amon-Re in Egypt, or Marduk 
in Babylon; He was the one and only God and as 
such He was omnipotent.” 17

The second movement of the basic exhortation 
completing the call (v. 4) is . . .

(1.2) A paraenetic restatement (5): “And you shall 
love the Lord your God with ail your heart and 
with all your soul and with all your might.” This 
hortatory definition of the appropriate response to 
the call consists of an expanded command (5a) and 
its limitation (5b). The expanded command (5a), 
“and you shall love the LORD your God,” is linked 
by the “ and” with what precedes (4) in such a way 
that the “ love” appears to define more precisely 
the character of the action called for in “ hear.” Love 
is Israel’s only appropriate response to the char
acter of their God.

The use of “ love” reflects the treaty language, 
expressing a relationship between a vassal and his 
suzerain that went beyond the merely legalistic. The 
primary source of the language of loving God is the 
precedent of God’s love, “shown to the Israelites 
principally in the Exodus, and, in a larger context, 
in their election and calling from the time of Abra
ham.” 18 Using strong metaphors from family life, 
Hosea 3:1 employs the verb to express Yahweh’s 
deep affection for Israel.

A series of three qualifying adverbial phrases 
comprise the limitation (5b)\ “with all your heart and 
with all your soul and with all your might.” “ Heart” 
indicates the seat of the mind and will as well as a 
wide range of emotions; “soul” refers to the source 
of life and vitality (Genesis 2:7);19 and the addition 
of “ might” or strength to these indicates how unre
served and all-encompassing of the Israelite man’s 
being and life was to be his love for Yahweh his 
God.

(2) A formula for remembrance (vv. 6-9). Now the 
application to everyday life of the call (4) and its 
paraenetic interpretation (5) is made, how is this 
comprehensive and penetrating love for Yahweh to 
be expressed? Stated first is the underlying ethical 
principle of the Israelite response to God (6): “ And 
these words, which I am commanding you today, 
shall be on your heart.” The word of God upon the 
heart of man (Deuteronomy 11:18; Jeremiah 31:33) 
is the key principle of man’s adequate response in 
life to God. “ These words” reflected on with the 
mind and acted upon by the will makes obedience 
to God something different than formal legalism. It 
is rather a loyalty and a love that “ flows out of 
gratitude and devotion,” 20 a love spontaneous and 
undivided.

From this principle follows the command to in
structional duty (7-9): “ and you shall teach them dili
gently to your sons . . .” The “ words” are to issue 
out of the heart into the activities of life as the family 
is repeatedly instructed (4:9; 6:20-25; 11:19). The 
words of 6:4-5 which contain the quintessence of 
the Mosaic covenant “were to permeate every 
sphere of the life of man” ;21 “ and shall talk of them 
when you sit in your house and when you walk by 
the way and when you lie down and when you rise 
up.”

Although taken literally and made a legalistic 
practice later by the Jews (Matthew 23:5), the in
junctions which follow probably had originally a 
metaphorical intent:22 

And you shall bind them as a sign on your hand 
and they shall be as frontals on your forehead. 
And you shall write them on the doorposts of 
your house and on your gates (8-9).
A “sign” functions as a witness, pointing beyond 

itself to something that is to be made effective by 
remembrance. A living memory of “ these words” of 
the saving acts of Yahweh and His covenant stipu
lations, would keep faith and allegiance alive.23

2. What Is the Writer Attempting to Accomplish in 
the Passage?

Within the treaty framework of Deuteronomy, 
6:4-9 comes at the heart of the general stipulations 
defining the basic nature of the covenant between 
God and Israel. Following the Ten Commandments, 
the first commandment (5:7) is given an expanded 
reinterpretation and application to the life of Israel. 
The writer is calling his readers (and hearers as the 
book is read in a covenant renewal ceremony) to a 
renewal of the confession basic to Israel’s existence, 
a confession of the uniqueness and unity of Yah
weh. In the light of their ever-present temptation 
to compromise with the Canaanite cult surround
ing them, this confession inherently demands a 
single and utter loyalty to Yahweh, an obedience 
that penetrates to the inner being of man and com
prehends his total living.

The practical principle of life in Israel was the 
words of God’s law as brought to inner focus in 
6:4-5, occupying the mind and activating the will. 
They were to be “ on your heart.” “ These words” 
were to be the continual object of instruction in the 
home and the object of conversation and meditation 
throughout all the activities of daily life. They were 
“ signs” to keep the covenant salvation and life at 
the forefront of their thinking and operative in their 
living.

Deuteronomy 6:4-9 was the fundamental instruc
tion of Yahweh for covenant life to His children 
Israel, mediated through the transmission of the 
Mosaic covenant tradition through the literary in
strument of Deuteronomy to “ all Israel.” The re
mainder of the book interpreted and applied this 
basic instruction to the life of Israel in her time and 
culture.
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Ill
The Life-Response Question: How Does 
the Text Apply to Contemporary Life?

1. What do I hear?
About my understanding of God? The redeeming 

God who has met me in my history is one whose 
very nature, the ultimate significance of His one
ness which I experience as utter grace in Jesus 
Christ, requires my undivided loyalty.

About my relationship to God? My relationship to 
God is grounded uniquely in His character, now re
vealed in Jesus Christ, and is above all a supremely 
personal relationship, for it involves the entirety of 
my inner and outer existence.

About my manner of life before God in the world? 
The whole of me can be given to God in loving 
obedience because God’s covenant word as fulfilled 
in Jesus Christ has been written on the very fiber 
of my inner being. As I meditate and act upon it 
there, it transforms the whole of my life, in the home, 
on the job, and in the community. Life becomes a 
transforming witness to the grace and love of God.

2. What do I proclaim? Sermon: A Life Set Free 
Introduction: the covenant setting—Moses, all Is

rael, Jesus Christ
I. To acknowledge God properly (v. 4)

A. In life response (v. 4a)
B. In a personal confession (v. 4b)

II. To love God adequately (v. 5)
A. As the only appropriate response (v. 5a)
B. With the total being (v. 5b)

III. To serve God effectively (vv. 6-9)
A. Out of an inner dynamic (v. 6)
B. In the home (v. 7a)
C. In every sphere of life (v. 7b)

Conclusion: A freedom maintained through the 
“signs” of the covenant (vv. 8-9)—the word of God in 
the context of grace fulfilled in Jesus Christ.

1. Unless otherwise indicated, all scripture is from the New Am erican  
S tandard  Bible, copyright ©The Lockman Foundation, 1960, 1962, 1968, 
1971, 1972,1973,1975. Used by permission.

2. J. A. Thompson, D euteronom y, The Tyndale O ld Testam ent C om 
m entaries  (Downers Grove, III.: Inter-Varsity Press, 1975), p. 24.

3. Ibid., pp. 14, 16.
4. Peter C. Craigie, The B ook o f D euteronom y, The New In ternationa l 

C om m entary on the O ld  Testam ent (Grand Rapids: William B. Eerdmans 
Publishing Company, 1976), pp. 23-24. See 11.1 below for the structure 
of Deuteronomy viewed in relation to the treaty pattern.

5. Thompson, p. 68.
6. Ibid.
7. Ibid.
8. Ibid., pp. 78-80.
9. Craigie, p. 24.
10. Ib id., p. 23.
11. See Proverbs 1:8; 4:1, 10; 6:20-22; 7:3; 8:6; and Moshe Weinfeld, 

D euteronom y and  the D euteronom ic School (Oxford: Oxford University 
Press, 1972), p. 305.

12. Craigie, p. 168.
13. Thompson, p. 81.
14. Craigie, p. 147.
15. Thompson, p. 84
16. Ib id., p. 121.
17. Craigie, p. 169.
18. Ibid., p. 122.
19. Thompson, p. 122.
20. Ibid., p. 123.
21. Craigie, p. 170.
22. Thompson, p. 123. The present passage, along with 11:13-21; 

Exodus 13:1-10, 11-16, was written on small scrolls, placed in small 
leather containers and bound on the forehead and the left arm when the 
Shema  was recited. . . .  A further practice developed, that of enclosing 
these four passages in a small container for attaching to the doorpost of 
one’s house.

23. Ib id., p. 124.

Home & Sunday School
(Continued from page 36)

the meaning of tolerance, coopera
tion, and compassion. Hence to 
relegate children to a world of their 
own is to deprive them of their 
humanity, and ourselves as well.

Vet th is is what is happening in 
Am erica today. We are experi
encing a breakdown in the process 
of m aking human beings human. 
This danger is as real for our 

churches as it is for our society. 
Successful Christian education 
must facilitate and support the 
family unit as a chief source of 
learning.

Further, the home and Sunday 
school can be drawn together in a 
holy union as a teaching-learning 
team by the use of the “ home
work” assignments in the Alders
gate Graded Curriculum. Particu
larly in the children’s materials,

take-home exercises which solicit 
parental involvement are being 
increasingly stressed.

Remembering that God or
dained the home even before He 
ordained the Church, let us strive 
to promote home-centered learn
ing which is reinforced with high 
quality Sunday school training.

Of course, in many cases the 
parents of our Sunday school 
children are unsaved and uncon
cerned about their children’s re
ligious education. From the first 
children chased down in Sootey 
Alley and dragged into Mrs. 
M ered ith ’s kitchen by Robert 
Raikes’s workers, the Sunday 
school has strongly emphasized 
reaching out to children from 
unchurched homes. In such 
cases, home-centered learning is 
almost impossible. This calls for 
extra care and nurture from con

cerned Sunday school teachers.
But the family-Sunday school 

principle should not be counted 
out even here. Spiritually alert 
teachers build a bridge of con
cern from child to unchurched 
family members. And in many 
cases the parents can be won to 
the Lord. They then can be en
couraged and trained to make 
their own home a center of Chris
tian teaching.

The model presented by the 
Old Testament family, and by 
Jesus' own family is as modern as 
it is ancient. Nothing better has 
been invented, and as we marry 
Sunday School and Home, we 
edge closer to the biblical ideal in 
which religious education is not a 
preparation for life—it is life.

1. From the New A m erican S tandard  Bible, 
© The Lockman Foundation, 1960, 1962, 1968, 
1971, 1972, 1973, 1975. Used by permission.
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OLD TESTAMENT 
WORD STUDIES

!by Charles Isbell1

Isaiah 9:1-7
As b a c k g r o u n d  s tudy for  

preaching on Isaiah 9:1-7, read 
the commentaries by Otto Kaiser, 
Isaiah 1-12, The Old Testament 
Library (Westminster, 1972), pp. 
123-30; and by R. B. Y. Scott in 
Interpreter’s Bible, Vol. 5, pp. 
230-34. Pay particular attention to 
the outline of the passage given 
by Kaiser.

“ Walk” and “ Have seen” (9:2) 
The RSV, JB, and NEB all are 

correct in rendering both walk 
and have seen as past tense 
forms. In Hebrew, “walk” is a 
participle with no tense (time) of 
its own. Because its tense must 
be determined by the tense of the 
main verb in the clause in which 
it occurs, the past tense form of 
“see” (ra’u) places both words in
to past tense time. Read, “Those 
who used to walk in darkness 
have seen a great light.”

“ Is born” and “ Is given” (9:6) 
KJV “ is born” and “ is given” 

have been followed by many 
modern versions with unfortunate 
results. Both Hebrew forms are 
“ perfects” or past tenses, and 
either present (NIV, RSV, among 
others) or future (NASB) is mis
leading. The NEB is quite correct 
on the entire phrase: “ A boy has 
been born for us, a son given to 
us.” This is the prophetic perfect 
(completed action roughly equiv
alent to English past tense), sig
nifying that a prophet is so confi
dent of the truth of his prediction 
that he speaks of it as if it had 
already happened, even though 
both he and his audience know 
well that it is the future of which 
he speaks.

“ Government”  (9:6) 
Government (Heb., misrah) 

does not mean an organized po

litical structure, but authority for 
rulership or the ability to domi
nate and lead others. The transla
tion of the Jewish Publication 
Society of America has captured 
the idea beautifully: “ Authority 
has settled on his shoulders.” 
Notice further that the tense 
should not be future (KJV, RSV) 
but past, “ has been,” or “ has set
tled.” This is another prophetic 
perfect.

“ His name” (9:6)
Virtually all translations have 

missed the Hebrew idiom which 
begins the next phrase. Rather 
than, “ His name shall/will be 
called,” (KJV, RSV, etc.), the 
proper phrase would be, “ He has 
called His name,” as Kaiser has 
suggested (p. 124). Ancient Near 
Eastern monarchs chose, that is 
called, the names and titles which 
they would carry during their ad
ministrations. The titles given in 
Isaiah 9:6 are those which the 
coming Ruler would choose for 
himself as characteristic of His 
reign.

Because of the fact that Egyp
tian throne names were fivefold, 
it is commonly agreed among 
scholars that there should be five 
titles mentioned in verse 6. A 
widely accepted view is that only 
four of these titles are represent
ed in the present form of the He
brew text, a fifth having been lost 
from earlier manuscripts. This 
view operates upon the assump
tion that “wonderful” and “coun
sellor” are one title only. My own 
opinion is that there are five titles, 
to be sure, but that all five have 
remained in the traditional text. 
These five are as follows:

(1) “Wonder.” The Hebrew 
word peie’ is used frequently in 
the Old Testament, but never as 
the adjective “wonderful” as some 
wish to read it here. It rather is a

noun, the best translation of 
which is simply, “ Miracle.” The 
traditional Hebrew text has given 
peie’ a disjunctive accent, prop
erly understood it as a noun in
dependent of the following word, 
and in my view, specified it as a 
separate title of the coming Ruler.

(2) “Counsellor” (KJV) is better 
“ Adviser.” Hebrew yo°es means, 
“ one who advises, counsels, 
plans, etc.” The purpose of this 
title is to assure that He will be the 
Source of correct and wise deci
sions. But beyond that, One who 
is himself an “Adviser,” will not 
need to lean upon the counsel of 
others.

(3) “ Mighty God.” The third title 
chosen voluntarily by the coming 
Ruler is Hebrew ’el gibbor (KJV 
“ mighty God” ). The word gibbor 
is used consistently in the Old 
Testament to refer to an aristo
cratic or noble warrior class. Here 
the word is applied to the Ruler 
along with the appellation of di
vinity. The compound must mean 
something like, “ the Divine War
rior.” Theologically, ancient Israel 
always believed that her wars 
were “ holy” and ordained by God, 
that God himself was the Com
mander in Chief of her soldiers.

(4) “ Forever a Father.” The 
fourth title is Hebrew ’abl cad, the 
meaning of which would normally 
be, “ forever a father.” Near East
ern monarchs were fond of refer
ring to themselves as “ father” of 
people they ruled. The reign of 
Isaiah’s coming Ruler would nev
er come to an end; He would be 
“ Father Forever” to His people.

(5) “ Peaceable Prince.” The 
final title may be rendered either 
“ Prince of Peace,” or “ Peaceable 
Prince.” As Scott has written, “the 
Hebrew word, shalom, means not 
merely the cessation of war but 
. . .  rich, harmonious, and positive 
well-being” (IB, 5, 234).
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NEW TESTAMENT 
WORD STUDIES
!by Ralph Earle'

Matthew 6

“ Closet”  or “ Inner room” ? (6 :6 ) 
The word tameion first meant 

“a treasury,” and then “ a store
room.” But since these were al
ways built at the back end of the 
house, with no windows or out
side doors that thieves could use, 
it came to mean “an inner room.” 
Since “closet” today usually refers 
to a clothes closet, the correct 
translation is, “ Go into your inner 
room” (NASB).1 That is, get alone 
with God.

“ Babbling” (6:7)
“ Use vain repetitions” is all one 

word in Greek, the verb battalo- 
geo. It originally meant “stam
mer,” then “ repeat.” Since the 
form here is the present tense of 
continuous actions, the best ren
dering is: “ Do not keep on bab
bling like pagans” (NIV).2 They 
keep repeating the same thing.

We have often wondered, when 
hearing someone pray in public, 
how this command of Jesus can 
be missed by so many sincere 
Christians.

Even preachers are not inno
cent in this matter. It is our duty 
as leaders to set an example to 
our people in the matter of pray
ing, as in other things. It would 
add effectiveness and beauty to 
our worship services if our prayers 
were thoughtful as well as fervent. 
And a thoughtful prayer need not 
by any means be a formal prayer.

The scene on Mount Carmel 
described in 1 Kings 18 is signifi
cant. After the prophets of Baal 
had worn themselves to exhaus
tion, yelling, “ 0  Baal, hear us,” 
screaming and leaping on the 
altar, crying aloud and cutting 
themselves, Elijah stepped for
ward.

With quiet faith in the presence 
and power of God he prayed a 
brief, simple prayer—and got re
sults. It may be that sometimes 
what we need in praying is not 
more frenzy, but more faith.

And so we find here that the 
model prayer which Jesus gave 
his disciples, what we now call 
“The Lord’s Prayer” (vv. 9-13), is 
characterized not by verbosity 
and extravagance, but by rever
ence, confidence, simplicity, and 
brevity.

“ Hallowed” (6:9)
The Greek word is hagiastheto. 

The verb hagiazo means “sancti
fy.” So the literal rendering here 
is, “ Let Your name be sanctified.” 

This would be a good prayer for 
us to pray each morning: “ Lord, 
may Your holy name be sanctified 
in my life today by everything I do, 
or say, or even think.”

“ Forgive” or “ Have forgiven”?
(6 :12)

The Greek word is in the per
fect tense, aphekamen. So the 
exact translation is “as we also 
have forgiven” (NIV). We cannot 
ask or expect God’s forgiveness 
until we have forgiven others.

“ Evil” or “ Evil one”? (6:13) 
The Greek noun for “ evil” is 

poneria. But here we have tou 
ponerou, “ the evil one” (NIV).

“ Thine is the Kingdom” (6:13b) 
The ending of the Lord’s Prayer 

—“ For thine is the kingdom, and 
the power, and the glory for ever. 
Amen” —is not found in the oldest 
Greek manuscripts. It was added 
as a liturgical doxology when the 
prayer was repeated in public, 
just as preachers commonly say 
today at the end of a scripture 
reading, “ May the Lord add His

blessing to the reading of His 
Word.”

The ending of the original 
Lord’s prayer seems a bit abrupt. 
So the doxology was added.

Does this mean that we should 
not repeat this part when we pray 
this prayer together in public? We 
would say, “ No, by all means in
clude it!” It would be awkward to 
omit it. But when we are studying 
the meaning of the Lord’s Prayer, 
we should know exactly what it 
contains.

“ Of a sad countenance” (6:16)
This is all one word in Greek, 

skythropoi (only here and Luke 
24:17). Today we would say, “ Do 
not put on a gloomy face” (NASB).

“ Corrupt”  or “ Destroy”?
(6:19-20)

The Greek verb is aphanizo, 
which literally means “ make un
seen.” So it is more than “cor
rupt.” The better translation is 
“ destroy” (NASB, NIV).

“ Single” (6:22)
The word haplous means “sim

ple, single (in which there is noth
ing complicated or confused . . .); 
whole; of the eye, good, fulfilling 
its office, sound”  (Thayer, Lexi
con, p. 57). Because of the con
trast with “ evil,” it may well carry 
a moral significance here.

In this chapter Jesus empha
sizes three things: sincerity, sim
plicity, and singleness. They make 
three good points for a sermon 
outline, or a series of three ser
mons.

1. From the New A m erican S tandard  Bible, 
copyright © The Lockman Foundation, 1960, 
1962, 1968, 1971, 1972, 1973, 1975. Used by 
permission.

2. From the New In ternationa l Version o f the 
New Testament, © 1973 by the New York Bible 
Society International. Used by permission.
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ClergyQ uiz
which is the 111. Of the 50 million singles in the U.S.A., 

smallest group?
A. Singles over 65.
B. Singles over 30.
C. Never married singles under 30.

2. Which of the following is in Jerusalem?
A. Mount Carmel C. Mount Moriah
B. Mount Hermon D. Mount Tabor

3. “ Make a joyful noise unto the Lord all ye lands” is the 
first verse of:
A. Psalm 100 C. Psalm 139
B. Psalm 91 D. Psalm 22

4. The A ldersgate Graded Curriculum  can best be de
scribed as which kind of curriculum ?
A. Stacked C. Spiral
B. Sequential D. Open-ended

5. Which of the following names does not belong in this 
list?
A. Wilson Bryan Key C. F. W ilbur G ingrich
B. Bruce M. Metzger D. Gerhard Kittel

6. Which of the following does not belong in this list?
A. El Shaddai D. Yahweh
B. Adonai E. Aphar
C. Elohim

7. Which of the following was not written by E. Stanley 
Jones?
A. Abundant Living C. The Divine Yes
B. "Hey, That’s Our Church”  D. Conversion

8. Which of the following hymns was not written by
Charles Wesley?
A. “ Arise, My Soul, Arise” C.

B. “ O For a Thousand Tongues” D.

“ Love Divine, All 
Loves Excelling” 
“ My Faith Looks 
Up to Thee”

9. This line comes from which of the hymns in Luke? 
“And hath raised up an horn of salvation for us in the 
house of his servant David.”
A. Ave Maria D. Magnificat
B. Benedictus E. Gloria in Excelsis
C. Nunc Dimittis

10. Who said, “ Lord, now lettest thou thy servant depart 
in peace . . .  for mine eyes have seen thy salvation” ?
A. Simeon C. Zacharias
B. Elizabeth D. Anna

Which of the follow ing was a very successful Sunday 
school missionary?
A. Henry Van Dyke C. Henry Drummond
B. Stephen Paxson D. Susan B. Anthony

12. The lyrics to “ O Little Town of Bethlehem ” and “ Hark 
the Herald Angels S ing” were written respectively by:
A. James G. Holland and Edmund Sears
B. Phillips Brooks and Charles Wesley
C. Nahum Tate and Isaac Watts
D. Norris Carsworthy and Nadine Finnell

13. The serm ons “ On Sin in Believers” and “ The Repen
tance of Believers” were authored by:
A. Richard Watson C. Martin Luther
B. John Wesley D. Adam Clarke

14. Which of the follow ing has not made notable contri
butions to New Testament theology?
A. George Eldon Ladd D. Lyle Schaller
B. C. H. Dodd E. Alan Richardson
C. Oscar Cullman F. W. G. Kummel

15. A study of church growth shows that generally de
nom inations associated with the National Council of 
Churches:
A. Are grow ing faster than those not associated with 

the NCC.
B. Are growing at about the same rate as those not 

associated with NCC.
C. Are far behind the non-NCC churches in growth, 

and are in fact losing rather than grow ing.

16. In Christian education, an “ affective” objective has to 
do with:
A. Cognitive inform ation.
B. A ttitudes, feelings, and values.
C. Behaviorial response to teaching.

Answers:
a —9 t -0—91 ‘a —n  :a — e i -a—z i  :g — u  ‘v —ot 

:a—6 :a—8 -q—l ‘3 —9 :v—s ^o—v -v—e -o—z -o— i
Rating Scale:
16 correct— Go find your laurels and rest on them.
13-15 correct—You pass.
9-12 correct— Don’t pass too many libraries or book

stores.
0-8 correct—tear out this page and burn it if your wrong 

answers are in ink, and ask your church 
board to cancel your car allowance and 
give you a “ book allowance" instead.
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New!
THE LAST SACRIFICE
Grace Hawthorne and Tom Fettke bring a dramatic musical of 
theological significance to Christianity, exalting Christ as the Final 
Sacrifice for man’s sin. Written in musical styles from Hebrew 
folk to contemporary praise for adult choir, soloists, two narrators, 
and optional drama involving 10-12 adults. Performance time 
approximately 35 minutes.
MB-435 Choral B o o k ..................................................$2.95
L-7177 Stereo A lb u m ................................................$6.98
L-7177C Book/Album ..................................................$8.95
MU-7177 Accompaniment T ape .................................$30.00

Recent!
ALL FOR JESUS
Here Gladys H. Leach has created a unique presentation for 
choir, reader, and speaking group. Narrative is from the Scrip
tures, interwoven with six simplified and abbreviated selections 
from Stainer’s famous oratorio The Crucifixion. Especially suited 
for the choir with limited rehearsal time. Performance time, 
approximately 15 minutes.
ME-225 .........................................................................  50c
A LIVING HOPE
A joyous mini-cantata arranged for SATB choir by Joe Linn. 
Scriptural narrative coupled with a selection of favorite hymns 
and gospel songs such as “Nothing but the Blood,” “My Faith Has 
Found a Resting Place,” “ Crown Him with Many Crowns,”  builds 
to a triumphant expression of praise. Easy vocal range and simple 
keyboard accompaniment with optional flute and violin. Twenty 
minutes presentation allows time for a message if desired.
ME-22......................................................................... $1.50

New!
PROGRAM BUILDER NO. 15
Compiled by Grace Ramquist. Save hours of searching for

EASTER-April 15
materials and planning a well-rounded Easter program. Offers an 
excellent variety of music and graded program materials for 
kindergarten through young adult with no duplications of previous 
Builders.
ME-115 .........................................................................95c

Palm Sunday 
BLESSED IS HE
This service of songs and drama by Vena Wright is designed to 
involve all kindergarten through junior high classes of the Sunday 
school. An activity children will enjoy and the audience will find 
interesting and meaningful. Performance time, approximately 25 
minutes.
ME-5..............................................................................75c

Ascension 
HE AROSE TRIUMPHANT
For adult SATB choir by L. Wayne Hilliard arranged by Randall 
L. Smith. Portrays events between Easter and Ascension. Easy 
gospel style with narration. Piano accompaniment complete, but 
not difficult An appropriate musical for Ascension Sunday, May 
27. Performance time, approximately 25 minutes.
ME-24.........................................................................$1.50

Pentecost 
DOVE DESCENDING
Musical service by Bryan Jeffrey Leech and Tom Fettke reviews 
Christ’s life and anticipates the blessing of Pentecost. For adult 
SATO choir with narration and optional congregational participa
tion. Includes a spot for pastor’s message. A meaningful presenta
tion for Pentecost Sunday, June 6. Performance time, approxi
mately 20 minutes.
MB-440 Choral B o o k ..................................................$1.50
TA-225C Cassette T a p e ................................................$6.98
L-225C Book/Cassette ..............................................$7.45

R THE COMPLETE LINE of Easter material, see the Lillenas Easter brochure. Send for a free personal copy.
Order NOW from your PUBLISHING HOUSE

Examination copies available to any program director or choir leader upon request.

change without notice
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READ A NEW BOOK SOON'

H oliness Classics a n d  H istory
By William D eal
The M arch of Holiness 
Through the Centuries
Traces the doctrine of holiness all the way 
back to Pentecost when the Ho ly Spirit was 
first outpoured. The author finds roots in 
the O ld and New Testaments and then 
follows the life of Paul and Early Church 
fathers. He goes through the Dark Ages, 
the Reformation. Arminius. the Mystics, 
Wesley, the Moravian Pentecost, and on 
down to present-day proclaimers of the 
doctrine Paper $1 -95

By D onald  Jo y
The Holy Spirit and You
An outstanding book on the ministry of the 
Holy Spirit—a product of discussion and 
com m unication w ith high school and 
college young people. Dr. Joy s thesis is 
that the Ho ly Spirit's prim e purpose is to 
indwell the hearts of men He answers 
such questions as: Where Is the Ho ly Spirit-1 
What Does He D o9 What Can He Mean to 
Us Today? The final chapter. "Questions 
People Ask." discusses Separation. Proof 
Scriptures. Hypocrites. Backsliding, etc. 
Paper $2.50

By Herbert McGonigle 
W illiam  Cooke 
on Entire Sanctification
The author was an early exponent of 
holiness doctrine. William Cooke (1806-83) 
lived after Wesley and authored a book 
entitled Christian Theology. This book is 
basically chapter 16 from Christian  
Theology, and talks about: Differences Be
tween Sanctification and Entire Sanctifica
tion: Entire Sanctification: Stated 
Negatively: Entire Sanctification: Stated 
Positively: Entire Sanctification Promised in 
Scripture: and Objections to Entire Sanc
tification Answered. P a p e ^ ^ _  $1.25

ayEUerenTeJrfsT^attell 
The Spirit of Holiness
The author gives a clear, honest, and 
objective statement of the meaning of 
sanctification and the holy life. There is a 
strong and healthy emphasis upon the 
disciplines involved in Christian living.
101 pages. Paper. $1.95

Youth B ooks on D isc ip lesh ip  *
By Norm Shoemaker 

Discipleship Is More 
than a Twelve-Letter Word
Challenges senior youth to count the cost of 

becoming disciples of Jesus. Concentrates on the 

goals, priorities, attitudes, life-style, and results of 
discipleship. 48 pages. Paper. $1.00

By Hal Perkins 

Meeting with Jesus
Teaches senior youth how to set aside a regular, 

quality meeting with Jesus. How to talk with Him 
about the past day: Accountability. How to 
discover His persona] Word: Discovery. How to 

let Him work through you to change lives: Min
istry. Ties closely to the journal. Paper. 48 
pages. $1.00

By Holland Lewis 

The Great Giveaway
Senior youth sharpens sharing of God's love with 
people on planet Earth. Practical, down-to- 

earth, definition of witnessing. Who needs it? 

How do I prepare? Where do I begin? When do 

I get started? 48 pages. Paper. $1.00

Journal for Disciples
A self directing spiritual journey notebook for 

senior youth serious about becoming disciples of 

Jesus. Enables you to review your commitment 
to Christ daily, to record new discoveries from 
God s Word, to share your ministry with others, 

and to prepare for and respond to your weekly 
worship experiences. 3-rinq. hardbound.
N-l $4.95

By Jim  Copple

The Celebration of Worship
Centers on worship as a way of life for senior 
youth. Calls people of praise to thanksgiving, 

communion, obedience, and service in the world. 

Prepares for meaningful journaling of worship 

experience. 48 pages. Paper. $1.00

By Dan Ketchum 

Belonging to One Another
Focuses on the fellowship of senior youth be 
lievers. Features in-depth Bible studies on six 
“one another" passages in the New Testament. 

Models development of fellowship within your 

youth group. 43 pages. Paper. $1.00

‘Not p ic tu re d


