


hoopla; He did not even answer the doubters point by 
point. Only twice did He offer to do anything to prove 
that it was really He: once to Thomas, who finally be
lieved without taking advantage of the proof that was 
offered, and once to the gathered disciples, who were 
afraid that they were seeing a ghost. But there was no 
argument, no urging, no browbeating. Just the quiet, 
powerful, awesome glory of the presence of “this same 
Jesus” who was crucified.

The disciples demonstrated their belief in the Resur
rection by tarrying in Jerusalem until they were taken 
over by the Spirit. And they believed that this Spirit 
would convict, reprove, and judge the world. The Spirit 
would witness to them of the will of Christ for His 
Church.

So, they proclaimed without embarrassment, without 
apology, without bombast, “This same Jesus whom you 
crucified, God has raised up to be Lord and Christ, that 
you might receive remission of sins and the gift of the 
Holy Spirit.”

Now, let us put all of this in very practical terms. Let us 
make this Good News our own good news.

Let us begin with a question. How did it come about 
that you finally believed the good news of the resurrec
tion of Jesus from the dead? Argument, or good logic, 
or scientific proof probably had little to do with it. For 
most of us, the Holy Spirit translated the words and 
attitudes and deeds of some believer or group of be
lievers so that we saw to the very heart of the matter. We 
saw Christ alive, very much alive, even in our time!

And the Spirit did nothing to dull the elements of the 
miraculous in the story, did He? Of course, fantasy 
dropped away and sentimentalism disappeared. The ef
fect of the Resurrection took on much more importance 
than fanciful explanations and the great event itself has 
become much more than just an exciting story. But the 
sharp truth that the same Jesus who was murdered is 
the Jesus who was raised—has not that truth become 
even sharper?

We saw that lively truth at work in the life and words 
of someone—perhaps a very ordinary someone—who 
declared that he could love us without fear, without 
thought of return. We met someone who obeyed God 
without concern for his own prestige, someone who 
surrendered even common sense to the will of God. The 
truth came through uncompromised—the crucified 
Jesus is risen, so sins are forgiven and death itself has 
lost its power to rule life.

To be sure, the Holy Spirit did not spell out everything. 
But He did convince us, did He not?

And so it is that we gladly say, in work and word and 
attitude, in uncompromising proclamation, that we have 
been taken in an uncompromised triumph. The fiery 
darts of Satan—the Risen Christ has made them of no 
lasting effect. The doubtful minds of sinful folk—as the 
Risen Christ reentered the sinful world triumphant, He 
can enter and transform them. The hatred of those who 
cannot tolerate untainted love—the Risen Christ comes

to rescue them from the ire that would slay them and to 
make them children of the God who is love. The stinging 
words of nit-pickers—the Risen Christ comes to the 
heart of their criticism and presents His wounds and His 
gracious forgiveness. To the whole rogues’ gallery of our 
human race comes the Risen Christ—triumphant, heal
ing, forgiving.

It is He who comes. We simply announce it! So it is 
that we do not wield the Good News as if it were a 
battle-ax. We do not use the Bible as an arsenal full of 
weapons with which to maim and wound and frighten, 
even slay, opponents. We say it, we live it as a fact in 
every fiber in our lives: Christ is risen! “Love’s redeeming 
work is done. / Fought the fight, the battle won. / Death 
in vain forbids Him rise. / Christ has opened Paradise. / 
Alleluia!” And here the convicting Spirit takes up His 
work.

This leaves us free to live the Christian faith to the hilt. 
We don’t have to explain anything. We don’t have to 
prove anything. We don’t have to make sense of every
thing. We don’t have to apologize for the simplicity of 
faith nor be embarrassed that we cannot fathom the 
mysteries of grace.

Of course, we put no premium on being ignorant— 
especially not on willful, aggressive ignorance. We yearn 
to grow in grace and in the knowledge of our Lord and 
Savior Jesus Christ. But it is part of our wisdom to rec
ognize the limits of our understanding.

So, we are free to say, “Of course it does not make 
sense scientifically. Who has seen a resurrection in our 
time?” To some it does not make sense morally that a 
good man should die for sinners: but I know that His 
death has given me moral rebirth. It does not make 
sense logically that God should become human and die, 
let alone rise again: but I know that I, a “child of wrath" 
will be like Him, for “I shall see Him as He is.” It does not 
make sense politically, for society continues on its sinful 
way: but I know that in me is the very kingdom of heaven 
and that because the Risen Christ is the King there, I am 
at least leavening the world for Him.

Explain the Resurrection? Never! It does not make 
earthly sense. Proclaim the Resurrection? With every 
breath we have—for we have found in believing it that 
death has no sting for us, the grave has no victory over 
us; we have been granted peace that passes under
standing, joy unspeakable and full of glory. “Greater love 
has no man than this, that he lay down his life for his 
friends.” And we were not even His friends, then; yet, 
beyond laying down His life, the great God Almighty 
went wherever He was and brought Him back—for us!

Proclaim the Resurrection? “We cannot but speak the 
things that we have seen and heard.”

Prove it? Never. But we gladly leave our witness. For 
we know that the Holy Spirit will not allow such a wit
ness to go unheard. And He will himself convince, re
prove, and judge, ever ready to bring everlasting life— 
even to the chief of sinners and doubters. $
‘ Scripture quotations are the author's own translation.



Why Send Mary?
by Ronnie Collier Stevens

Pastor, Faith Evangelical Bible Church, Newport, N.C.

On Easter morning, when the 
Son of God departed from His 

tomb, many likely candidates could 
have received the news first.

Tiberius sat on the throne of 
Rome, his authority absolute. His 
subjects revered him as a god. 
Those who didn’t never questioned 
his earthly dominion.

But that day, Tiberius would hear 
no news from Judea.

In Jerusalem, Jewish religious rul
ers for more than a millennium had 
been almost exclusively the “stew
ards of the oracles of God.” If the 
Messiah had indeed come and if He 
had now manifested an indestruc
tible life, surely they would be the 
first to know.

But the oracle they heard that day 
presented them no gospel at all; it 
was scarcely “good news.” When 
the Friday sun had set, marking the 
beginning of the Sabbath, they 
looked forward to another kind of 
rest—a respite from the fear that 
Jesus of Nazareth would usurp the 
religious and political leadership 
they had enjoyed under Herod’s 
rule.

The soldiers whom the chief 
priests had sent to guard the tomb 
would have witnessed the Resurrec
tion. Matthew tells us that those em
ployed to guard the dead became 
like the dead, even as Jesus himseff 
resurrected to life.

Nevertheless, the hapless sol
diers were given a chance to vin
dicate themselves, for the chief 
priests then commissioned them to 
tell lies about the One who came to 
redeem the world (Matt. 28:11-15).

We are not told whether tidings of 
the Resurrection ever reached Pon

tius Pilate’s ears, although we do 
know that the chief priests at
tempted to keep the news from him 
(Matt. 28:14). Ironically, however un
wittingly, he had been involved in the 
first translation of the gospel. It was 
Pilate who gave the order for post
ing the announcement affixed to the 
Cross. In three languages, it read: 
“JESUS THE NAZARENE, THE 
KING OF THE JEWS” (John 19:19, 
NASB).

Although that announcement was 
true, it was also incomplete. His 
death and kingship were eseential 
components of the message. But 
the whole truth—-indeed, a vital 
element—remained unannounced: 
He would conquer death.

Even as the Jews distorted the 
truth and Pilate abbreviated it, the 
whole gospel would first be de
clared by a woman who distin
guished herself by her perpetual 
love for Christ. Present at the Cruci
fixion, she lingered at His burial site. 
And she, along with another 
woman, was the first at the tomb at 
early dawn on the third day.

The Old Testament writers had 
preached the Resurrection as a fu
ture event. This woman, however, 
would be the first human to proclaim 
the Resurrection in retrospect, as an 
accomplished, historical fact.

What a different mission field she 
faced in those first people to whom 
she was sent—the ever skeptical 
disciples. Although they would later 
be apostles (“sent ones”) in a more 
formal sense, Mary Magdalene be
came the apostle to the apostles. 
Christ sent her first.

Her Mistakes
It was not immunity to error that 

won Mary the privilege of being the 
first believer to see the resurrected 
Lord. On the contrary, she was ini
tially quite confused.

Her first mistake lay in failing to 
heed the prophecies. More than 
once Christ had alerted all who 
would listen to the fact of His cruci
fixion and resurrection, the inevita
ble climax of His earthly ministry.

Second, Mary was seeking the 
wrong thing. In fact, she was looking 
for the worst conceivable thing in 
the universe—the corpse of the Son 
of God on the day He had said He 
would rise alive. The discovery of 
what she sought should have 
prompted misery and despair; in
stead, she was miserable because 
she had not located His remains.

Perhaps a third mistake lay in her 
failure to recognize Jesus once she 
did find Him or, rather, He found her. 
She mistook the risen Christ for the 
gardener.

Indeed, the world’s history can be 
divided by that which transpired in 
three gardens.

Our first father, Adam, sinned in 
Eden and plunged his entire prog
eny into spiritual death.

A few evenings before this Easter 
morning, the Second Adam lay pros
trate in another garden, Geth
semane. His human nature was 
shrinking at the prospect of being 
nailed to a piece of wood. His divine 
nature was revulsed by the prospect 
of becoming sin on the Cross (2 Cor. 
5:21).

The first Adam failed because he 
wanted to live forever like a god. The



Second Adam prevailed because He 
was willing to die like a mortal man.

Now, in this third garden, His tri
umph is manifested as He presents 
himself alive to Mary Magdalene.

Oh, the glory of the Incarnation, 
that One so high should be mistaken 
for one so humble. Here is divine 
condescension in all its mag
nificence. Jesus’ defeat of death is 
the great vindication of Christianity. 
Yet Mary failed to recognize the Vic
tor.

The failure to identify Him became 
a recurring phenomenon. Neither 
the disciples on the Emmaus road 
nor Thomas immediately recognized 
the Lord.

Some have charged that the man 
who appeared was not really Christ. 
Many times, the more than 500 who 
actually saw Him must have been 
asked, “Are you sure it was He?”

But if the Gospel writers had set 
out to fabricate a lie designed to 
dupe the world into believing a false 
religion, they would never have in
vented an account like this. For one 
reason only did John report Mary’s 
failure to identify Him immediately— 
it actually happened. She knew Him, 
not when she saw Him but when He 
called her.

Her Ministry
Despite her errors, Mary acted 

upon commendable motives. Her 
ministry reflected principles that all 
believers would do well to emulate.

She sought the lowest place. Un
like the disciples, she was not nego
tiating for rights of prominence in 
the kingdom. She brought no peti
tions and asked no favors. Her only 
intentions lay in ministering to Jesus’ 
dead body, an unpleasant task that 
held no reward.

She remained persistent. While 
the disciples had given up and gone 
home, Mary waited. She would in
quire. She would search.

Her Mission
Upon recognizing her Savior, 

Mary was immediately given an im
portant task that involved leaving 
the comforting physical presence of 
the Lord Jesus.

“Stop clinging to Me,” He tells her, 
“but go to My brethren” (John 20:17, 
NASB).

Sometimes, ministry requires tak
ing ourselves away from spiritual 
comfort and encouragement. The 
church, seminary, or Bible college 
where we are so well fed and nur
tured exists in part so that we can

give out what we have received. Re
fusing to go can result in spiritual 
obesity.

Before the Crucifixion, Mary 
found comfort in the physical pres
ence of Jesus. But after the Resur
rection, she had to leave Him phys
ically so that she could serve Him 
spiritually through obeying His word.

Her message involved her own 
testimony, “I have seen the Lord.”

John also declared his message 
was founded upon personal experi
ence (1 John 1:1-3). Peter and Paul 
(2 Pet. 1:16-17; Gal. 1:12) echo like 
sentiments. When we share, wit
ness, or preach, we must have an 
intimate knowledge of what we pro
claim.

Mary’s primary mission was sim
ply to announce what Christ had 
said (John 20:21). And that is our 
mission. But the personality of the 
messenger should never eclipse the 
message itself. “Thus saith the 
Lord” is our only assurance that 
what we teach will always be accu
rate and applicable.

Of all people to entrust, then, with 
such a privileged mission, why 
Mary? Of all people to entrust today, 
why us? $

This article originally appeared in Moody Monthly.

EASTER

Purple, the altar cloth draped in deep 
and heartfelt penitence.

We see, lit by violet cross-shaped 
glow— and shrink away from an in
ner blow— our own indifference. 

Pinned by our thumbtacks of fear.

Purple, the tinge of a soul’s desolation 
exposed on a hill, crying out isolation, 
echoing an orphaned child's hungry 

pain,
reflecting a frightened girl soaked 

through by rain 
and hot anger of young men at war

Purple, the thunderclap glooming the 
brow

of a hill where three figures sway and 
bow

in the wind, surrounded by sniggering 
crowds

who cast nervous eyes on sudden- 
grown clouds 

keeping beat to  a writhing man’s pain.

Purple, the Temple veil ripped in two 
knocking the holy sanctum askew 
God in His pain in a suffering man 
no safe hiding place in the worship 

house when 
God in His agony was.

Black, the thorny night descends 
b lack and thorny, d ism an tled  by 

friends
the Cross taken down and gently un

loosed
the bruised and limpened body whose 
spirit has stretched away.

Black, the pitted, moss-covered stone 
rolled in the cavefront by hands un

known
black and chilling, the air within 
as outside day grows, then grows dim 
unchanging the tomb’s inner mood.

Black, Mary’s empty mourning soul 
coming alone to the hillside hole

black and hopeless, the future seen 
not knowing what this day could mean 
but just that the Lord was dead.

Gold, light rending the eastern sky 
and, etched in relief, a stone rolled by, 
stands out only a triumphant, laughing 

shout
a Lord resurrected, dancing out 
a glimmering promise fulfilled.

Gold, light rending and shafts beaming 
long

raising His hands and voice in a song 
drinking up life from the morning air 
the proof of His full aliveness, to bear 
itself out this triumphant morn.

Clyde Davis, pastor
Calvary Church, Salineville, Ohio

Reprinted by permission from Monday Morning, 
April 2, 1984.
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CHRISTIAN EDUCATION

DISCIPLING THROUGH 
THE PRINTED PAGE

by Richard S. Taylor
Professor o f Theology and Missions, Emeritus 

Nazarene Theological Seminary

A pastor may bring the people in in 
droves, but if he cannot hold 

them, or if he cannot teach them until 
they are strong Christians and estab
lished churchmen, his success will even
tually collapse into pitiable failure. The 
people he has reached will either move 
on to other churches, drift back into the 
world, or else remain in the church with
out spiritual depth or doctrinal under
standing. No matter how personable 
and talented he may be, and no matter 
how much he may love them, these 
bland adherents will dilute the spiritual 
tone of the congregation and, in the long 
run, compromise its integrity as a holi
ness church.

The most difficult aspect of the minis
try  is not its outreach. The hardest 
phase by far is nurturing. This requires 
great depth of understanding, thorough
ness of study, and intense labor on the 
part of a pastor. An effective discipling 
program will make heavy demands on 
the pastor’s time and energies.

The pastor who seriously undertakes 
nourishing his congregation will soon 
become aware of the necessity of utiliz
ing the printed page. He knows he must 
find ways to make his people a reading 
people. Otherwise, they will likely drift 
into superfic ia lity  and em otional in
stability and be vulnerable to every wind 
of doctrine that blows.

How can the wise pastor get the right 
kind of literature into the hands of his 
people? And how can he induce them to 
read it? He is up against the habit of TV

viewing and the shallowness of the 
modern mentality that would rather be 
active than meditative, that will respond 
to “happenings” but shy from solitude. 
In addition, the market is flooded with 
pabulum books from liberal publishers. 
Many of these require no depth of mind 
and, worse yet, are filled with light views 
of sin and false views of Christian secu
rity.

The holiness pastor must counteract 
this flow by making available a better 
kind of literature. Fortunately, a steadily 
expanding volume of literature, books of 
doctrine, Bible study books, devotional 
and inspirational helps— almost every 
conceivable kind of aid for the growing 
Christian— are available from publishers 
of good holiness material. The acute 
problem is how to get this stream of rich 
m aterial from  the presses in to the 
homes of those who need it! A large 
segment of people are as yet almost to
tally unaware of the wealth of printed 
material available to them.

Every church needs to develop a well- 
managed literature ministry. Outside the 
church is the colportage system, used 
so successfully in the past. A colporteur 
was a traveling Bible and book sales
man who went from door to door and 
farm to farm. Fortunate is the pastor 
who has a deeply committed and able 
salesman in his flock, willing to make 
the selling of books his special ministry!

The pastor himself can be a book and 
tract distributor, in hospitals, nursing

homes, and jails, as well as in the 
homes of his people. Most of his dis
pensing will be in the form of gifts or 
loans; some selling may be proper if it is 
obviously a service rather than a means 
of personal gain. When a pastor leaves 
behind something to read, he greatly 
augments the influence of his visit.

A literature ministry inside the church 
can take many forms. Certainly we 
should continue pressing the reading of 
m issionary books. Also, people buy 
books when they take  lay tra in ing 
courses, and every church calendar 
should include a variety of such courses 
each year. The program should also in
clude a well-stocked lending library that 
is promoted and used, and free litera
ture racks in well-traveled areas of the 
building. In addition, there should be at 
the very heart of this ministry a promi
nently displayed book table or bookrack 
positioned to serve people every time 
the church is open.

On Sunday, too? Yes, on Sunday. 
There are so many ways such a book 
display can be handled without it seem
ing to be a commercial enterprise and 
without in any way violating the spirit of 
the Sabbath. Church boards might 
choose to subsidize the project if nec
essary and make sure that the oper
ation does not become a one-person 
business for personal profit. Books can 
be taken and paid for later; or perhaps 
an offering box can be placed con
veniently where people can simply make
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Church historians believe that the Communists toppled Christianity 
in China because of their persistent use of popular reading mate
rial. Today, other dangers face the Church. According to Richard 
S. Taylor, “the market is flooded with pabulum books from liberal 
publishers . . .  filled with light views of sin and false views of 
Christian security. The holiness pastor must counteract this flow!”

a donation for the books they take. It is 
unlikely that any church would lose in 
the long run by trusting the public in this 
way. Churches w ith an o ffice  open 
throughout the week can make a book- 
rack available at the church office, so 
people can drop by to make their pur
chases.

Are indirect, sleight-of-hand trans
actions really necessary? We need to 
take a long and honest look at our tradi
tional scruple against selling books on 
Sunday. Why should there be the slight
est question about a judicious method 
for distributing holiness literature on the 
best day of the week to the people who 
need it most? By no stretch of the imag
ination can distribution of holiness litera
ture be called a secular activity.

It is true that this kind of ministry 
would have to be strictly disciplined, lest 
every religious entertainer in the country 
attempt to ride piggyback and sell his 
recordings, tapes, and knickknacks. 
Perhaps in some cases this, too, is a 
m in istry; but it is a lso a means of 
money-making for individuals and can 
easily become 90 percent merchan
dising and 10 percent ministry. To let the 
barriers down totally and sell anything 
and everything that religious vendors 
want do display would indeed become a 
violation of the spirit of the Sabbath. But 
if properly controlled, a book table or 
b o o k ra ck  cou ld  becom e a m uch- 
needed and highly useful ministry.

The Pharisees fussed at Jesus for 
healing on the Sabbath, but He said, ‘‘It 
is lawful to do well on the sabbath days" 
(Matt. 12:12). Does anyone suppose 
that if Jesus should enter a new con
vert’s home and see him reading a good 
book on Sunday afternoon (instead of 
watching football), He would frown be
cause the convert had bought the book 
at church  that morning? Rather He 
would pronounce a blessing on the 
church for having done “well.”

If this kind of “well doing” is to be 
successful, it m ust be done "well,” 
which is to say that the key is to find the 
right person. This person needs to be 
someone who loves books, who is bur
dened for their distribution, who has a 
sense of ciscernment as to what is ap
propriate and what is not, who is willing

to take the time to stay near the book 
display and handle all the details of col
lecting funds, paying bills, ordering, and 
protecting the stock. If the wrong per
son is put in charge, the whole thing can 
easily become an embarrassing fiasco.

The pastor must be the motivating 
force in getting a book distribution pro
gram off the ground. His efforts will be 
well rewarded.

Recently I noticed a neat display of 
books on a book table in the spacious 
foyer of a growing church. Hovering 
nearby was an associate pastor who 
was ready to explain books to people 
and serve them as desired. Later I 
phoned and inquired:

“How long have you been operating 
your book table?”

“About a year.”
“Have you found it useful in increas

ing the number of books people are 
buying and reading?”

“Yes, definitely.”
“Do most of the people pay for the 

books on the spot, even though it is 
Sunday?"

“Yes; those who do not will be given 
an envelope with the amount written on 
it and the request to pay me when they 
can.”

“Have you run into any objections to 
making these books available on Sun
day?”

“None whatsoever.”
“Has the church board subsidized 

this activity?”
“They offered to, in fact made $100 

available, but it has not been necessary 
for me to use it. As I sell books, I plow 
the money back into the purchase of 
new supplies.”

"Do you attempt to make any per
sonal profit?”

“No! I do not want any personal profit, 
for I consider this a ministry, and it is for 
this reason that I have engaged in this 
and make myself available at the book 
table following each service.”

As I thought about this man’s dedica
tion and his method, I could not help but 
reflect, happy is the pastor with such an 
associate, and happy is the church with 
such a staff! $
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HOLINESS

T H E  G R A N D EST C O N C E P T  IN T H E  BIBLE
by F. Franklyn Wise

Professor o f Christian Education 
Olivet Nazarene College, Kankakee, III.

I jerked to attention from my men
tal meanderings. Was it possible I 

was hearing correctly? Surely, my 
teacher, the rabbi, was not saying 
what I thought I heard him say. But he 
was.

The occasion for my surprise was a 
university classroom. The subject 
matter was Jewish ethics. The 
teacher, a rabbi.

We had been talking about the aim 
of Jewish religious education. That 
principal aim was to help Jewish chil
dren and adults imitate God. Hopefully 
they would develop the characteris
tics of God’s nature in their lives. As 
they learned what justice, righteous
ness, charity, long-suffering, truth
fulness, and respect for persons and 
life meant, they would also learn how 
to demonstrate in their daily lives 
those godlike traits.

The statement that caught my at
tention was this, “Encompassing all of 
these traits is the grandest concept in 
the Bible, holiness." Holiness, the 
grandest concept in the Bible. What a 
thought. How true it was and is.

Naturally, the rabbi and I would have 
sharp disagreement about the pro
cess by which one becomes holy. 
However, when holiness is described 
as that singular quality of a person's 
outward life and inner motives re
sulting from the total yielding of one
self to God’s will and purposes, it also 
becomes for us the grandest concept 
of the Bible.

Holiness is that grand concept be
cause when we are sanctified it en
velops all that we conceive and every
thing that later ensues from that 
all-or-none decision to follow God. As 
we seek to emulate and copy Christ’s 
love and life, we are injecting into 
20th-century culture some radically 
redemptive ideals.

They are radical ideals in this sense: 
People have heard some idealistic 
words and nursed many embryonic 
hopes that traits such as love, righ

teousness, long-suffering, truthful
ness, mercy, and respect for life and 
persons could really be found amid so 
much hatred, anger, and aggression 
that is evidenced so intensely and per
vasively in the world. Any demonstra
tion of these traits has been but a 
trickle, not a river.

Of course with this grand concept 
comes heavy responsibility and im
mense challenge. The responsibility is 
awesome, almost impossible; the 
challenge is constant and at times 
overwhelming. Mankind seems more 
inclined and better equipped to notice 
the black speck on the white wall 
rather than the immense white area 
surrounding it. Likewise, persons 
seem to notice the failures in others, 
especially God’s people, who profess 
holiness, more easily than they re
spond to the quiet lives of godliness 
that more than offset these failures.

The responsibility is further in
creased because we have this rich 
treasure in earthen vessels. So many 
of His people live very unpretentiously. 
Because of our humanity, the trans
lation of spiritual cleansing gets dis
torted in its expression. Our motives 
get blurred by our blunders. Our lack 
of foresight clouds our casual behav
iors. Our anxiety betrays our trust in 
Him. Our human body distorts our in
ner love to God, so it is very difficult at 
times for us to exhibit our holiness in 
ways others can see it plainly.

Our challenge is to be rooted and 
resting in His grace. Daily we must 
rely totally upon His power in us. Each 
moment we must scan the inner spiri
tual radar screen to find the Spirit’s 
direction and sense His evaluation of 
our behavior and attitudes. Each deci
sion, each activity is subjected to His 
scrutiny. Only in this way can our mar
gins of error be reduced to a min
imum.

Yet, in spite of these human lim
itations, the grand design of God 
stands ever above and ahead of us.

As God led the children of Israel 
throughout the wilderness by a pillar 
of cloud and fire, so His grand con
cept of holiness blazes brightly before 
us on the horizons of each new day. 
As we follow it, our faces reflect its 
glory; our hearts and minds are ig
nited by its grandeur.

Thus into the darkness of sin en
veloping the world, we effuse the 
brightness of God. For those eyes 
blinded with selfishness, distorted val
ues, and temporary material things, 
we, God’s sanctified people, can ig
nite glimmers of the joy of self-giving 
and eternity-ordered values. Into a 
world squeezed in the vise grip of ha
tred, we can bring agape love. In place 
of impulsive self-gratification, we can 
show the quiet joy of loving others for 
who they are and not for what they 
can give to us.

To the victims of injustice we bring 
sympathy. To the perpetrators of that 
injustice, we shout our protest. To the 
unloved, we extend open arms of holy 
love that encircle them tenderly.

Holiness—the grandest concept of 
the Bible. All of those whose hearts 
have been cleansed from the sin na
ture by the power of God are called to 
rend asunder in a small way the 
clouds of man’s self-centeredness. 
Only in this way can an impulse- 
bound, hopeless world look beyond 
the here and now and discover 
through us, by God’s grace, a minia
ture mosaic of what God is like.

Perhaps in their discovery they will 
yearn to become what they can only 
become through His grace—partici
pants in living out the grandest con
cept in the Bible—holiness.

The proclamation of this great truth 
and privilege is the special task of the 
holiness ministry. It is ours to preach 
with unction from the pulpit. It is ours 
to portray in the crowded streets of 
the city. To fail in either place discred
its God’s grand design—holiness. $
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FINANCE

New Procedures for 
Tax Audits of Churches

by Paul D. Fitzgerald, Ch.F.C., CLU
Administrative Assistant for Pensions and Benefits Services, Church o f the Nazarene

The Tax Reform Act of 1984 included several provi
sions directly related to churches. Among them 

was a new provision restricting IRS tax audits of local 
churches.

The law now prohibits the IRS from beginning the 
procedures of a church tax audit unless the secretary of 
the treasury or a “high level delegate” (no lower in rank 
than a regional commisioner) reasonably believes that 
the church in question may not be a qualified tax- 
exempt organization or that it may be engaging in an 
unrelated trade or business. The “reasonable belief” 
must be based on specific facts and circumstances 
recorded in writing. It may no longer be based on a gen
eral belief or on vague and undefined questions regard
ing a church’s procedures and practices. (Note: 
Churches are not exempt from income tax on unrelated 
trade or business income and must file income tax re
turns reporting such income.)

Before beginning a church tax audit, the IRS must 
provide the church with a written investigation notice 
that includes a list of the Tax Code provisions relating to 
the investigation, a brief explanation of the church’s 
rights (including the right to a conference with the IRS 
before any examination begins and the right to request 
certain helpful materials), and an explanation of the spe
cific concerns and subject matter of the audit.

A specific “notice of examination” must be given at 
least 15 days after the written investigation notice and 
15 days before any examination of church documents

actually occurs. The “notice of examination” must in
clude an offer to conference and attempt to resolve the 
issues, copies of aii documents collected and prepared 
by the IRS for use in the examination, and a description 
of the church records and activities that the IRS seeks 
to examine. Any examination must be limited to those 
church records and articles specifically related to the 
concerns that have been announced. While other re
lated records may be examined, it must be shown that 
they are specifically needed in order to make the final 
determination. Generally, the determination must be 
made within two years of the date that an examination 
notice was provided to the church.

These new provisions of the Tax Code try to limit po
tential IRS abuse of church tax audits. In a recent situ
ation, a local church in another denomination was re
quired to provide a great quantity of copies of seemingly 
unrelated material to the IRS without clearly having 
knowledge of the extent and specific questions involved 
in the examination. After the church spent a great 
amount of time and money in both legal fees and for the 
copying of the required documents, the IRS suddenly 
dropped the inquiry, having made no determination. 
Hopefully, the new procedures will prevent this kind of 
situation from occurring in the future. $

[The information contained herein is of a general nature. It is not offered as 
specific legal or “tax advice.” Each church (and individual) should evaluate its own 
unique situation in consultation with personal, legal, and tax advisors.]



WESLEYANA

This Man 
Wesley

by Wayne E. Caldwell
General Editor, The Wesleyan Church

Descriptions of people are interesting, especially of 
important people. The ancients varied in the im

portance given to physical descriptions of their leaders. 
Some are detailed in fine, precise relief. Others are 
sketchy, as in the case of Jesus and the apostles Paul, 
Peter, James, or John. Our curiosity is aroused when we 
think of men of much more recent eras, such as John 
Wesley.

All descriptions of Mr. Wesley show that he was short 
of stature, not much over five feet tall, never obese. His 
appearance was vigorous and muscular, indicating care
fulness of diet and continued exercise. His step was 
lively and firm, and his face, even in old age, was remark
ably fine, with freshness of complexion seldom found in 
a person of his age. With a clear, smooth forehead, 
bright and piercing eye, he had a venerable and inter
esting appearance. Mingled in his composure were 
cheerfulness and gravity, sprightliness, and serene tran
quility.

An eloquent description of Wesley is given by Oemler:
He was a beautiful little man, under medium height, like 

all the Wesleys, very slender and spare of body, but so 
justly proportioned that his lack of height wore the aspect 
of an added grace. In company with larger men, he com
pared as might a rapier against a sword. He wore his dark 
hair rather long, curling slightly at the ends, and brushed to 
a burning glossiness. His large, dark blue eyes had that 
clear, cold light which expressed his will and the autocratic 
intellect; for he had not yet attained the sweet patience 
which made his later years so gracious. In his ascetic and

intellectual face one feature alone did not jibe with the rest; 
the firm chin was cleft. Unexpected, delightfully, as if Ariel 
had lightly touched the chin of the Sphinx, and left a baf
fling, fairly fingerprint, John Wesley’s chin was cleft (The 
Holy Lover, Maire Conway Oemler, p. 51).

In dress he was a pattern of neatness and simplicity. 
He usually wore a coat with a small collar, no silk or 
velvet on any part of his apparel. In later years his head 
was white as snow, giving the appearance of apostolic 
veneration.

One of his biographers, writing in 1893, states that 
one who knew Wesley wrote the following:

Very lately, I had the opportunity, for some days together, 
of observing Mr. Wesley with attention. I endeavored to 
consider him, not so much with an eye of a friend, as with 
the impartiality of a philosopher; and I must declare, every 
hour I spent in his company, afforded me fresh reasons for 
esteem and veneration. So fine an old man I never saw. The 
happiness of his mind beamed forth in his countenance; 
every look showed how fully he enjoyed “The remem
brance of a life well spent." Wherever he went, he diffused 
a portion of his own felicity. Easy and affable in his de
meanor, he accommodated himself to every sort of com
pany, and showed how happily the most finished courtesy 
may be blended with the most perfect piety.

In his conversation, we might be at a loss whether to 
admire most his fine classical taste, his extensive knowl
edge of men and things, or his overflowing goodness of 
heart. In him, even old age appeared delightful, like an eve
ning without a cloud; and it was impossible to observe him 
without wishing fervently, "May my latter end be like his!”
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For my own part, I never was so happy as while with him, 
and scarcely ever felt more poignant regret at parting with 
him; for well I knew “I never should look upon his like again" 
(John Wesley and His Doctrine, Rev. W. McDonald, pp. 
53 ff.)

As a preacher Wesley was like Jesus in simplicity. 
Even a child could understand his messages. Whitefield, 
Fletcher, and even Charles Wesley were eloquent in their 
preaching. Crowds were moved to tears and masses of 
people were swayed by their oratory.

Wesley, on the other hand, saw greater, more lasting 
effects from his sermons than perhaps any of these 
men. He seldom wept while preaching, but in his calm, 
collected, deliberate, logical way the understanding of 
the hearers was quickened by the power of the Holy 
Spirit.

His manner in the pulpit was “graceful and easy; his 
action, calm and natural, yet pleasing and expressive; 
his voice not loud, but clear, agreeable and masculine; 
his style, neat and perspicuous” (ibid., p. 55).

Some biographers have assumed, inaccurately, that 
Wesley lacked a sense of humor. It may be true that his 
mother did not see the need of laughter or levity, but 
even that is uncertain.

So great was Wesley’s realization of his tremendous 
“calling of God” that it may have obscured his sense of 
humor. He was heard to say on one occasion, however, 
that “sour godliness is the devil’s religion.” No dearth of 
entries in his Journal may be found similar in humor to 
the following:

“I inquired concerning John Trembath’s late illness. It 
was a second relapse into the spotted fever; in the 
height of which they gave him sack, cold milk, and ap
ples, plums, as much as he could swallow. I can see no 
way to account for his recovery, but that he had not then 
finished his work” (Journal, 11:26).

Coupled with such touches of subtle humor was his 
love for gardening. Wesley’s garden always had a lovely 
touch of homeliness. He constructed arbors, garden 
seats, and walkways that reflected his delight in flowers, 
trees, shrubs, and grass.

The precision of his mind was often expressed in aus
terity. He could tolerate nothing of disorder or care
lessness. His clothes were neat, though barely more 
than adequate to meet his needs. In spiritual appre
ciation he excelled. He would allow nothing to hamper 
his “calling of God”—even any attraction to women. He 
manifested this when he wrote, “I cannot understand 
how a Methodist preacher can answer to God to preach 
one sermon or travel one day less in a married state than 
in a single state.” In this regard he further stated, let 
“they who have wives be as though they have none” 
(Journal, 111:517).

On numerous occasions Wesley was attacked by an
gry mobs. At Whitechapel, September 12,1742, Wesley 
states,

I found a vast multitude gathered together. Taking knowl
edge that a great part of them were little acquainted with

the things of God, I called upon them in the words of our 
Lord, “Repent ye; and believe the Gospel.” Many of the 
beasts of the people laboured much to disturb those who 
were of a better mind. They endeavoured to drive in a herd 
of cows among them; but the brutes were wiser than their 
masters. They then threw whole showers of stones, one of 
which struck me just between the eyes; but I felt no pain at 
all; and, when I had wiped away the blood, went on testi
fying with a loud voice, that God hath given to them that 
believe, “not the spirit of fear, but of power, and of love, and 
of a sound mind” (Journal, 1:397-98).

Often when Wesley entered a town or a home, the 
mobs of people would surround the house and demand 
that he be brought out. At Falmouth in July 1745, Wes
ley states, “I received some blows, lost part of my 
clothes, and was covered with dirt.” When he escaped 
without physical harm, many of the mob waited for him 
at the end of town, “who, seeing me escaped out of their 
hands, could only revenge themselves with their 
tongues.” But a few of the worst offenders faced Wesley 
directly, to whom he said, “I wish you a good night.” As 
Wesley rode away on his horse, one of the leaders called 
out, “I wish you was in hell” (Journal, l;505).

Wishes and reality are often, if not usually, disparate. 
We know nothing of this persecutor’s end, but we know 
Wesley’s last words were, “The best of all, God is with 
us.” $

Volunteerism. . .
(Continued from page 1)

an annual report. On what line do you report the bringing 
together of an excellent auto mechanic who could 
barely speak English with a retired English teacher who 
needed a brake job? How do you report bringing a 
lonely grandmother together with a latch-key girl in the 
next block? This is the numbers game the volunteerism 
people fight.

11. The trend is to older volunteers—not to women 
alone, or the wealthy alone as it used to be.

12. An enthusiastic, firsthand testimony is the best 
recruiting tool.

13. The recreation model—where people actually 
“pay” to participate—is a better model for volunteer or
ganizations than the business model with paid employ
ees.

14. It is better to leave a position vacant than to fill it 
with the wrong person.

15. We owe to the volunteers we recruit oppor
tunities for self-develpoment, enjoyment, and fulfillment. 
Volunteers owe the organization continuity, vitality, and 
progress toward the stated goals.

Last, and certainly not least, one thing that came up 
again and again in the 17 books I read on volunteerism 
was this advice to community volunteer agency recruit
ers: “Get yourself on a church platform if you can. The 
church motivates people to want to serve but seldom 
gives them anything challenging to do." $
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THE MINISTER'S MATE

To Be Myself—
a Disciplined Freedom

by Ruth Hightower
Winnipeg, Man.

Freedom in Christ! What a way to live! What a quiet
ness and confidence it brings. But don’t think for a 

minute that such freedom and assurance went with me 
to our first pastorate. It was a triumph that came later.

Our first church was nestled in the mountains of 
Pennsylvania. It was a beautiful little town, and the peo
ple in our congregation were understanding toward this 
fresh-out-of-seminary young couple. I had a head full of 
knowledge about how to make this thing work and was 
trying very hard to work it. So what was wrong?

We hadn’t been there long when in spite of being 
where I should be and doing what I should do, I was so 
drained emotionally, physically, and spiritually I felt frus
trated and discouraged. I didn’t want to undermine my 
husband’s ministry in any way, but I was desperate. 
That’s when I prayed, “Lord, something’s got to 
change—and I think maybe it’s me.”

I had been reading the first Epistle of Peter in my de
votions. That morning I went back to the beginning of 
the book in my searching ahd read through the whole 
book. I continued on through the second Epistle and 
was aware that the Holy Spirit was showing me some 
things I had missed. What happened after that morning 
was exciting.

First Peter deals with our faith and good works and 
how our lives should reveal His calling. I saw that as a 
redeemed person I should be free in Christ. I was ad
monished to “be holy in every department of” my life, 
“But just as he who called you is holy, so be holy in all 
you do; for it is written: ‘Be holy, because I am holy” ' 
(1:15-16, NIV). That was my ticket to freedom.

The Holy Spirit continued to work in my heart as I read 
on: “Live as free men, but do not use your freedom as a 
cover-up for evil; live as servants of God” (1 Pet. 2:16, 
NIV). If I was God’s servant, then I could be free from the 
bondage that was imprisoning me, whether real or imag
ined, whether inflicted by others or self-inflicted.

I had been playing the role of pastor’s wife. Now I 
began to discern the difference between playing a role 
and living it. As an actor in a drama my role was de
manding and disintegrating, and the burden of it be
came unbearable. But living the role out of a heart 
cleansed by the Holy Spirit and filled with Christ's pres
ence gave me a new strength and freedom.

I was free from bondage to self and to others. Free 
from laborious service, I could now respond in peaceful 
surrender and joyful cooperation. It was not because of 
who I was or what I did. It was because of Whose I was. 
I could be the person Christ desired me to be. I didn’t 
have to play a role for the sake of self-image. I was free 
to serve through my personality and to realize Christ’s 
blessing on my labors. With this encouragement I began 
to see many things in different perspective.

The Holy Spirit showed me that to enjoy the role I was 
learning to live, there were several things I must do. In 
the years that followed I was amazed to see how impor
tant it was to keep those guidelines working in my life.

I must be in control of myself and keep things in 
proper place. I must exercise this discipline in three ar
eas: moods, desires, and use of time.

Disciplined Moods
Moods are not evil in themselves. They vary with 

weather, diet, too much apple pie too late at night, too 
much work, health, lack of exercise. They can motivate 
us to positive action or they can hinder us from doing 
even the necessary. But some things must be done 
whether or not we are in the mood. In fact, it’s good for 
us to occasionally have something we must do that we 
don’t particularly enjoy.

But moods should not dictate our lives, and if we see 
ourselves becoming dependent on moods for mo
tivation, we have a habit that needs to be broken. A little 
boy wisely counseled a man he heard complaining 
about the difficulty he was experiencing in breaking an 
undesirable habit. “You learned to do it, now unlearn it,” 
he said.

Disciplined Desires
Whether for things, for recognition, or for approval, as 

I moved from one area of service to another I had to 
discipline my desires. My desire for things had to come 
within the limitations of our budget and be according to 
our style of living. What I did or how I did it must not be 
controlled by a desire to live up to the good reputation of 
the former parsonage wife. Though the desire to be 
praised might be legitimate, an unnatural desire for 
praise must be dealt with. When we moved into the dis
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With a diversity of talents, Ruth Hightower has sup
ported and enhanced her husband’s ministry through 20 
years in the pastorate, 7 years of district super
intendency, and 6 years of college presidency. She was 
awaiting a call from her daughter when she wrote this 
article, and we got it just in time—for as Ruth says, 
“Articles come and go, but a first grandchild is extra 
special!"

trict parsonage, I thought, “How am I ever going to be as 
effective as my predecessor? I decided to be myself, 
and with God’s help I found love and appreciation from 
the people on my district. This decision, first in my head 
and then in my heart, gave me freedom and confidence.

Dr. J. B. Chapman, in Singing in the Shadows, says: 
“He alone is free whose desires do not exceed his privi
leges. Paul and Silas in the jail were yet free because 
they did not want to go anywhere besides; but the 
roamer of the seven seas is restricted if his happiness 
calls for more travel than the limits of time will allow.” We 
continue to be free only as long as we are masters of 
our desires.

Disciplined Time
I must guard against giving too much time to trivia lest 

at the end of the day I find I have failed to do what in 
God’s sight was necessary. Schedules sometimes have 
to be rearranged. For example, when my daughter was 
of preschool age I had my daily devotions when she 
took her afternoon nap. When she was an active four- 
year-old she no longer needed afternoon naps, but she 
did need my attention and care. I could not simply close 
a door and have my devotions. One day I called her into 
my bedroom and explained to her that every day about 
this time I wanted to read the Bible and pray, and she 
could help me to do this. Her little face expressed anxi
ety that seemed to say, “But what am I going to do?” I 
explained that I would leave the door open just enough 
so she could see me and that she could come in if she 
needed me in any way. I knew she needed the assur
ance that I was near and available to her.

The first few days I watched and prayed, but she 
didn’t disturb me once. She actually seemed to feel a 
part of the devotional experience. Sometimes I heard 
her creep to the door, then whisper something to her 
stuffed animals. Because I didn’t allow legitimate activ
ities to deter me from this vital part of my life, I was a 
better mother, wife, and church member. A consistent 
private devotional life helps me keep a balance between 
the urgent and the necessary.

Disciplined Sensitivity
I found that it took discipline to be sensitive to peo

ple’s needs without being in bondage to any one person.

Lonely people needed my encouragement, but I could 
not allow any person to demand so much of my time 
that I neglected the needs of others in the congregation 
or in my family. I tried to be sensitive to the spiritual 
needs of the ladies in our church without becoming a 
spiritual “crutch” to any.

In one church a young lady became so emotionally 
dependent on me that she called several times each 
week, detailing the spiritual struggles she was having. 
Finally, I said to her, “I have helped you all I can. My 
husband is your spiritual counselor. Please call him 
when you need spiritual advice.” She was forced to be
gin working out some things by making her own deci
sions rather than depending on me. I, in turn, was free to 
give time to others who needed me. On several occa
sions that young lady thanked me, saying that I had 
helped her to “stand on her own two feet.”

Others' opinions must be respected, but we must not 
be in bondage to them. We are not obliged to agree with 
every opinion, but if there is conflict, we should examine 
our motives and our course of action in the light of God 
and then act responsibly.

Disciplined Relaxation
Relaxing in the Holy Spirit does not mean a passive 

attitude, but a quietness in my inner being. I know this 
quietness because I am assured that the Holy Spirit 
constantly guides and teaches me. This means I must 
maintain a teachable attitude, cooperating with Christ in 
His endeavor to make me what He wants me to be. To 
become more like Him I must allow the Holy Spirit to 
teach me where I need to improve and how to be con
tinually in the attitude of prayer in the everyday experi
ences of life. Father Lawrence of Lorraine says in Prac
ticing the Presence of God, “I feel just as near to God 
when I am doing the pots and pans as when I am in the 
prayer closet.”

For 33 years these guidelines to discipline have 
helped me keep life experiences in proper perspective. 
In teaching me to be myself, God has enabled me to be 
at ease with others. Such discipline brings consistency, 
contentment, and happiness. As Mrs. V. H. Lewis says in 
We Also Build, “Be your best self—with a purpose.” $>
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HOLY COMMUNION

Be Present at Our Table, Lord
by Roy Austin

Saint John, N.B.

I was about 10 years old when my 
parents decided I was old enough to 

participate in the Communion service of 
our church. It was a Good Friday service, 
and one that still is vividly impressed upon 
my memory. I felt both fear and antici
pation as I reached out my hand and took 
the elements that were passed.

I also remember Communion services 
during my teen years when faith did not 
come so easily. Invariably, a whole mixture 
of fears and guilt were initiated. As I recall, 
a Communion service never passed with
out the reading from 1 Cor. 11:27-29: 

Wherefore whosoever shall eat this 
bread, and drink this cup o f the Lord, 
unworthily, shall be guilty o f the Body 
and blood o f the Lord. But let a man 
examine himself, and so let him eat of 
that bread, and drink o f that cup. For 
he tha t ea te th  and d rinke th  un
worthily, eateth and drinketh damna
tion to himself, not discerning the 
Lord’s body
The solemn reading of that particular 

portion of scripture without any explana
tion was enough to frighten any teenager 
and set him to a private prayer meeting 
there in the pew, hoping he could get ev
erything straightened out so he wouldn’t 
be unworthy when the elements were 
passed.

In what seemed like a very short time, I 
was the pastor conducting my first Com
munion service. And since I had not been 
taught differently (or at least I had not 
learned), I proceeded in the fashion to 
which I had become accustomed.

I was surprised that when I passed the 
elements there were several who humbly 
shook their heads and motioned me to 
pass them by. As I look back, I must con
fess that if they understood 1 Cor.
11:27-29 as I had understood it, they were 
quite right in refusing Communion since 
none of us is worthy in the sense that we 
deserve to have a place at the Lord’s table.

This problem is largely due to the use of 
scripture out of context and without 
proper explanation. But there is also a 
very basic assumption that, if not totally 
incorrect, is at least misleading. I refer to 
the implication made that the fellowship 
around the Communion table is for a 
rather exclusive group. This is in part the 
result of our use of terms such as “The 
Lord’s Table" and “The Lord's Supper”

It is true, these are biblical phrases used 
by Paul in reference to the eucharist; how
ever, the image these phrases create in a 
person's mind may come closer to reflec
ting that supper described in Luke 
22:29-30, than the fellowship of the Com
munion table. In this reference Jesus 
spoke to his apostles at the conclusion of 
the “last supper.” He said, “And I confer on 
you a kingdom, just as my Father con
ferred one on me, so that you may eat and 
drink at my table in my kingdom" (NIV).

The problem here is not simply the ex
change of a couple of phrases. Words 
convey meaning, and when we speak of 
the Lord’s Supper and the Lord's table an 
image is formed in the minds of some 
communicants that hinders them from 
fully appreciating or participating in the 
Communion elements.

This is not to say that our historic and 
biblical terminology should be discarded, 
but rather to suggest that more positive 
application should be brought to the terms 
we use.

Unfortunately, in many congregations 
there are some who actually consider 
themselves worthy to eat at the Lord’s ta
ble, or at least they feel they are more 
worthy than some others. And then there 
are those who feel too unworthy. Those 
whose humility and brokenness prevent 
them from participation at the Communion 
table are certainly the ones Jesus would 
have welcomed most readily.

It seems to me that Luke's record of the 
Last Supper illustrates this emphasis. 
Jesus instructed His apostles to go before 
Him and prepare the Passover meal. Later, 
when Jesus arrived, He said, "I have ea
gerly desired to eat this Passover with 
you" (22:15, NIV). Surely, this is a more 
appropriate emphasis than an exam
ination of one’s worthiness. Thus, as we 
assemble to partake of the bread and the 
wine, it is not as people who have in some 
way merited an invitation to dine with our 
Lord. Rather, in a sense, it is He who 
comes to our table. And gathered at the 
table are some like Peter who are fearful, 
some like Thomas who lack faith, and 
some like John and James whose per
sonal ambitions are suspect.

It is a great injustice when the church 
suggests either verbally or by implication 
that such persons are not welcome at the 
Communion table. The fact of the matter

is that we must all come as unworthy per
sons who claim no righteousness of our 
own, but who in our unworthiness find 
that Jesus has come to fellowship with us, 
saying, “This is my body which was bro
ken for you; . . .  This is my blood which 
was shed for the remission of your sins."

He comes to us ministering grace that 
we so desperately need. And we welcome 
Him in the attitude expressed by Charles 
Wesley’s hymn, “Jesus, Lover of My Soul,” 

Other refuge have I none;
Hangs my helpless soul on Thee. 

Leave, ah, leave me not alone;
Still support and comfort meI 

All my trust on Thee is stayed;
All my help from Thee I bring. 

Cover my defenseless head 
With the shadow o f Thy wing.

Who is worthy to eat at the Lord's ta
ble? None of us. And that is precisely why 
Jesus comes to us. He comes to us as He 
came to Zacchaeus, saying, “I must stay 
at your house today." Salvation came to 
the house of Zacchaeus that day, not be
cause Zacchaeus was deserving but be
cause he welcomed Jesus gladly, “For the 
Son of Man came to seek and to save 
what was lost” (Luke 19:10, NIV).

We do come to His table— but He also 
comes to ours. “Behold, I stand at the 
door, and knock: if any man hear my voice, 
and open the door, I will come in to him, 
and will sup with him, and he with me” 
(Revelation 3:20).

He comes to us. He comes to our table, 
and by His presence sanctifies the bread 
and wine we receive in His name. He 
comes to our table in order that one day 
we may come to His table in heaven.

Wouldn’t it be appropriate, then, to pray 
at the Communion table as we have so 
often prayed at our dining room tables, 

Be present at our Table, Lord,
Be here and everywhere adored. 
These mercies bless and grant that 

we
May feast in paradise with Thee.
The last thing I desire is another “novel” 

approach to the Communion service. Nor 
am I suggesting that we should change 
our vocabulary. What I am suggesting is 
simply that we who administer the sacra
ment of Communion do so in such a man
ner that as many as possible will feel wel
come to participate in this important act of 
worship. |>



P U B LIC  W ED D IN G — PRIVATE TA B LE
“ In My Opinion”

by Clarence L. Bence
Marion College, Marlon, Ind.

It was a lovely wedding. I noticed in 
the program that a meal was to 

be a part of the day’s celebration. 
Sensing my own hunger and thirst, I 
waited expectantly for the moment 
when I could share in the ban
queting. But when the time arrived, I 
was surprised to discover that the 
only ones who would be feasting 
were the bride and groom! The par
ents, the attendants, the minister, 
and all the guests were invited to sit 
in silence and watch as these two 
ate and drank alone. It was not that 
there wasn’t enough food to go 
around. Nor was it that we who had 
come to the wedding did not want to 
share in the meal. Perhaps the deci
sion to exclude us was based on the 
fact that the “specialness” of that 
meal might have been lessened if 
everyone participated. Maybe it was 
too complicated and time-con
suming to feed us all. Possibly there 
was concern that there might be 
guests who could not eat that kind 
of food and would feel self-con
scious about refraining. For what
ever reasons, they ate—and we 
watched.

“A strange wedding,” you say? 
Yes, if you think I am referring to the 
reception; but it is not at all unusual 
when you realize I am describing the 
Sacrament of Communion, which 
has increasingly become a part of 
evangelical wedding ceremonies.

The growing popularity of this 
practice is the result of our changing 
attitudes toward the traditional wed
ding ceremony. The standard rituals 
of the past are now being modified 
and even discarded as couples of
ten work along with the pastor in 
planning a service that is uniquely 
their own. This desire to be inno
vative is coupled with a new (and 
welcome) emphasis upon incorpo
rating Christian rather than secular 
elements into the ceremony. And 
what ritual could be more Christian

and appropriately solemn for the 
service than Holy Communion? Fur
thermore, adding this sacramental 
observance to the wedding cere
mony suits well the desire of some 
evangelists to imitate the liturgical 
practices of some of the larger, more 
prestigious denominations in our so
ciety.

Therefore, a brief partaking of the 
bread and cup is included in the cer
emony, preceded by the announce
ment that the bride and groom wish 
to express their common faith by 
sharing the Lord’s Supper as the 
first act of their life together. To most 
participants and observers it is a 
moment of simple beauty and 
meaning. However, I think the valid
ity of this practice needs to be ex
amined and seriously questioned in 
the light of our evangelical under
standing of the sacraments.

Most evangelicals practice open 
Communion, making the sacrament 
available to all believers who are 
present at the worship service. 
Since it is the Lord’s table—not 
ours—He welcomes all His children 
to fellowship with Him at this simple 
meal. Even Roman Catholics, who 
include Communion in every wed
ding ceremony, offer it to all the 
faithful who are present and qualify 
for the sacrament according to their 
standards. As beautiful and mean
ingful as it may seem for the bride 
and groom to do this together, is it 
proper to violate the sacred meaning 
of this meal created for the entire 
body of believers by excluding all 
others, even the minister, from this 
means of grace? It is just as spiritu
ally inappropriate for the bride and 
groom to eat the Lord's Supper by 
themselves as it would be socially 
inappropriate for them to be the only 
ones to eat and drink at the recep
tion.

A further issue is raised when we 
consider our Protestant heritage.

The great leaders of the Reforma
tion saw the abuses that occurred 
when the Sacrament of Communion 
was observed as a silent ritual, with
out any explanation of its meaning 
to the congregation. Both Luther 
and Calvin insisted that the Word 
and the sacrament must always be 
combined in worship. To eat bread 
and drink from the cup without pro
claiming the Lord’s saving work on 
the Cross opened the door to mis
understanding and ultimately to 
empty ritualism.

I have attended many evangelical 
weddings where Communion was 
served to the bride and groom. In 
almost every case, no explanation of 
the meaning of the symbols was 
given and no prayer was offered 
asking God to bless the sacrament. 
The congregation had only a visible 
act to interpret for themselves. That 
I was able to do. But what of those 
who attended the wedding from 
other religious traditions? What of 
those who had no knowledge of the 
gospel at all? What strange mean
ings might they have associated 
with this silent ritual?

The Lord’s table open to all be
lievers and the uniting of word and 
sacrament by a brief sermon on the 
meaning of Christ’s death—these 
are two conditions I, as a pastor, 
have insisted upon when couples re
quest Communion as part of their 
wedding ceremony. In most cases, 
they withdraw the request when 
they understand the theological im
plications behind the act. For those 
few who have agreed to make the 
sacrament a part of the congrega
tion’s worship, the wedding cere
mony has taken on a richer meaning 
as the significance of Christ’s atone
ment and the fellowship of all be
lievers in the Body of Christ is in
cluded in the uniting of a woman and 
man in this sacred relationship. $
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SERMON OUTLINES  
God’s Great Love 

Text: John 3:16

Introduction: There are different kinds 
of love, such as parental, patriotic, and 
personal love, but the greatest of all is 
divine love.

The Cause of Salvation— “God so 
loved the world”

1. The origin of this love: “God"
2. The obscurity of this love: “so” 

(Can’t be measured)
3. The object of this love: “loved the 

world”

The Cost of Salvation— “that he gave 
his only begotten Son”

1. It was expensive: “he gave”
2. It was extensive: “his only”
3. It was expressive: “Son”

The Condition of Salvation— “ that 
whosoever believeth in him”

1. The scope of salvation: “ w ho
soever”

2. The simplicity of salvation: “be
lieveth" (It is not only an intellectual faith 
but also a heart faith, which is predi
cated upon repentance.) \

3. The source of salvation: “in him”

The Consequences of Salvation—
“should not perish but have everlasting 
life”

1. A refuge in Christ: “should not per
ish." The Word teaches us here that we 
need not be destroyed or die or perish.

2. A redemption by Christ: “but have 
everlasting life.” Instead of going to hell, 
through Christ we can have our faith 
and repentance honored and go to 
heaven.

Conclusion: God honors our free moral 
agency. We can meet God's terms of 
repentance and believing and make our 
start toward heaven.

— D. J. Wooten

Corporate Prayer in the Book of Acts
We, the Church, Ought to Pray for:

A. His Holy Spirit— Acts 1:8
“. . .  power” to fulfill the Great Commis
sion (v. 14).

The influences of the Spirit are most 
to be expected where there is the great
est unanimity and the greatest devotion.

The Holy Spirit honors us with His 
presence and power when we live and 
pray together in love.

B. Guidance in selecting leaders—  
Acts 1:24

1. Boards— Acts 6:3
2. Workers— Acts 13:2-3
Caution: 1 Tim. 5:22— “.. . do not lay

hands upon anyone too hastily . . .” 
Warning to not place untested men in 
leadership positions.

A prayerless church may find itself 
with godless leaders.

C. B o ld n e ss  to  w itn e s s — A c ts  
4:23-33
Example: Peter and John discourse with 
the Church after being released from 
prison; prayed for boldness eight times 
in Acts, always in relationship to serious 
threats to stop witnessing.

Without such praying we will not have 
boldness; or what is worse, we will sub
stitute belligerence fo r boldness and 
drive away more persons than we can 
attract.

D. Persecuted believers— Acts 12:5
The sick— James 5:14-16
E. Welfare of our/His Church— Acts 

20:28-38
Warning against “savage wolves" (v. 

29), “from among your own selves men 
will arise, speaking perverse things, to 
draw away . . . ” (v. 30).

Welfare in:
1. Statistics/growth in Kingdom
2. Finances/successful operation
3. Workers/laborers in the harvest”
4. H a rm o n y /lo v e  in H is fam ily ,
the/our church
The holiness of the Church’s life, and 

the purity of the Church’s doctrine, are 
under constant attack.

The welfare of the Church requires its 
fellowship in prayer.

“LORD, TEACH US/ME TO PRAY . . .” 
— Art Fish 

(Scriptures quoted from the New American Standard 
Bible.)

The Difference
Scripture: John 4:7-15

introduction: If you had to put five 
words together into the most discour
aging, debilitating statement you could 
possibly make, what would those five 
words be?

I would like to suggest “IT WONT 
MAKE ANY DIFFERENCE.”

Perhaps in the misery of our own dis
couragement we dare to believe that if 
we really trusted Christ we could have a 
new life, a new love, a new attitude, a 
new enthusiasm. But then in that up
lifting moment, those five discouraging 
and devastating words become our

greatest enemy. “IT WON'T MAKE ANY 
DIFFERENCE.”

I would like to suggest to you the five 
most powerful words. “CHRIST HIM
SELF IS THE DIFFERENCE.” If there 
ever was an example in God’s Word, of 
a person in whose life Christ himself 
made the difference, it might be the 
woman at the well in the scripture les
son for today.

I. Notice the areas of her life where 
Christ made the difference.

a. Her home, her heart, her hope
b. Her sin, her spirit, her society
c. Her world, her worship, her wit

ness
d. Where she lived, where she loved, 

where she longed

II. Notice the process that brought 
the difference.

a. Conversation commenced: “Give 
me to drink” (v. 7).

b. Confidence gained: “Sir, give me 
this water” (v. 15).

c. Conscience reached: “Thou hast 
five husbands” (v. 18).

d. Conversation experienced:
“Come, see a man . . .  is not this 
the Christ?” (v. 29).

e. Change manifested: “And many of 
the Samaritans . . . believed on him 
for the saying of the woman" (v. 
39).

III. Notice the result when Christ 
made the difference.

a. Her thirst was forever filled: “That I 
thirst not” (v. 15).

b. Her past was forever forgiven: 
“Come, see a man, which told me 
all things that ever I did" (v. 29).

c. Her fu ture was forever fruitful: 
They “said unto the woman, Now 
we believe" (v. 42).

Conclusion: Song: “Oh, What a Differ
ence Since Jesus Passed By"

— Duane Yoesel

The Effects of Pentecost

Scriptures: Acts 1:4-5, 8; 2:1-4, 7-8,12, 
37, 42-47

Text: 1:38

Introduction: Pentecostal outworkings 
are represented in the lives of the saints 
who have experienced the Pentecostal 
outpouring of the Holy Spirit. Let us ob
serve some of the effect of Pentecost.

I. Pentecost provides a sure founda



tion fo r real spiritual prosperity. The 
baptism with the Holy Ghost is neces
sary in order to guarantee the blessings 
of God to men. The Holy Spirit is the 
source of every spiritual gift.

A. A sure foundation for real spiritual 
prosperity is ours as we endear our
selves to His promise (1:4-5, 8).

1. We endear ourselves to His 
promise by earnestly desiring its ful
fillment in our lives. God is waiting to 
send us His blessing of the baptism with 
the Holy Ghost. To earnestly desire and 
prayerfully seek Him puts us in line for 
the blessing. “Such an outpouring of the 
Holy Ghost is the best remedy for all the 
evils of our individual and church life. It 
will lead sinners to repentance. It will 
bring men to realize the presence and 
power of God. It will awaken Christians 
from their sleep of death. It will honor 
the Word of God and revive the work of 
the gospel in all the world, and it will 
bring about a mighty uplift in the work of 
the w o rld ’s evange liza tion . God is 
waiting to send us such a blessing."'

B. A sure foundation for real spiritual 
prosperity is ours as we enlist ourselves 
for its infilling. Verse 4 . . .  they should 
not depart . . .  but wait, verse 14 . . .  
these all continued, 2:1 . . .  they were all 
with one accord in one place. . ..  The 
benefits of Pentecost are available to 
every believer. “One cannot do His work 
without His Spirit. No longer does the 
Christian have to wait for the Spirit to 
come— He is here! However, one must 
prepare his heart by being open to the 
Holy Spirit. If one has not yet allowed 
himself to be Spirit-filled and Spirit- 
controlled, he must wait until he has 
given Him full possession of his heart. 
Until then, a person’s plans and pro
grams will bear no fruit.”2 William Bar
clay has said, “God cannot give us His 
gifts, especially the gift of His Spirit, un
less we open ourselves to these gifts.”3 
The p ro m is e  o f the  S p ir it  is a ll- 
inclusive— every believer of Christ is el
igible to receive Him. “On Pentecost, the 
fire of God’s Spirit came to rest on men 
to cleanse their hearts from the sin na
ture!"4

C. A sure foundation for real spiritual 
prosperity is available to us as we en
trust ourselves to the Spirit's availability 
(1:13-14; 2:1-2).

1. E n trus ting  ourse lves to the 
Spirit’s availability involves being in the 
place of blessing. On the day of Pen
tecost, the promised Holy Spirit fell on

the gathered Church. These early be
lievers were at the right place, at the 
right time, doing the right thing. Some
times we may feel spiritually low, but if 
we, like these early believers, stayed on 
our knees, continuing our faithfulness, 
believing, obeying, entrusting ourselves 
to His availability, we too would experi
ence His v is ita tion— in God’s time, 
which will always be the right time.

D. A sure foundation for real spiritual 
prosperity is ours as we empty our
selves in His service. “Pentecost is for 
employment— not enjoyment.”5 Verse 8: 
“.. . ye shall be witnesses unto me.” “A 
Spirit-empowered witness talks about 
Jesus.”6 Stedman points out, “The mark 
of a carnal church is that it loves to talk 
abou t itse lf. These early believers 
(Christians) never witnessed about the 
church at all; they witnessed abodt the 
Lord, what He could do, how He could 
work, what a fantastic Person He was, 
and what He could do in human hearts. 
The 20th Century Church too often has 
its eyes focused on itself. But the Early 
Church had its eyes focused on its Lord, 
and for this reason it was an effective 
witness for Him."7

II. Pentecost provides a depth o f de
votion (deepens our devotion). “At Pen
tecost there was something about the 
Church that made men fear it; they 
looked upon it with reverence and awe; 
they saw it as a society of people in 
whom the power of God was man
ifest.”8

A. A depth of devotion is clearly evi
dent in the genuineness of our faith.

1. Utterly sincere and genuine in 
our Christian lives— no “put-on" religion.

2. A mark of charity represented 
their spirits. Verse 26: “. . .  with glad
ness and singleness of heart.”

B. A depth of devotion is revealed in 
our reaction to the gospel (vv. 7, 12-13, 
37, 41-42). “God works through men 
who are not afraid to be identified with 
Jesus."9

C. A depth of devotion is revealed in 
how we invest ourselves. “The believers 
were holding all things common" is a lit
eral translation of verse 41, or “they held 
all their possessions at the disposal of 
the church, to be used as needed.” 
Verse 45— as special needs arose, 
some believer or believers sold property 
and made the proceeds available to 
meet the emergency. These early be
lievers had an intense feeling of respon
s ib ility  tow ard  each o ther and the

Church. There is a winsome attrac
tiveness about real Christianity. “The 
real witness is not the witness of words, 
but of deeds."10

Note: When H. M. Stanley had discov
ered David Livingstone in Central Africa, 
and when he had spent some time with 
him, he said, “If I had been with him any 
longer I would have been compelled to 
be a Christian, and he never spoke to 
me about it at all.” The sheer weight of 
the witness of the man’s life was irre
sistible.

1. The power of the Spirit enables 
us to have a depth of devotion that 
makes us witnesses for Jesus Christ.

a. Witness means more than to 
just speak words. In Greek, the same 
word is used for witness and martyr 
(martus). A witness had to be ready to 
be a martyr. To be a witness means to 
be loyal no matter what the cost. In or
der to be such a disciple, to have such a 
depth in devotion, we need the Holy 
Ghost in fulness in our lives.

D. A depth of devotion is revealed in 
how we involve ourselves. “These early 
believers were drawn by one common 
impulse. All the different reasons and 
motives which would have kept them 
separate, and which would have attrac
ted them to different places, were over
come by the common reason and mo
tive which drew them to one place.” "  
These early believers were all together 
in one place. When we involve ourselves 
with the task at hand, God’s purposes 
will be accomplished in our lives. Verse 
46— These early believers, driven by a 
depth of devotion, were involved in the 
things of God on a regular basis “. . .  
continuing daily . . . ” Verse 42, NIV—  
“They devoted themselves.”

— Richard L  Fisher ^
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TODAY'S BOOKS for 
TODAY'S PREACHER

HOW TO MOBILIZE 
CHURCH VOLUNTEERS

By Marlene Wilson, Augsburg Press, 
1983, Paperback, 156 pp., $8.95.

Marlene Wilson is fast becoming one 
of the leading authorities in the field of 
volunteerism . Having authored tw o 
other books on volunteerism, she fo
cuses this brief volume on volunteerism 
in the church. She states her objective: 
“The thrust of this book is to help free 
up the total membership . . .  so that the 
church may come alive both when it 
gathers and when it scatters to do its 
work.” Much of the material was tested 
by the American Lutheran Church.

The book begins with a brief but ef
fective review of the theological founda
tions for volunteerism in the church. It 
also includes a brief survey of current 
practices.

This writing includes not only theory 
but also an excellent chapter on imple
mentation and some organizational 
helps. Along with content, Ms. Wilson 
wins the reader through her interesting 
writing style. She punctuates her writing 
with colorful and real-life illustrations.

After reading Wilson’s other books I 
was pleased to see that she has a good 
understanding of the ministry and pur
pose of the church. She is a practitioner 
in both the secular field and in her own 
church. This gives the book a ring of 
authenticity.

The pastor will find the appendix very 
helpful. It is filled w ith examples of 
forms and procedures for organizing 
the work of volunteers in the church.

Ministers will want to keep this book 
handy for continued use.

— Danny Gales

A MOTHER’S JOY
By June Masters Bacher, Baker Book 
House, 1983, Paperback, 119 pp., 
$6.95.

This book shares the joys of moth
erhood through poetry and verse, re
flections and memories, letters, sug
g e s tio n s  fo r  a c tiv it ie s , and o th e r

nuggets. It would make a delightful gift 
to a mother or mother-to-be. Easy read
ing. In the minister’s w ife ’s library it 
w ou ld  be espec ia lly  adap tab le  to 
Mother’s Day and Children’s Day affairs 
as program material or devotionals.

— Nanette Grable

THE DEAD SEA SCROLLS
By Menahem Mansoor, Baker Book 
House, 1983, Paperback, 238 pp., 
$8.95.

This book whets the appetite of the 
reader to explore the biblical back
grounds, but it does more. The reader is 
led by a professional guide through the 
catacombs of the past in the direction of 
the age that produced the Scriptures. 
And the journey is an enchanting one.

Although the popular furor over the 
scrolls has subsided, their importance 
has been increasingly recognized. Man- 
soor’s book, essentially a reprint of the 
1963 publication of the same title plus 
three additional chapters, is probably 
the best nontechnical source available.

Key questions are answered: How 
were the scrolls found? What do they 
mean? How do they affect biblical stud
ies? Most helpful to the general reader 
is the outline format with study and dis
cussion questions. The book is packed 
with information. But the style of Man
soor is intriguing and the reader finds 
himself romanced by it in spite of its 
textbookishness.

Start by reading the last chapter first! 
No one ever tells you to do that, but if 
you start out searching for Shapira’s 
“missing scroll of 1883” you will quickly 
go back to chapter 1 and explore the 
“first discovery.” From there it is a few 
short steps to such exotic titles as the 
War Scroll, the Copper Scrolls, the Gen
esis Apocryphon, and the Temple Scroll. 
Although these sound like sequels to 
Raiders o f the Lost Ark, they represent 
something more important. This is an 
open door to the vast treasures of stud
ies in biblical backgrounds. Through 
them the Scriptures come alive. Study 
the Dead Sea Scrolls with Mansoor and

you will be hungry to study the Bible! 
Surely that is worth $8.95.

— N. Stephen Gunter

WORD BIBLICAL COMMENTARY
PSALM 101-150, VOL. 21

By Leslie C. Allen, Word, 1983, Hard
back, 324 pp. and indexes, $18.95.

The appearance within the past dec
ade of at least three new commentary 
series, plus the continued publications 
adding to already established series, 
has given the preacher a veritable feast. 
The attendant danger, of course, is indi
gestion, the symptoms of which are de
pleted book allowances and unopened 
volumes. The most recent series, Wore 
Biblica Commentary, slated to reach 52 
volumes, will represent an investment of 
over $1,000 at current prices.

An early contribution to the series is 
the attractively produced volume by 
Leslie Allen on Psalms 101-150. Each 
psalm is discussed in three stages: de
tailed Notes/Comments in which tech
nical linguistic details receive an airing, 
an analysis of its Form/Structure/Set
ting, and finally, an Explanation. A fresh 
translation of each psalm is preceded by 
a few bibliographical details, directed to 
the specialist. Most ministers will find 
the Notes rather heavy going. More use
ful but still rather technical are the data 
included in the second section, a con
versation w ith current scholars. The 
preacher will find the “Explanations” 
most valuable. Here Allen shows how 
the psalm functioned within the faith of 
Israel, how the Early Church used it, and 
how the psalm may be seen as the 
Word of God to the Church today.

Allen’s task is formidable. He is asked 
to write a commentary that will address 
the needs of all levels of interest: fledg
ling student to seasoned professional. 
Occasionally the latter seems better 
served, but for the minister who wishes 
to be abreast of scholarly thinking on 
the Psalms and to further his pastoral 
interests, this series may serve him well. 
Not all readers will agree with Allen’s ex
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planations (I found several questions 
that remained unanswered), but gener
ally his discussions are valuable. Two 
nagging questions remain: Why did the 
editors see fit to assign the Psalms to 
three different scholars? (The canonical 
shape of the book would seem to be 
better served by the reflection of one 
mind rather than three); and, can the av
erage minister actually afford such a vol
ume ($18.95 U.S.) in which his concerns 
are addressed directly in only one-third 
of the text?

— Kent Brower 
Winnipeg, Man.

DEATH AND THE CARING 
COMMUNITY: MINISTERING TO 

THE TERMINALLY ILL
By Larry Richards and Paul Johnson, 
M.D., Multnomah Press, Paperback, 
$5.95.

Multnomah Press has published a se
ries (Critical Concern Books) dealing 
with some of the more important areas 
of life and the Christian walk. They have 
promised “a strong, underlying commit
ment to the authority of Scripture” and a 
focus on ‘‘important contemporary is
sues with major theological, societal, or 
personal implication." Death and the 
Caring Community meets both stan
dards.

The book is tremendously helpful for 
anyone who deals with terminal patients 
and their families. Richards and John
son do an excellent job of tracing the 
emotional stages of those directly in
volved with the death process.

Divided into three sections, Part One 
deals with “The Needs of the Terminally
III." Part Two, “The Response of the Car
ing Community," is very practical and 
contains workable helps for the church 
community at this crucial time.

Part Three, “Training for Caring,” may 
be worth the price of the book itself. A 
helpful, practical book to help pastors 
train the laity to minister in this area 
through a “15-session seminar.” I have 
passed a copy of the book on to an R.N. 
in our church with this goal in mind.

A thorough list of books, videotapes, 
films, agencies, publications, and other 
helps, assist in the training process. The 
authors tell how to use these resources.

It is an enormously helpful book that 
can be used by any church regardless 
of size. Death is something we all must 
learn to deal with. This book will help.

— Gary Skagerberg

FUNERAL HANDBOOK
By Friedrich Rest, Judson Press, 1982, 
notebook, 144 pp., $10.95.

One experienced in conducting fu
neral services has prepared this very

helpful manual. An excellent gift for the 
beginning pastor. Its flex ib ility  and 
breadth of resource will make it a de
sirable tool for any minister who is called 
on to conduct funerals or memorial ser
vices.

— Gordon Wetmore

JOHN WESLEY’S MESSAGE 
FOR TODAY

By Steve Harper, Zondervan, 1983, Pa
perback, 160 pp., $4.95.

A fascinating and accurate portrayal 
of John Wesley, the Christian, in lay
man's language. Study questions invite 
the reader to walk with Wesley— as 
mentor— into living the Christian life to
day. Steve Harper has contemporized 
the foundations of the Wesleyan move
ment as expressed in the doctrines of 
grace, salvation, and Christian per
fection. This is John Wesley for main, 
current Christianity today.

— Gordon Wetmore

BIBLICAL PREACHING
Edited by James W. Cox, Westminster 
P ress, 1983, H a rdback, 372 pp., 
$19.95.

Subtitled “An Expositor’s Treasury," 
this is quite a remarkable volume. Eigh
teen scholars contribute to its 368 
pages, plus 4 pages of homiletical index 
of scriptural references, under the gen
eral editorship of James W. Cox, editor 
of P u lp it D ig e s t and p ro fe sso r of 
preaching at Southern Baptist Theologi
cal Seminary.

Here are no precooked sermons 
ready fo r reheating, but ingredients 
aplenty for the willing and industrious 
preacher who desires to be a good 
communicator of God's Word. The Bible 
is laid out section by section from Gene
sis (36 pages) and Exodus (18 pages) to 
a fine section on Preaching from Escha- 
to logical Texts by George Beasley- 
Murray. Each writer supplies critical, ex- 
egetical, and homiletical material; and 
each lays emphasis on the applicability 
and relevance of the main thrusts of the 
sections on the life of the individual, the 
witness of the church, and the needs of 
the world around us now.

Probably some preachers will be dis
turbed by occasional streaks of higher 
criticism in some parts, but on the whole 
the book with its wealth of preaching 
possibilities and homiletical helps will be 
welcomed by the preaching pastor who 
wants to spread his own table in his 
own way and to provide good biblical 
fare for his flock.

“The impact of the Bible on preaching 
should result in making its words and 
themes increasingly accessible to the 
needs of people living today. If this does 
not happen, something is amiss in our

preaching and must be set right" (p. 14). 
The book will help us set the thing right. 
“Where scholars fail to agree, preachers 
need to take their stand squarely on the 
Scriptures— not on their brittle edges, 
but at the center. Scholars chipping at 
their edges will never reach their heart" 
(p. 20).

As a preliminary finding, this taster’s 
choice is especially pleased with Chap
ter 3 on the Exodus wanderings and 
settlement, Part II by Box; Chapter 12 
by Stagg on the Sermon on the Mount; 
Chapter 19 by James Earl Massey on 
Hebrews and the General Epistles; but 
especially Chapter 10 on Preaching 
from the Synoptic Gospels by William E. 
Hull, who surely must be a most ar
resting and helpful preacher.

As might be expected, the writers in
clude a high percentage of Baptist 
scholars, and we could wish that a 
wider circle had been drawn, but those 
who were selected have done a good 
day’s work and many a Bible preacher 
will find sparkplugs galore.

— T. Crichton Mitchell

RITES OF LIFE
(The Scientific Evidence for Life 

Before Birth)

By Shettles and Rorvik, Zondervan, 
1983, Cloth, 176 pp., $12.95.

This new book is thought to be the 
scientific clincher to discussions about 
abortion. Being a highly emotional is
sue, the burden of proof has rested too 
heavily on emotions. Dr. Shettles (M.D., 
Ph.D.) illustrates the true character of 
abortion in vivid color photos.

The writer, Rorvik, author and former 
medical journalist for Time, puts the 
subject matter in very readable, descrip
tive form. The book is both gripping and 
convincing.

Pastors and Christian teachers who 
are searching for credible support for 
their profile positions need to read this 
volume. Dr. Shettles settles w ithout 
doubt the issue of when life begins. As 
a result evangelicals are given the kind 
o f e x tra b ib lica l ev idence th a t the 
surgeon general gave on the issue of 
tobacco. Social and moral issues are 
clarified more fully as in Part 1 "Life It
self" is fully explored.

His discussions of “Humanity Under 
One Ounce" and “Is There Life Before 
Conception?" inspire awe and rever
ence for life itself and the power and 
wisdom of God who created it.

Part 2 follows naturally, dealing with 
the issues being debated in the press, 
the courts, and the public in general. 
The view is definitely Christian and 
linked inseparably with the conclusions 
of Part 1 and the Bible.

— Mel Shrout $
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PREACHING POINT

FRESH-BAKED BREAD 
OR STALE CRUMBS?

by H. L. Hendrix
Bartlesville Wesleyan College, Bartlesville, Okla.

During our days in college, my wife and I tried to visit 
home about once a month. Though we drove 200 

miles to the Oklahoma town where our parents lived, my 
mother somehow knew just when we would arrive. Her 
hot baked bread and fresh butter always awaited us 
upon our arrival. A cup of coffee, and a slice of that 
bread smothered in butter and her homemade pear 
honey—what a delightful homecoming!

In one of the great “I AM” passages, the Lord Jesus 
likened himself to the “Bread of Life.” Since the earliest 
days of the Church, proclaiming the Christ of God has 
been identified with breaking the bread of life. Today 
there are umpteen different things that command the 
time and attention of the preacher, yet that task of 
breaking bread still must be central in his calling, duty, 
and privilege.

Bread recipes generally consist of a few basic ingredi
ents. Liquid, flour, salt, and yeast pretty well sum it up. 
But it is truly delightful how different people can take the 
same basics, add their own minor secrets and tech
niques, and produce a very unique product. A delightful 
lady in my congregation used to present to me on occa
sion a loaf of sourdough bread baked with vegetable 
juices for liquid. The basics plus molasses, honey, 
wheatgerm, and who knows what else, produced a culi
nary delight.

James Beard in his book Beard on Bread bemoans a 
sad reality of our day. “We are offered spongy, plas
ticized, tasteless breads, presliced, doctored with nutri
ents and preservatives, and with about as much gastro
nomic importance as cotton wool, and yet,” he says, “we 
go on buying bread no matter how poor the quality sim
ply because it is unthinkable to live without it.”

It is ironic, is it not, that the task of preaching pos
sesses only a few basic ingredients, yet it is the unique, 
Spirit-filled, personal involvement that makes it what it 
is. Too often brand names such as Barclay, Ogilvie, 
Chappell, etc., seem to be ending up on our sermonic 
menus. Along with these entrees are statements such 
as “I just got my basic idea from . . or “I took it and 
made it my own.” Often the end product is warmed over 
Rainbo or Wonder Bread attempts. The nutrients and 
ingredients are all there, but somehow that personal 
touch, the autograph, is missing.

Today, just as there is a renewed interest in bread 
baking, it is wonderful to discover signs of a renewed 
interest in home-baked sermonizing. Like bread, the 
gospel sermon also possesses a few basic ingredients.

1. A solid belief in the Bible. To face the task of 
preaching without it appears to me to be as difficult as 
baking bread without flour. William Thompson observes, 
“Viewed both functionally and theologically and reduced 
to its essence, the Bible fulfills three basic expectations:
1) It reveals the human situation apart from God, 2) It 
records the gracious nature and activity of God, 3) It 
evokes a response from its readers.”

2. A willingness to invest in the hermeneutic process, 
that is, to faithfully exegete and interpret the Bible into 
today’s world is essential. This, of course, is that ingredi
ent that personalizes the text and makes it unique. How 
exciting it is to experience the Spirit of God as He di
rects our thinking and writing to make 2000-year-old 
history alive and relevant today.

3. A foundational grasp of the doctrines of the 
church. Paul’s instructions to young Timothy included, 
“Pay close attention to yourself and to your teaching; for 
as you do this you will insure salvation both for yourself 
and for those who hear you” (1 Tim. 4:16, NASB).

4. The patience to reduce the whole loaf to bite-size, 
nourishing slices for the people. From this point on the 
creativity, technique, and personality can produce a vir
tual universe of challenging, uplifting, and enlightening 
messages. Very few of us will ever be great expositors. 
In the world of breads, not everyone can be a James 
Beard or a Julia Childs. But we can take the simple ba
sics, use our own God-given and unique abilities, and 
produce a product that, when combined with the “fresh 
butter” of the Holy Spirit, will produce healthful, tasty 
nourishment for God’s family.

During those college days we most likely would have 
made the 200-mile trek home even if we were welcomed 
with a stale slice of that stuff that “builds bodies twelve 
ways” and a stick of margarine. But the aroma of that 
bread cooling on the racks made my homecoming 
something very special. I wonder how our people would 
feel if every Sunday morning they too could count on 
fresh-baked bread .. .  the Bread of Life. J



EVANGELISM

Why in the World Are We 
Having Another Revival?

by Ernie McNaught

I am the owner of a '64 Thunder- 
bird. Sometimes I think that is a 

good thing for me. Sometimes I 
wonder if it is worth the bother. I re
cently drove from the extreme west
ern edge of Portland to the extreme 
eastern edge looking for a used 
part. My destination was a junkyard 
that specializes in Thunderbirds. A 
conversation I had went something 
like this:

“Do you have a back-up lens for 
my Thunderbird?”

“I think I do."
“Good! How much do you want?” 
“$15.00.”
“$15.00!? Parts for my Thunder

bird are so hard to find and when I 
do find them you guys want a for
tune for them.”

The junk man looked at me and 
asked a relevant question, “Why in 
the world are you trying to fix up an 
old Thunderbird?” He knew why, 
and I knew why, but the question 
seemed appropriate anyway.

Now the question comes to me, 
why in the world are we having an
other revival? I know why, and I 
think you know why, but the ques
tion is still appropriate. We need to 
ask it of ourselves once in a while.

Christians should always be striv
ing for higher spiritual heights. A 
Hindu once said to E. Stanley Jones, 
“I crawl in the shadow of the cross.” 
E. Stanley Jones’ reply was some
thing like this, “So do I, when I need 
it particularly. And when I don’t need 
it particularly, I crawl humbled that 
He died for me. But my crawl soon 
turns into the crawl of an airplane 
preparing for take-off. The crawl is 
so accelerated that it turns into a 
take-off. I sing as I crawl in the 
shadow of His cross and soon my 
singing turns to soaring.”

It we do not see revival, we remain 
in a crawl and our limbs will become 
scarred, bruised, and crippled. If,

however, we will allow God’s Holy 
Spirit to lift us with His winds of re
vival, our eagle wings will grow 
strong, our lives will become in
spiring, and our living will become in
spired.

The church cannot be content 
with ordinary living. Ordinary living 
causes nothing to happen except a 
yawning, shrugging response to the 
gospel of redemption. The church 
needs revival for its own survival.

Without revival in our churches, 
the “pressing clamps of the urgent” 
will grip our lifeline, and slowly, per
sistently, and, oh, so effectively, 
squeeze our spiritual reserve into 
nonexistence. We are left like a bar
ren, withered branch of a once- 
productive fruit tree.

Without revival in our churches, 
we will soon begin to hear the 
thumping, monotonous beat of the 
“drum of daily grind.” Its haunting, 
persistent pounding will soon drown 
out the sweet, melodious strains of 
the Master Singer calling us to His 
sacred sanctuary of blessed peace, 
contentment, and purpose.

Without revival in our churches, 
the “prison of selfishness” will 
slowly close in around us and our 
few limited self-interests until we 
can see nothing but the woes of our 
own existence, the boundaries of 
our own resources, and the limits of 
our own plans.

Oh, church, let’s break out of the 
confines of “just enough" and move 
into the spacious realm of God’s 
abundance. Let’s break the barrier 
of nominal Christianity and explore 
the vast arena of inspired, holy, 
sanctified, full, unreserved commit
ment to God’s always-perfect will. 
Let’s blast away the hindering fa
cades of personal dishonesty, the 
wishy-washy, spineless convictions, 
and search for the reality of total 
honesty and firm convictions. Let’s

be done with childish spiritual 
games of one-upmanship with our 
parade of righteous acts, and hum
ble ourselves before our God, our 
Savior, our Sanctifier. Let’s no longer 
“boast of our riches while claiming 
to follow the One who had to borrow 
a penny to illustrate his sermon, dis
play our Fifth Avenue suits in honor 
of One who wore a peasant’s robe, 
and feast on our steaks in remem
brance of the One who fasted alone 
in the desert” (Ravenhill).

Oh, church, let’s seek revival in 
our own souls until the fire falls and 
consumes every act and attitude 
that is contrary to the pursuit of 
Christlikeness. Without revival, we 
will never be what we ought to be 
and can be. Equally important, with
out revival the world will never know 
what they should know.

A missionary to Africa sat at a ta
ble on the patio of an African village 
home and watched a black ant crawl 
up a table leg and onto the table un
til it reached some sugar that had 
been spilled there. It ate its desire, 
crawled back down the table leg and 
out of sight. Soon two black ants 
crawled up the table leg, onto the 
table, and into the sugar. They ate 
and left. Moments later, a steady 
stream of black ants crawled up the 
table leg, onto the table, and into the 
sugar. What can we surmise other 
than that through their communica
tion system they had transmitted the 
message, “I have found something 
good and I want to share it”?

Church, without revival, we will 
not be able to reach the world. They 
need to know the good thing we 
have. We need to have revival to 
keep our hearts stirred with the pas
sion of the Savior for our lost world.

Why in the world are we having 
another revival? Because I need it! 
Because you need it! Because they 
need it! $
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C O M P U T E R IZ IN G . . .
(Continued from page 29)

let a computer do the unmotivating tasks instead of vol
unteers. The volunteer’s bane is a blessing for the com
puter.

But, what about the cost? Isn’t it expensive? The first 
question that most people ask! I have a cartoon that I 
keep on my desk that says, “If you want to have good 
volunteers, you’ve got to pay . . .  attention to them.”

When we pay attention to volunteers, we hear that 
they appreciate our sensitivity to them. When volun
teers’ needs are considered, they do better work for the 
church. Computers can help volunteers by relieving 
them from the tedious, unmotivating chores. Beyond 
that is the more important benefit of computerizing for 
volunteer ministry. Computers can supply volunteers 
with up-to-date membership information enabling them 
to call on shut-ins, form neigorborhood share groups, 
and other caring ministries. Computers give volunteers 
information they then can use to extend the ministry of 
the church.

Conclusion: How to Go About Computerizing
There is more and more written in church magazines 

about the benefits and the cautions of computerizing. I 
simply want to reinforce a few principles that I found 
from my experience in buying a computer. Here’s the list:

1. DECIDE WHAT YOU WANT THE COMPUTER TO 
DO. The more you want from the computer, the more it 
costs. It helps to be clear about your priorities.

2. DECIDE: IN-HOUSE VS. SERVICE BUREAU. It 
may be that a service bureau will serve your needs more 
efficiently than owning your own computer. To find out, 
do step one and then research the cost of computer 
services.

If you decide to go with an in-house system, then go 
on to the following steps.

3. FIND THE SOFTWARE BEFORE THE HARD
WARE. It’s the computer software that tells the com
puter what jobs to do. So, make sure that you get the 
software that will best serve your needs before buying 
the machine that will run that software.

4. BUY BIG ENOUGH BUT NOT TOO BIG. One of 
the biggest frustrations in buying computers is trying to 
economize and then finding out that you’ve cut too 
many corners and wasted a bunch of money. It’s frus

trating to own equipment (even though you get a bar
gain) that won’t do what you want done. I learned that 
through the School of Hard Knocks & Spent Bucks.

Even with these suggestions and cautions, I am ex
cited about the prospects of ministry to, with, and for 
volunteers in the church. The computer is indeed a use
ful tool for the church’s great commodity—volunteers.

Love-Sharing for Lent
(Continued from page 40)

carefully lettered card that says “Love-Sharing” into the 
frame below the picture. Suggestions from common, 
readily available pictures:

Week 1 —Jesus with Mary, Martha, and Lazarus 
Week 2—Jesus visiting with fishermen or publicans 
Week 3—Jesus washing the disciples’ feet—and 

looking happy about it 
Week 4—Jesus praying in the garden—for others 
Week 5—Jesus praying—use an introspective pose 
Week 6—Jesus with the children—a very joyous pic

ture by Hook
You will want to know how the congregation re

sponds to this Lenten observance. A questionnaire will 
help you. Make it simple—with check-off answers and a 
space at the bottom for comments. Here is a sample: 

We hope the six-week “Love-Sharing for Lent” helped 
make the Easter season special for you. Will you help us 
know how to plan for next year by answering the follow
ing questions? You do not need to sign your name. 
Thank you.

1) I sent__________notes or cards.
2) I visited or telephoned people that I

might otherwise not have contacted.
3) I took gifts of appreciation to someone. Yes No
4) I spent extra time in prayer for others. Yes No

for myself. Yes No
5) I made special plans for Easter Week. Yes No
6) Comments
Plan also for some special times of testimony or shar

ing of a blessing received because of the Lenten obser
vance. Listen for indications that your members want to 
participate in future Lenten programs. You’re sure to 
hear them. We did! $

Translations of the Bible used by permission in this issue are noted as follows:

1. Quotations cited NIV are from The Holy Bible. New International Version, copyright ©  1978 by the New York International 
Bible Society.

2. Quotations cited RSV are from the Revised Standard Version o f the Bible, copyrighted 1946, 1952, ©  1971, 1973.

3. Quotations cited NASB are from the New American Standard Bible, ©  The Lockman Foundation, 1960,1962,1963,1968, 
1971, 1972, 1973, 1975, 1977.

4. Quotations cited TLB are from The Living Bible, ©  1971 by Tyndale House Publishers, Wheaton, III.

5. Quotations cited NEB are from the New English Bible, ©  The Delegates of the Oxford University Press and The Syndics 
of the Cambridge University Press, 1961, 1970.

6. Quotations cited JB are from the Jerusalem Bible, ©  1966 by Darton, Longman, and Todd, Ltd., and Doubleday and Co.,
Inc.

7. Quotations not cited with a special designation are from the King James Version of the Bible.
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NEW TESTAMENT 
WORD STUDIES
!by Ralph Earle!

T he World

There are four Greek words that 
are translated “world” in the New 
Testament of the King James Ver
sion. The first that we note is ren
dered this way only once and so can 
be treated briefly. It is ge (pro
nounced “gay”), which primarily 
means “earth” and is so translated 
(KJV) 188 of the 252 times it occurs 
in the New Testament. It is rendered 
“land” 42 times and “ground” 18 
times. Only in Revelation 13:3 is it 
“world”—“and all the world won
dered after the beast.” The NIV has: 
“The whole world was astonished 
and followed the beast.” The NASB 
has “the whole earth,” which is also 
proper English usage today.

The second world is aion, which 
the King James Version translates 
as “world” 38 out of the 128 times it 
occurs in the New Testament. This 
happens 7 times in the Gospel of 
Matthew. A good example is Matt. 
28:20, in the Great Commission. In 
the KJV it reads: “and, lo, I am with 
you alway, even unto the end of the 
world.” But the correct translation is: 
“And surely I am with you always, to 
the very end of the age” (NIV; cf. 
NASB).

Aion has to do primarily with time, 
not the physical earth. In ancient 
Greek literature it was used for 
“age” or “space of time,” and in Plato 
for “eternity” (Kittel, Theological Dic
tionary of the New Testament, 
1:197). In the New Testament the 
adjective aionios does mean “eter
nal” or “everlasting” and is so trans
lated (KJV) 67 of the 71 times it oc
curs. The correct translation of the 
noun aion (from which we get 
“aeon”) is “age.”

The third word is oikoumene 
(oikoomenay), which is translated 
(KJV) “world” 14 times and “earth” 
once (Luke 21:26). Its primary 
meaning is “the inhabited earth" and 
so could be thought of as the whole 
world in terms of its population. It 
comes from oikos, “house” or 
“dwelling.” Actually, the word was 
originally a participle, “inhabited,” 
and then became a noun.

A typical use of oikoumene is in 
Matt. 24:14, where we read: “And 
this gospel of the kingdom shall be 
preached in all the world for a wit
ness unto all nations; and then the 
end shall come.” The emphasis is on 
the gospel being preached to people 
everywhere.

A specialized use of oikoumene is 
found in Luke 2:1. Here “all the 
world” means all the Roman Empire. 
This is probably true also in Acts 
24:5.

The fourth word, cosmos, occurs 
187 times in the New Testament. In 
the King James Version it is trans
lated “world" 186 times and “ador
ing” once (1 Pet. 3:3).

This passage alerts us to the ba
sic, etymological meaning of the 
term. The noun cosmos is related to 
the verb cosmeo, which meant “to 
order, arrange,” or “adorn, furnish.” 
So its earliest meaning (Homer and 
Plato) was “order.” Then it came to 
be used for the adornment of 
women (even in Homer)—as in the 
above passage. Later it became the 
common word for the “world” or 
“universe” as an ordered system 
(Plato and others). Finally it came to 
be used as synonymous with oikou
mene, as the world or inhabited 
earth and even for the human inhab

itants of the world. In several New 
Testament passages (Matt. 16:26; 
Mark 8:36; Luke 9:25; 1 Cor. 7:31; 1 
John 2:16) it refers to worldly affairs 
or possessions.

Finally, it took on an ethical con
notation, indicating the ungodly peo
ple. John especially uses it this way 
(John 7:7; 14:17, 27; 1 John 4:4). 
The devil is called “the prince of this 
world” (John 12:31; 16:11). We are 
also told that “the whole world is un
der the control of the evil one” (1 
John 5:19, NIV). In James 1:27 we 
are warned to “keep oneself from 
being polluted by the world” (NIV). 2 
Pet. 2:20 speaks of “the corruption 
of the world” as causing people to 
be lost forever.

John warns his Christian readers: 
“Do not be surprised, my brothers, if 
the world hates you” (1 John 3:13, 
NIV); it hated our Lord (John 7:7). 
Jesus expressed this whole truth 
when He said to His disciples in His 
Last Discourse: “If the world hates 
you, keep in mind that it hated me 
first” (John 15:18, NIV).

Paul also uses the term “world” in 
an ethical sense. In 1 Cor. 11:32 he 
says: “When we are judged by the 
Lord, we are being disciplined so 
that we will not be condemned with 
the world” (NIV). He also declares 
that “the world has been crucified to 
me, and I to the world” (Gal. 6:14).

Especially significant is this warn
ing of John to the Christian readers 
of his First Epistle: “Do not love the 
world or anything in the world. If 
anyone loves the world, the love of 
the Father is not in him" (2:15, NIV). 
We cannot love God and desire the 
sinful world at the same time. $
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THE 
ARK
ROCKER.

Non-Sense
Grump and his pals have finally 

picked the ir noncandidate for 
Great-Pooh-bah. Actually, they’re late. 

At least two other groups have been at 
work for their choices for some time 
now. And there’s the whole raft-load of 
folk (some of them assiduously non
cam paign ing fo r them se lves) non
plumping for other noncandidates for 
assorted Associate-Pooh-bah and Sub- 
Pooh-bah posts.

"Like a river glorious” is the stream of 
nonpolitical noncampaigning that flows 
to Conference, Local, Annual, or Gen
eral.

You see, beside our fidelity to the 
doctrine and experience of entire sancti
fication, another thing that marks us Ho
liness Folk off from the Methodists is 
our steadfast rejection of candidating 
for ecclesiastical office, clerical or lay. 
We just pray and vote, and voila! We’ve 
got God’s man for the job— or maybe 
God’s woman.

That’s why a very special chastity of 
language and action marks the Incum
bent Pooh-bahs, Associate-Pooh-bahs, 
Sub-Pooh-bahs and noncandidate- 
nonbackers in the days or weeks lead
ing to Conference— especially in public. 
It’s considered to be almost as sinful to 
support someone obviously as it is for 
the fellow to support himself. So, pooh- 
bah makers learn how to nonpush a 
noncandidate.

The following is an admittedly edited 
noncampaign nonspeech fo r a non
candidate made recently at the Large 
Rally. (The editing faithfully maintains 
the tone, structure, and sense of the 
nonspeech, however.) It is truly a non
speech for it was offered as something 
like a prayer. (As God does not vote, 
what was said could not have been ad
dressed to Him. It was obviously ad
dressed to us, though we had followed 
instructions and stood w ith  heads 
bowed and eyes closed, as if in prayer.)

We are grateful for Dr. Clever Anser, 
that most compassionate, faithful, 
burden-bearing leader, who, when it 
seemed money was not forthcoming 
to meet expenses, sold his own col
lection of Pierre Cardin ties to pay 
them, and in doing so inspired a local 
businessman to pay for the beautiful 
wali-to-wall carpeting on which we 
stand tonight, and much more be
sides. No leader anywhere carries a 
heavier concern than he for the vari
ous levels of our mission. And this 
has been recognized by leaders with 
even broader responsibility, who have 
given him key com m ittee assign
ments. He is loaded down with the 
work at hand but still has been willing 
to go to such events as the Even 
Larger Rally where twenty-five hun
dred Most Faithful True Believers 
were thrilled by his message, and to 
the other end o f the country where 
three dozen of his peers said that 
they would never be the same after 
hearing him. He was brought shout
ing and praising into the camp. We 
just covet fo r him a rich and ex
panded ministry in the days to come. 
And we are grateful for his wife, a 
leader in her own r ig h t. . .  
Inc iden ta lly , A nse r w as no t the 

speaker at the Large Rally. This non
speech just got stuck into prayer time, 
somehow.

Not so incidentally, one of the sad 
things about this sort of stuff is that 
poor old Anser cannot accomplish any
thing now without having it become part 
of his noncampaign nonpropaganda. It 
means that his virtues become per
fections in the m ouths o f his non
partisan noncampaign w orkers and 
they are shushed, attributed to others, 
denied, or put- in worst light by non
partisan noncampaign workers for other 
noncandidates. And his goofs get exag
gerated by the latter, and shushed, 
blamed on others, denied, or put in

good light, by his nonpartisans. Is it 
worth the risk either to him or to us? 
After all, where there’s nonsmoke, there 
may be nonfire.

Of course, the best way to noncam
paign for a noncandidate is to raise a 
non issue . Here, the  nonsy llog ism  
serves with amazing efficiency. First, 
you state the major premise. Then you 
let the other fellow draw the minor and 
the conclusion. Then you make it clear 
or you imply that your noncandidate 
stands with Bresee or Roberts or Scott 
or Wesley or Phoebe Palmer, the Holi
ness Movement, the American Way, and 
McDonalds on this matter in contrast to 
an opponent you didn’t need to name. 
Let me give you a recent public exam
ple.

The speaker at Another Large Rally 
said, “I don’t know how you stand on 
the issue, but in these awful days I still 
believe in old-time revivals! Where they 
came weeping to the altar, after the 
evange lis t— a good o ld -tim e  evan
gelist— had preached judgment and re
pentance.” He then followed this by say
ing, “Not all of our folk here are going to 
agree with me on this, but that great 
leader, Dr. Anser; who had just preached 
like an old-time evangelist and had seen 
dozens come to the altar in that great 
church . . . ”

A nonissue that could powder any po
tential rival! Does the other guy take evil 
(defined as the hearer wishes) seri
ously? Does his church have old-time 
rev iva ls?  Does he em phas ize  the 
mourner’s bench? What kind of preach
ing is done there? Legitimate questions, 
used illegitimately, for they encourage 
surmise. It’s a nonissue, for with few la
mentable exceptions we’re all deeply 
committed to revival. We simply develop 
varying and effective methods. But of 
course, this nonspeech was not meant 
to support revivals. It was meant to en
courage people to vote for the right 
man— or woman!
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Making the 
Small Church Grow
By Robert E. Maner

“This is not just another study on church 
growth; it is a disarmingly simple but emi
nently helpful book written by a small- 
church pastor who has earned his right to 
speak. It breathes a spirit of pastoral con
cern born of love for God and people,. . .  it 
will rekindle in you new hope and fresh vi
sion for your church.” William M. Great
house
A “what we did to solve it” book written by 
one with over 30 years of pastoral experi
ence when his church was just on the verge 
of emerging from the “small church” cate
gory. 104 pages. Paper.
AM083-410-7414 $2.95

Add 5% for handling and postage.

The Smaller Church 
in a Super 
Church Era
Edited by Jon Johnston/Bill M. Sullivan

Twelve qualified writers focus attention on 
the strengths and opportunities available to 
the congregations of 100 or less, helping 
pastors and laypersons alike to:

•  accept God’s view— not society’s—of 
the role of the smaller church.

•  understand how to make the smaller 
church a “family in mission.”

•  find effective ways to challenge the 
smaller church to reach out to its com
munity.

AM083-410-895X Indexed. 152 pages. Paper
$5.95

Will Evangelicalism 
Survive Its Own 
Popularity?

By Jon Johnston

A well-documented examination regarding 
the popularity of evangelicalism today on 
the church and its leaders.
Here Dr Johnston attempts to analyze both 
our culture and the evangelistic church, 
seeking to find a balance between criticism 
and solution. His appeal to the church is to 
avoid entrapment with the notion “This is 
the way it is, and nothing can be done 
about it.” Includes a supplemental reading 
list and extensive subject and scripture in
dexes. 240 pages. Paper.
AM083-410-5417 $5.95

  v n iT R  M E M B E R S H IP
in m o h t s  t o  s h a m s  w it h  -----------

Available fro m  
YOUR PUBLISHING HOUSE

P r i r p c  q ; i h i & r t  t n  n h a n n a  M / ith m  i t  n n t i n n



Available from YOUR PUBLISHING HOUSE

WORD MEANINGS IN 
THE NEW TESTAMENT

Deepen your understanding of God’s Word through 
this verse-by-verse study of interesting and 
significant words in the New Testament.

•  Enriching to the preacher in understanding 
the Scripture more clearly and expounding its 
message more accurately and effectively. You 
will refer to it frequently!

•  Enlightening to all students of the Word in 
discovering the rich mine of truth to be found 
in a study of the original languages of the 
biblical text.

VOLUME 6

HEBREWS/ 
JOHN/JUDE/REVELATION

176 pages.AM083-410-9433

Other volumes completing this six-volume se t .

By RALPH EARLE, Th.D.
Noted Greek scholar. . .  author. . .  lecturer 
. . .  world traveler. . .  distinguished pro
fessor of New Testament emeritus, Naza
rene Theological Seminary . . .  member of 
the governing body of the New International 
Version

Volume 1 MATTHEW/MARK/LUKE 
AM083-410-6833

288 pages

Volume 2 JOHN/ACTS
AM083-410-7732

173 pages

Volume 3 ROMANS
AM083-410-5128

264 pages

Volume 4 CORINTHIANS/GALATIANS/EPHESIANS
AM083-410-5675 350 pages

Volume 5 PHILIPPIANS/COLOSSIANS/
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PHILEMON 
AM083-410-4938

272 pages

Attractive dust jacket over durable clothboard cover

Individual Volume $9.95
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