











[ll. The Kind of Spirit That Came at Pentecost Is
the Spirit of Comfort and Counsel (John
16:7; also John 14:16)

The Holy Spirit is the Spirit of comfort and counsel.

Some Bible interpreters and expositors wish to empha-
size more either the comfort or the counsel dimension of
the “Paraclete.” Nothing is lost by making room for the
fullest breadth of meaning in the term John records Jesus
as applying to the Holy Spirit. “Paraclete” describes the
Holy Spirit as our Comforter for our hurt or struggles and
our Counselor when we re deciding or wavering.

Perhaps greater than the Comforter/Counselor empha-
sis is the incredible realization that by the Spirit, God is
very present to us in our stresses, at our crossroads,
through our troubles, on our journeys. The kind of lov-
ing, guiding presence Jesus gave to His disciples in per-
son, the Spirit given at Pentecost will be to those who
live by faith in Jesus. The Holy Spirit will not leave us or
lead us astray. The Spirit knows what we need and is
faithful to comfort and counsel, abiding with us as would
Jesus himself.

IV. The Kind of Spirit That Came at Pentecost
Is the Spirit of Power (Acts 1:8)

If truth, conviction, and comfort/counsel describe the
mending work of the Spirit, power describes the estab-
lishing and extending work of the Spirit.

The Spirit gives power to wavering, cowering disci-
ples—power to stand and power to hold to the path of
Christ. Powerfully the Spirit cleanses the heart and en-
dues it with holy love. That same Spirit gives power to
stand and understand, power to live and power to die,
power to endure to the end.

The Pentecostal Spirit is an outgoing Spirit, infusing be-
lievers with power for witness through self-forgetful ser-
vice and the testimony, in word and deed, of the faithful-
ness of Jesus. The fruit of the Spirit's power in believers
would enable them to be Jesus’ witnesses “in Jerusalem,
and in all Judea and Samaria, and to the ends of the earth”
(Acts 1:8).

V. The Kind of Spirit That Came at Pentecost Is
the Spirit of Love (Rom. 5:5)

Paul declares that what God pours into our hearts by
the Spirit is nothing other than love (Rom. 5:5). Perhaps
nothing more distinguishes the Spirit of Pentecost than
the character of love. The Spirit who reveals truth and
brings conviction also bears it with love. In this Spirit, be-
lievers are able to speak the truth in love (Eph. 4:15),
which makes their witness powerful and effective.

Other spirits of religion place great emphasis upon
meticulous law keeping, or impressive emotional or
physical manifestations, or secret knowledge. The Holy
Spirit in the believer is manifested, first and foremost, by
love.

The manifold fruit of the Spirit began with love. Love is
the greatest gift of the Spirit. Jesus made clear that the
mark of His sanctified Church would be its expressed
love for one another and for the world.
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ILLUS. According to Clarence Kinzler, love is the distin-
guishing center of Christian witness in an increasingly
pluralistic society. Kinzler is district superintendent of
the Northern California District, Church of the Nazarene,
including the San Francisco Bay area—an area in which
over 200 languages are spoken, where religions prolifer-
ate, where alternative lifestyles are flaunted. Kinzler de-
clares that love by the Holy Spirit, above all else, is and
will be the winning aspect of holiness in the marketplace
of religions.

CONCLUSION:

Next time people start talking about the “spirit,” don’t
assume they are talking “Holy Spirit.” It’'s worth consider-
ing the nature and characteristics of the Spirit that came
at Pentecost in light of the “spirit in everything” or unbib-
lical manifestations cropping up here and there.

The Holy Spirit is distinguished from all rivals. That
Spirit will bring forth His distinguishing fruit in all those
who make room for Him in their hearts and lives.

What kind of spirit are you talking about? Let the Holy
Spirit speak His truth, His conviction, His help, His pow-
er, and His love to you today.

SUGGESTED WORSHIP ORDER

Hospitality and Information for Our Life Together
Spiritual Song “O Come,
Let Us Worship Him Together”
“Lord, We Praise You”
Eph. 4:1-7,11-13

Spiritual Song
Responsive Scripture

Hymn “Holy, Holy, Holy”
Psalm “Glorify Thy Name”
Hymn “Near to the Heart of God”

Prayer together at the open altar

Reprise Chorus of “Near to the Heart of God”
Receiving the offerings

Doxology sung as offerings are presented

Ministry in music
Sermon Text
Sermon

John 16:7-15
“WHAT KIND OF SPIRIT
CAME AT PENTECOST?”
Spiritual Song “Spirit of the Living God”
Personal responses and prayer
“Yes, Lord, Yes”
Benediction

Creative Worship Ideas

Offering Sentence

“Having received from the Lord’s hand substance
for our lives, and given freely of our means for the
work of ministry, let us present the tithes and offer-
ings to the Lord for blessing, honor, and glory. And
let us lift our praise in doxology together.”
Benediction

“May we, in the same Spirit who calls us, claims
us, hames us, and graces us, go forth to serve one
another, our neighbors, and our world in Jesus’
name. Amen.”



BECOMING A COMMUNITY OF THE SPIRIT

by John Hay, J.
Acts 2:42-47; 4.32-37
June 19, 1994

INTRO:

ILLUS. Every now and then my mother gets out scrap-
books full of photo snapshots to show my children what
I was like as a child. They laugh as she tells stories on me.
I look at those old photographs, and though they don’t
tell the whole story, they bring back many memories |
have lived through. Funny thing, too, is that snapshots
don’t lie. There we are—captured in weird haircuts,
clothing styles, and time-bound activities.

Snapshots out of the past don’t tell the whole story,
but they give a glimpse of what the past was like. To a
limited but real extent, snapshots let us relive past times.

Acts 2:42-47 and 4:32-37 are such “snapshots” of the
early days of the Church. The first lets us know how the
Church formed its life in the days immediately following
Pentecost. The second reveals something of the commu-
nity of the Spirit's sense of stewardship and common life.
Together, the two passages create a cameo of the Church
after Pentecost.

We know what it was like before Pentecost: powerless
apostles, denying disciples, fearful flock, a hopeful hand-
ful hidden in an upper room.

And we know what it was like on the Day of Pente-
cost. The disciples were beside themselves with joy,
praise, love, and boldness. They were filled with the Holy
Spirit and overflowing with powerful witness. Like peo-
ple raised from the dead, they took the city by storm that
day.

But what was it like the day after Pentecost? And the
next? A week later? In the months that followed? Would
the revival last? Would the Holy Spirit in them as individ-
uals and upon their life together as a fellowship sustain
them as a distinctly Christian movement and influence in
the world?

No doubt the emotional high subsided. However, the
power and presence of the Spirit persisted. There was a
lasting change because of Pentecost. The Spirit-filled believ-
ers lived differently. They valued and treated people differ-
ently. Their attitudes and outlooks changed. The issues of
life about which they were concerned changed. And they
kept on being changed by the Holy Spirit in them and
among them. We see this in these two snapshots.

What we observe in this ancient community of the
Spirit helps us distinguish characteristics that will guide
us as we foster such communities of the Spirit today.

. We Observe a Community of the Spirit
Look at what was happening in the Early Church. We
can observe the following actions or outlooks:

A. They persisted in maintaining a fourfold devotion
(2:42). The believers committed themselves to contin-
ue to give faithful attention to “the apostles’ teaching
and to the fellowship, to the breaking of bread and to
prayer.”

B. The aspect of the miraculous was present (2:43).

C. One in heart and mind, they shared their posses-
sions commonly and compassionately (2:44-45; 4:32-
37).

D. They gave praise to God and enjoyed the favor of
all the people (2:47).

E. People were drawn to their fellowship and then to
their faith. It isn’t often observed, but it is noteworthy
that the public evidence of dynamic of fellowship
drew people to the Church first. It was a magnetic fel-
lowship. Only after describing the Church’s life togeth-
er does Acts record that people are being saved. | con-
jecture that they must have wondered what the source
of such outgoing love and care and miracles was all
about. Coming near, they would hear the testimonies,
the Scripture being taught, and Jesus Christ proclaimed
—and then be saved.

II. We Distinguish a Community of the Spirit

The Church described in these cameos helps us distin-
guish some characteristics of a community of the Spirit
from other organizations or associations.

Certainly, a community of the Spirit is not like any oth-
er organization or association of people, such as a soci-
ety, fraternity, union, or country club. Instead, as a holi-
ness church membership induction ritual states so
eloquently, “We believe that in the Church of Jesus
Christ there exists a fellowship that cannot otherwise be
known.”

The church is not a social agency or political interest
group or rescue mission. It is not even a Christian softball
league umpired by a well-known lay Christian! Para-
church activity does not and cannot substitute for the
Body of Christ, which finds expression in local communi-
ties of faith.

I can identify, at minimum, five distinguishing charac-
teristics of a community of the Spirit:

A. A community of the Spirit evidences a yieldedness
to God and anticipates grace.

As | think of the believers gathering before Pente-
cost during those days of extended prayer and confer-
ence, | imagine that the time included much self-emp-
tying and yielding to God and to one another. They did
so in anticipation of God’s promise. After Pentecost,
the believers continued to yield themselves to God and
to one another.

Emptiness is a prerequisite to community. Some
things need to be drained off and let go. Emptying our-
selves of our presuppositions, our striving for position
and power, and our frustrations creates a readiness to
receive the Spirit. Yieldedness to God creates the room
necessary for the Spirit to work positively and in ever
new ways in community.
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B. Individual and corporate seeking for the fullness of
the Spirit is ongoing in a community of the Spirit.

Seeking the fullness of the Spirit is an ongoing atti-
tude and action of the Church described in Acts. This
beckons to the church today to seek the Spirit's full-
ness both at an individual and corporate level.

The community together will only be as powerful as
the individual alone on his or her knees before God.
The corporate witness and power of the church may
be limited by feebleness and emptiness of individual
Christians.

The call of the church comes at two levels. First, we
are called for personal purity and holiness by the full-
ness of the Spirit. Second, we are called for corporate
righteousness arising from fullness and acted out
prophetically in the world.

C. A community of the Spirit evidences a readiness to
learn, teach, listen, and share the Good News.

“They devoted themselves to the apostles’ teaching”
(2:42). In the Spirit, there is a grace of being ready to
listen and learn and explore the height and depth of
the Good News that runs counter to preestablished
prescriptions or patterns. We are invited to set aside
our worldly certainties and redraw our maps based on
an ongoing exploration of the gospel ofJesus Christ.

D. There is sensitivity to fellowship and hospitality in a

community of the Spirit.

The Spirit instills in the church a sensitivity to one
another that creates room for hospitality and inclusive-
ness. Hospitality is, at root, “making room.” This is not
a program of fellowship, but a Spirit-led readiness to
listen, to care, to respond, to help, to suffer together,
and to include the heretofore excluded.

ILLUS. While fellowship is natural, it must be encour-
aged. Often networks in the church grow old and in-
grown without participants knowing it. I challenge our
church groups in planning activities to plan them with
“five ‘I's’ for harvest”: invite, include, inspire, innovate,
integrate.

Integration of new persons into the fellowship and ex-
panding the base of the fellowship are perhaps two of
the most attractive and prophetic characteristics of a
community of the Spirit.

E. A community of the Spirit responds to felt and re-
quested life needs of believers and the larger communi-
ty_

Upon seeing or hearing of need, the community of
the Spirit is moved to compassion, just like its Lord. Re-
sponding in a timely, wise manner to real and per-
ceived needs, when they are expressed, is an expres-
sion of holy love.

We have much to recover if we take this portion of
the Church’s original snapshot images seriously. We
embrace other aspects so readily. However, are we
ever so moved with compassion for others that we sell
our second home? Do we readily take what is so-called
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ours and give to God as use for those in need? This
seems so exceptional, but it is not the exception ac-
cording to the biblical view. Rather, it is to be the nor-
mal way of responding and growing as a community of
the Spirit.

. We Become a Community of the Spirit

How we become a community of the Spirit today has
already been implied. It doesn’t just happen, nor is it to
be presumed that every church is becoming a communi-
ty of the Spirit in the sense that Acts describes it. Spirit
community is intentional. It can’'t be created, but fos-
tered, nurtured.

It begins as it began, with individual yieldedness and
corporate seeking the fullness of the Spirit. It begins with
you; it does not end with you. It involves a corporate
melting and willingness of believers to be, in and by the
Holy Spirit, the hands and feet of Jesus today. The prom-
ise of the Early Church’s snapshot of life together is good
news in an isolating, pecking-order world. People who
are looking for a genuine sense of belonging, to be val-
ued as persons—named and known and needed—are
looking at the church.

These are critical days for the Church in the world—
and for our church in this community. May we become
what we've been called to become—a distinguished com-
munity of the Spirit. May the world’s snapshot of us find
in us a striking likeness of the snapshot at which we
looked.

SUGGESTED WORSHIP ORDER

“The Family of God”
Hospitality and Information for Our Life Together
Psalm 100

Psalm “l Will Enter His Gates with Thanksgiving”
Psalm “Sacrifice of Praise”
Spiritual Song “Praise You, Father, Bless You, Jesus”
Scripture Eph. 2:14-22
Hymn “The Church's One Foundation”

Spiritual Song “Gentle Shepherd”
Prayer together at the open altar

Receiving the offerings

Doxology sung as offerings are presented

Sermon Text Acts 2:42-47; 4:32-37
Sermon  “BECOMING A COMMUNITY OF THE SPIRIT”
Spiritual Song “Make Us One, Lord Jesus”
Moments of personal response
Spiritual Song

Benediction

“Bless God”

Creative Worship Ideas
Offertory Sentence
As ushers process to receive the offerings, read
Ps. 116:12, 14. “How can | repay the Lord for all his
goodness to me? ... |will fulfill my vows to the Lord
in the presence of all his people.”



THE PRAYING COMMUNITY

by John Hay, Jr.
Acts 4:23-31
June 26, 1994

INTRO:

One of the things | remember about the church of my
childhood was its emphasis on prayer. Prayer meetings
were just that: meetings for prayer. Most of the time it
seemed too loud and long, but | was impressed that if the
church was to be the church, it would be about prayer—
first and foremost. | have since come to appreciate the
church as the praying community.

ILLUS. A year before | became pastor of an inner-city
church, a friend was showing me through the old build-
ing. It was in terrible condition—peeling paint, musty
smell, and run-down. As we walked through, | heard
strange noises coming from the sanctuary. | peered in to
find eight women kneeling at the altar praying fervently
for the salvation of people and revival in the church. | de-
cided that the church’s physical condition would be tak-
en care of by its spiritual condition if those prayers were
answered.

Beyond any physical condition, the spiritual challenges
facing the church are great. Consider our efforts: We
help people but see little progress. We work hard and
burn low. | can’t help but think that, whenever the
church is engaging in redemptive care and seeking to be
faithful to God and yet is thwarted, the breakthrough we
long for must come through prayer. We must become a
praying community.

The Early Church described in the Acts of the Apostles
shows a Church that refused to be thwarted by intimida-
tion or crisis. Instead, they learned to become a praying
community. As they did, they experienced spiritual
breakthrough that unleashed the power of the Spirit in
the Church.

If Acts gives a pattern for the Church in its life and ac-
tion, what does it indicate to us about the place of prayer
in the life of today’s community of faith?

I. Prayer Isthe First Act of the Spirit-Seeking
Church (Acts 1:14)

A. When we pray for one another and when we pray
for spiritual breakthrough, we engage in the most basic
act of the Christian life.

After Jesus’ ascension, His apostles and the company
who followed Jesus engaged in prayer as the first and
continuous act of the Church. Before the first word
was spoken, the first sermon preached, the first act of
compassion shared, the first decision made, they
prayed.

I am becoming convinced that prayer is the most ba-
sic act of ministry. It is not something to which we re-
sort after our intellectual and emotional efforts are
spent. It is not something we do in addition to acts of
evangelism and compassion. It is the most basic act of
ministry. Without it, ministry is not ministry in the
name and power of Christ.

B. As the Church’s priority, prayer orients us to God.

| speculate that during those pre-Pentecost days of
extended prayer together, the disciples’ orientation
changed from self to God. We are overly self-con-
scious. Our point of reference is ourselves. But prayer
orients us to God.

ILLUS. In his best-selling book The Body, Charles Colson
indicates this is one of the great problems in the Church
today: “What the church needs most desperately is holy
fear. The passion to please God more than the culture
and community in which we spend these few short
years.”

There is no more direct and intimate way to kindle the
passion to please God than by fervent, childlike prayer.

II. Prayer Isa Primary Means of Sustaining
Dynamic Life in the Church (Acts 2:42)

A. Prayer not only orients us to God but also enlivens
the spiritual vitality of the church.

Acts does not indicate that prayer is the only action
of ministry. However, this verse indicates that prayer is
a necessary exercise to which we devote ourselves,
and that by it the church is enlivened. Prayer brings an
extraordinary sense to some rather ordinary activi-
ties—like eating, fellowship, and teaching.

B. Prayer is the lifeline to continuing power and wis-
dom for the church.

While we rightly associate prayer with great spiritual
breakthrough, it is also a daily lifeline for the church.
Like blood continuously bringing oxygen and power to
the muscles, prayer is the lifeline to continuing the ba-
sic power and wisdom needed for daily decision-mak-
ing. Prayer helps us work through the challenges and
changes in the life of the faith community.

lll. Prayer Brings Overcoming Grace and
Boldness to Speak the Name of Jesus in
the Face of Opposition (Acts 4:23-31)

A. When the Early Church was confronted with
threats, they had the wisdom to turn fears into prayer.

Peter and John are released from prison after having
been threatened severely by the Sanhedrin for healing
and preaching in Jesus’ name. While Peter retorts that
he couldn’t help but speak about what he had seen
and heard (4:20), nonetheless, the subsequent reaction
of the Church makes it clear the threats were not lost
on them.

They were intimidated. Intimidated, but not para*
lyzed. Luke tells us that when the Church heard the
story from Peter and John, “they raised their voices to-
gether in prayer to God” (4:24). Having earlier estab-
lished a pattern of the priority of prayer, believers read-
ily turned to prayer in a crisis that threatened their
witness.
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B. Fears turned to prayers result in spiritual victory.

Instead of wallowing in fear and doubt when faced
with threats of being silenced or by sheer intimidation,
we can pray. The Psalmists give overwhelming testimo-
ny that fears turned to prayer turn into spiritual victory
for the righteous.

In Acts, the believers take their case to God. They re-
call His faithfulness and their identity in Him. They lay
out their predicament and ask for His intervention for
continuing witness.

After they pray, the place is shaken, they are filled
with the Spirit, and they speak the Word of God boldly
(v. 31). Spiritual breakthrough!

CONCLUSION:

ILLUS. Very early in my urban pastoral ministry, | ob-
served that prayer—at a level | had not really engaged in
before—would be necessary if the church was to stem
the tide of evil that sweeps over the city. The tempta-
tions and vulnerabilities are great. The entrenchment of
the enemy is deep. If the tide is to be turned, the church
must become a praying community, engaging in prayer
as the most basic act of ministry.

What more radical act of faith can the community of
Jesus Christ offer the world than the act of prayer? It
stems the inward fears that would paralyze the church,
and it breaks over into boldness that drives back the dark-
ness. Prayer moves the church from defensive mainte-
nance to active engagement of the powers that would sti-
fle or undo God’s plans. May we become a praying
community.

SUGGESTED WORSHIP ORDER

“I Love You with the Love of the Lord”
Hospitality and Information for Our Life Together
Ps. 105:1-4

Hymn “To God Be the Glory”
Psalm “Glorify Thy Name”
Scripture Col. 3:1-4,12-17
Hymn “He Hideth My Soul”

Ministry in Music “Hiding Place Medley”
(from Only to Him by Brooklyn Tabernacle Singers)

Prayer together

Receiving the offerings

Doxology sung as offerings are presented

Ministry in music

Sermon Text Acts 4:23-31

Sermon “THE PRAYING COMMUNITY”

“Let Us Pray” from the Lillenas musical Follow Me

Invitation of the congregation to the altar for prayer

Spiritual Song “Lord, Be Glorified”

Benediction
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Creative Worship Ideas
Hospitality and Life Together Concerns

An argument could be made that announcements
should be relegated to the bulletin. Once the act of
worship commences, certainly announcements are
out of place for me. These gathering moments from
Sunday School to worship are transitional by nature.
| assist the congregation to move from individual
conversations, small-group settings, and perhaps
the frustrations of getting the children out of the car,
to become a congregation at one in these opening
moments.

In a brief but varied number of ways we greet one
another, encourage visitors to complete a guest
card, highlight the day’s other worship services, cel-
ebrate something from the past week, make special
recognitions, note special opportunities to serve, re-
source, or reach out during the week, and invite
ministry leaders to occasionally share information
regarding youth, missions, Sunday School, the com-
passionate ministry, etc. | consider these issues not
simply announcements, but vital concerns that nur-
ture and foster our “Life Together” beyond the act of
public worship. | have been inspired by Dietrich
Bonhoeffer’s little book by that title. | plan this time
carefully and selectively. It must not be rambling or
haphazard. | conclude it with a call to enter the
Lord’s presence with praise.

Special Music in Worship

“Special music” can be special or a disastrous
drain on a focused service of worship. | try to do
everything within my responsible range to encour-
age that solos, duets, or small groups will offer mu-
sic that has been prayerfully selected, thoughtfully
rehearsed, and gracefully shared. We work with a
quarterly music schedule. Guidelines and sugges-
tions for preparation, along with a letter of apprecia-
tion from me, are included in this mailing. | select
the morning worship musicians. If | have a sermon
or service for which | have a specific song in mind,
and considering the openness of the person who is
scheduled, | will often ask the person to sing it. Like-
wise, choral music should augment the focus of
worship for the day. | invite those who will offer
“ministry in music” to join the worship leaders for
our weekly before-service meeting of instruction and
prayer.

Offertory Sentence

“Ascribe to the Lord the glory due his name. Bring
an offering and come before him” (1 Chron. 16:29).
Benediction

“May the God who gives endurance and encour-
agement give you a spirit of unity among yourselves
as you follow Christ Jesus, so that with one heart
and mouth you may glorify the God and Father of
our Lord Jesus Christ” (Rom. 15:5-6).



FILLED WITH THE SPIRIT—AGAIN!

by John Hay, Jr.
Acts 4:18-31
July 3, 1994

INTRO:

A theological quandary is brewing in Acts 4:31. It goes
to the heart of what we think about the work of God in
our hearts. It challenges the assumption that believers are
only once filled with the Holy Spirit.

Luke records that the believers were filled again with
the Holy Spirit. They had been filled with the Holy Spirit
on the Day of Pentecost (Acts 2:4). Now, Luke tells us,
they are again “filled with the Holy Spirit.” They had
been filled with the Spirit; now they are filled again.
What's going on here? Is this theologically correct? What
does it say to us about God’s Spirit at work in us and in
the Church?

Let’'s examine the text and draw together some obser-
vations to make way for the full range of God’s work in
our lives. It would seem that God, who initially fills us
with the Holy Spirit, is also faithful to renew us by the
Holy Spirit.

I. God Filled “Spirit-filled” Believers in the

Church’s First Crisis (Acts 3:1—4:23)

The story of the text begins to bring our quandary into
focus.

Followers of Jesus who had been filled with the Spirit
on the Day of Pentecost are causing a stir in Jerusalem.
People are drawn to their magnetic fellowship. Sick peo-
ple are being healed. Persons in need are being assisted.
The Good News is spoken boldly.

Peter and John heal a man begging alms at the Temple.
Peter preaches to those who saw it happen and gives
credit to Jesus. He calls upon them to “repent . . . and
turn to God, so that your sins may be wiped out, that
times of refreshing may come from the Lord, and that he
may send the Christ, who has been appointed for you—
even Jesus” (3:19-20).

In reaction, the same people who conspired to crucify
Jesus seize Peter and John and put them in jail. The next
day they threaten the disciples to speak no longer in the
name of Jesus. However, Peter declares, “We cannot help
speaking about what we have seen and heard” (4:20).

After further threats, Peter and John are released. They
return to the Church and tell the believers all that has
happened and of the threats made against them. What
would they do? This is the first major crisis in the
Church. Will the threats silence the Church? Will it
dampen their spirits? Will they “proceed with caution”?

Luke tells us their response: “When they heard this,
they raised their voices together in prayer to God” (4:24).
They took their burden to the Lord. They submitted their
fears and their predicament to God.

In response to their prayer, they were “filled with the
Holy Spirit and spoke the Word of God boldly” (4:31).

What's going on here? God, who had initially filled the
believers with the Holy Spirit at Pentecost, now fills them

again in response to the present challenge of faith and
witness.

II. God Fillsthe Spirit-filled Church Again and
Again

This wouldn’t be the last time “Spirit-filled” believers
would again be filled with the Spirit. Acts records enough
times that “Spirit-filled” believers receive a fresh filling
with the same Spirit that we begin to see this is not the
exception, but an expectation in the life of faith.

The apostle Paul encouraged believers to keep on be-
ing “filled with the Spirit” (Eph. 5:18) as a matter of con-
tinual renewal and fullness of the Spirit.

Perhaps Acts 4:31 presents a different kind of Spirit
fullness than took place at Pentecost. An argument could
be that there is “one baptism but many fillings with the
Spirit.” Perhaps God purifies and possesses us in sanctify-
ing fullness, then fills that sanctified vessel again and
again as we extend and expend ourselves in sacred ser-
vice.

Yet Acts 4:31 does not describe believers being “filled

with the Spirit” to any lesser degree or less consequen-
tially than at Pentecost. The infilling may be different in
purpose but not in substance or degree.
ILLUS. | noticed a large, coal-fueled power generating sta-
tion on Lake Charlevoix in northern Michigan as our fam-
ily vacationed there last summer. | learned that all the
area depends on the electricity that the station generates.
The station depends on coal to keep its boilers turning
great generators.

Twice each year a Great Lakes tanker, loaded down
with coal, makes its way across Lake Michigan and
through a narrow channel into Lake Charlevoix. Slowly,
yet powerfully, the lumbering hulk of a ship makes its
way to the power station and unloads the coal—literally
filling the station with coal to provide power for the peo-
ple. The power is already on, but the fresh supply of coal
refuels the station for new power for anew time.

For the consecrated and Spirit-filled person, the power
is already on. Already one has submitted his or her life
completely to Jesus. Already Jesus is Lord and is ruling
one’s life by the Spirit. The power is on. Yet refueling is
necessary. God faithfully gives us a new touch of His Spir-
it in atimely way.

lll. Why Is Renewal by the Spirit Necessary?
Why do believers need to be filled with the Spirit
again?

A. Believers need to be filled with the Spirit again for
five reasons.

1. Because our passion for God dies down. Some-
times it burns dangerously low. Our life in Christ is cul-
tivated by rekindling the flame of romance again and
again.
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2. Because wavering in ourfaith can become an en-
trenched pattern into which we too easily settle. Too
often we find ourselves reeling from one storm after
another. We mistakenly think this is the normal Chris-
tian life.

3. Because old, defeated enemies of our souls rise up
to challenge us again. Old fears can revive. Settled is-
sues reappear in a new form.

4. Because the world’s seductive temptations and de-
ceiving priorities bombard us.

5. Because Satan may try to rob us of thejoy offol-
lowing Jesus. We focus on the suffering, the sacrifice,
the tribulations, the forms, the urgency, so that we are
drained of that distinctly Christian gift: joy.

B. In addition, spiritual renewal corrects these three

faulty ways of thinking:

1. That “once you've got it, you've got it; that’s it;

don't expect anything more; and don’t waste it.”

2. That “1fyou lose the edge offyour Spirit-filled life,

you've got to go back to square one and startfrom

the beginning.”

3. That everything after you've been initially filled

with the Spirit comes by human effort, by trying

harder, by sheer cross-bearingfortitude.
ILLUS. One of my greatest temptations as a pastor comes
from the pressure to “make it happen” for the church
and for me as a believer. Repeatedly | am seduced into
thinking that we can—that | can—somehow, by sheer ef-
fort and trying harder and working longer, make renewal
and growth occur. | think like this: “If we re low, then lift
it. If we re slow, then push harder. We can make the
church all that it can be by whipping it into shape.” Then
I slip into an “if only” mode of thinking and acting. When
the tide ebbs low in the church, you'd be amazed at all
the advice | get! Some of it's good advice. We get hooked
into the same mode—human effort in the name of the
Spirit. | confess. That's the way | sometimes think and act
in regard to my personal spiritual life and growth. How
about you?

| listen to Paul's counsel to the Galatians with new at-
tention: “After beginning with the Spirit, are you now try-
ing to attain your goal by human effort?” (3:3). Frankly, |
get weary of driving to make things happen. People get
tired of being pushed. There is a better way. At the end
of my stubbornness and frustration, | resort to it. | finally
stop and cry out: “O God, renew us! Renew me! It is not
by our strength and not by our might, but by Your Spir-
it.”
IV. God Faithfully Renews the Church That He

Loves

A. My confession comes so readily because there is
good news for the church: God will befaithful to re-
new the church that He loves.
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The Word of the Lord spoken in other contexts but
with related emphasis offers solemn encouragement
for the church: “Unless the Lord builds the house, its
builders labor in vain” (Ps. 127:1). “l will build my
church, and the gates of Hades will not overcome it”
(Matt. 16:18).

B. Here’s good news for families: God will be faithful

to deal lovingly and healingly with you and your

household.
ILLUS, Six opinions and six wills, each one growing older
and stronger and more pronounced by the day, make me
more fearful than ever—as a spouse and as a parent.
There’s so much at stake! | have got to come to grips
with the fact that | cannot save my family. | am not going
to do everything right. Yet, God will be faithful to deal
lovingly and healingly with me and my household.

C. There's good news for the beleaguered individual
believer today: God will befaithful to restore and re-
new you. He knows right where you are. He will re-
store you. He will help you. He will direct you.

What is up to us? Is there anything we can do to be
renewed by the Spirit?
1 Stop trying to “make things happen” in your spiri-
tual life. Before the call to “take up your cross,” Jesus
said, “Deny yourself.”
2. Start baring your heart to God—right now. The
Church in Acts 4 set the pattern for us when our times
of crisis come: don’t look down; look up. Give yourself
to God. Pray, “Not my will, but thine” (Luke 22:42,

KJIV).

SUGGESTED WORSHIP ORDER

“l Love You with the Love of the Lord”
Hospitality and Information for Our Life Together
Ps. 100:4-5

Psalm “Come into His Presence”
Psalm “Blessed Be the Name of the Lord”
Spiritual Song “Worthy, You Are Worthy”
Scripture Isa. 40:6-8,12-14, 25-31
Hymn “Great Is Thy Faithfulness”
Gospel Song “My Jesus, | Love Thee” (vv. 1 and 2)

Prayer together at the open altar

Spiritual Song “In His Time”
Receiving the offerings

Doxology sung as offerings are presented

Sermon Text Acts 4:18-31
Sermon “FILLED WITH THE SPIRIT—AGAIN!”
Gospel Song “Fill Me Now”

Invitation and prayer
Spiritual Song
Benediction

“Where the Spirit of the Lord Is”
2 Cor. 13:14



WHEN CONFLICT COMES TO CHURCH

by John Hay, Jr.
Acts 4:32—5:11
July 10, 1994

INTRO:

Usually we find our fellowship in the church to be
comforting, refreshing, and strengthening. We quickly af-
firm that there exists “in the Church of Jesus Christ . . .
fellowship as cannot otherwise be known” (Manual,
11801).

Then we discover, amid the nicety, companionship,
and repeated singing of “The Bond of Love,” a rather odd
reality—conflict. Conflict throws us. It befuddles us. We
can’'t seem to reconcile its existence in the church. What
are we supposed to do about it?

Of all places that we desire to be free of conflict, it is
in the church.

ILLUS. I, for one, have lived much of life to this point
with the idea that, somehow, the church just ought to be
free of—and exempt from—-conflict. There’s enough
conflict coming from outside the church; it shouldn’t be
inside the church, | reasoned. | need the church to be a
place and an association in which 1 live that is not a place
of struggle or tension or stress. Or, so | thought. Often
my response to conflict in the church has been to deny
it, or try to root it out, or ignore it in the hope that it will
just go away. | have since been disillusioned—literally
disabused of the illusion that the church is or will be free
of conflict this side of heaven.

Of all places, the church is a place of conflict, as Luke
demonstrates in Acts 5, 6, and 11.

A. Acts 4 demonstrates that the church is not exempt
from conflict. Though not exempted from conflict, the
church can be a place and association of profound
struggle or tension.

I'm glad the writers of the Gospels and Acts and the
Epistles didn’t hide from us the fact of conflict in the
Church. No sooner does Luke tell us that “the believers
were one in heart and mind” (Acts 4:32) than he
breaks into the story of afew who were not—like Ana-
nias and Sapphira (5:1-11).

Conflict among Christians in the Church gets all the
more complicated because we tend to throw implica-
tions of each other’s spirituality into the mix. “If she
walked closer to the Lord, she’d see things differently.”

B. Acts verifies that conflict is not bad just because it is
conflict.

Reading Acts, we discover that the forthright way in
which the Church confronted and dealt with its con-
flicts verifies that conflict is not inherently evil. Rather
than “demonizing” every person who conflicted with
them, it was viewed as an opportunity to be redemp-
tive and reconciling.

C. Acts teaches us how the Early Church resolved its
conflicts. Since | want to see conflict resolved in the
church today, it interests me how the Early Church ad-
dressed its inner conflicts. Are there key responses to

conflict that the Church made that can help us resolve

conflict in our fellowship? What patterns or perspec-

tives can we observe that will help us prevent or tear

down barriers that would divide?

A survey of Acts uncovers several responses for han-
dling conflict when it comes to church:

I. Personal Disarmament by the Fullness of the
Spirit Is Key to Our Readiness to Deal
Effectively with Conflict (See Acts 2:1-4)

The text doesn’t explicitly say that believers were dis-
armed when the Holy Spirit filled them. Their actions fol-
lowing this event make it clear that the Holy Spirit's fill-
ing had disarmed them of internal turmoil that had
previously caused so much conflict among them.

Conflict resolution in the church begins with personal
disarmament, with laying down our weapons and being
filled with God’s love. Without personal disarmament,
we simply put a bandage over festering wounds.

Some people are cocked and ready to “go off.” Others
are blind to the devastating negative impact their undisci-
plined ambition or self-righteousness make on the com-
munity of faith. Both evidence the fruit of an unsurren-
dered self.

James describes the impossibility of unsurrendered
persons getting along in the church: “What causes fights
and quarrels among you? Don’'t they come from your de-
sires that battle within you? You want something but
don’t get it. You Kill and covet, but you cannot have what
you want” (4:1-2). What is the remedy for inner turmoil
causing outward conflict? He writes, “Submit yourselves,
then to God” (v. 7).

ILLUS. E. Stanley Jones used to say that in conflict we dis-
cover more about ourselves than we do about others. He
points to the level of self-defensiveness as a telltale mea-
sure of the self that is surrendered to the Lordship of Je-
sus Christ. If we re really surrendered to Him, what are
we protecting? Why is our identity so much at stake if we
are hiding in Him?

Only the Holy Spirit can disarm us. Beyond disarma-
ment, the Spirit instills in us a love that lifts our perspec-
tive, attitude, and outlook to a Christ-conformed level. In-
ner conflict settled and Jesus’ peace ruling in our hearts,
we begin to live out what the apostle Paul commended:
“If it is possible, as far as it depends on you, live at peace
with everyone” (Rom. 12:18). We will never know the
possibilities that grace can accomplish if our hearts re-
main unsurrendered.

II. Making the Gospel Our Goal Helps Keep
Us from Getting Bogged Down in
Nonessential Issues (See Acts 6:2)

The church should focus on the Good News—in the
power of the Spirit making real and effective the life and
testimony of Jesus Christ. We reduce conflict and hasten
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resolution when we keep this in focus and move in that
direction.

lll. The Holy Spirit Brings the Truth to Light—in
His Time (See Acts 5:1-11)

Ananias and Sapphira’s story reminds us that one of the
roles of the Holy Spirit is to uphold and to expose truth.
He is the “Spirit of truth” (John 14:17). Be assured that
every falsehood will be brought to light, exposed.

On the other hand, their story reminds us that the Holy
Spirit defines and convicts—not us. He brings the truth
to light in His own time, in His own way.

If you want to reduce conflict in the church and bring
release and freedom into your own life, tell the truth;
don’t lie. If you grieve over the fallout of another’s false-
hood, commit your concern to God in prayer. He will
vindicate you and His Church—in His time, in His way.

IV. Creative Organizing and Sharing of
Responsibility Can Reduce Conflict
Among Believers (See Acts 6:1-7)

The church that responds readily to growing pains by
creatively organizing will be living out the pattern of
Acts. In response to the problem of food distribution and
perceived inequities, the church established the order of
stewards. The church cared for the immediate problem,
shared the responsibility with more of the church, and
anticipated the resolution of further potential problems.
ILLUS. When | became the pastor of Shepherd Communi-
ty, an incredible friction existed between the Sunday
School teachers and those trying to foster a daily compas-
sionate ministry using the same facilities. | discovered
that one of the rudimentary sources of the conflict was
that the teachers came to their rooms on Sunday only to
find their crayons and papers missing. From that issue, all
kinds of bad feelings and negative conclusions were be-
ing drawn. In response, we purchased locking file cabi-
nets in which supplies could be kept intact for each
room—one for the Sunday School and one for the com-
passionate ministry. The conflict subsided, and we set a
precedent that both church and compassionate ministry
could share the same facility if we sought to respect one
another and find solutions in an organized way.

V. Two or More Heads Are Better than One
When It Comes to Resolving Conflict (See
Acts 11:1-18)

There is no better example for today’s Church than the
Early Church bringing its conflicts to the table to hear out
a situation, to let the principals testify, to pray for the
Spirit's direction, and to move out together in agreement.

It is our confidence as Christians that His Spirit will
help us come to terms with one another and to act re-
demptively and reconcilingly if we bring our conflicts to
the table in a spirit of humility and yieldedness. When we
do, we will find that the outcomes can be greater than
we ever imagined.
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CONCLUSION:

We cannot deny the fact sometimes—and perhaps
more often than we want to admit—conflict comes to
church. Conflict begs the question: How shall we re-
spond?

The Spirit of Jesus enables us to handle conflict. The
Spirit has a special interest in conflict in the church and
among brothers and sisters in Christ. We need not sup-
press or deny conflict. We can confront conflict in the
Spirit of Jesus in the hope and confidence that God’s love
will find a way. If the church is not a place where con-
flict can be resolved, then where is?

| am convinced that, as we have individually been rec-
onciled to God and as we have put aside our hostility and
offenses and have found peace with God through faith in
Jesus Christ, we are called to be ambassadors of reconcili-
ation to one another and in aworld of conflict.

Let it begin with me; let it begin with you. Let our
yieldedness to the Spirit of Jesus and to one another
bring resolution to our conflicts as a sign to the world
that, truly, “We are one in the bond of love.”

SUGGESTED WORSHIP ORDER

“The Lord Is in This Place”

Hospitality and Information for Our Life Together
Ps. 63:1-5
Hymn “When Morning Gilds the Skies”
Scripture Song “Praise the Name of Jesus”
Responsive Scripture (insert) 2 Tim. 1:6-14
Gospel Song “l Know Whom | Have Believed”
Spiritual Song “l Give All My Worship to You”
Praying together at the open altar

Reprise “Not My Will, but Thine” (chorus only)
Receiving the offerings

Doxology sung as offerings are presented

Sermon Text Acts 4:32—5:11
Sermon “WHEN CONFLICT COMES TO CHURCH”
Moments of personal response and prayer

“Bind Us Together”

Benediction

Creative Worship Ideas

Less Talk, More Action

| am discovering that the less | talk, comment, ex-
pound, or digress between actions or movements of
the worship service, the more heightened is the ex-
perience for everyone. If we listen to ourselves, we
really sound like worship “disc jockeys”: “That was
Sister Sally Sue, singing ‘We Shall Behold Him!" Yes,
we shall behold Him! What a day that will be! Now,
let’'s ask the ushers to come forward and we’ll—.”
As a “commentator,” it is a discipline for me to keep
quiet, to let the song or prayer or offering or praise
speak for itself.



GROWING PAINS

by John Hay, Jr.
Acts 6:1-7
July 17, 1994

INTRO:

Acts witnesses to a growing Church. We read, wide-
eyed and openmouthed, of exponential growth: about
3,000 baptized in one day (Acts 2:41); new converts dai-
ly (v. 47); “More and more men and women believed in
the Lord and were added to their number” (5:14).
Church growth marches on through each unfolding
chapter.

No wonder we often hear of calls for the church to
“get back to first-century Christianity.” Before we break
out sandals and togas, we must understand that the Early
Church had problems too. No cursory reading of Acts or
any of Paul's letters would fail to impress upon us that
we’'re dealing with a problem-laden Church.

Our desire, rather, should be to have the power and
understanding and willingness to work through prob-
lems like our New Testament forebears. We have that ca-
pacity, too, by the Holy Spirit. The same life-giving Spirit
has moved and worked in the life of the Church from
that day to this.

The problems of the Church described in Acts were
due, in large part, to its growth. As it reached more and
more people from wider and wider backgrounds and cul-
tural orientations, problems compounded.

As God causes churches to grow today, and as believ-
ers actively obey the commission we have received, there
will be problems—growing pains. That's a guarantee!

I. Problems Arise in the Unique Context of
Christian Ministry Expansion (v. 1)

A. Problems surface in the context of koinonia.

Before a problem existed, there was koinonia, that
unique blessing of the Spirit bringing together in Chris-
tian fellowship persons who otherwise would not be
together. We call it “community” and declare that,
whoever we are, wherever we come from, we belong
to one another because we belong to Jesus. The con-
text of koinonia breeds its own kind of challenges.

B. Problems formulate in the process of ministry ex-
pansion.

Growth creates problems: “the number of disciples
was increasing.” In response, the process of attempt-
ing to do that which had not otherwise been attempt-
ed brought problems to the surface. The Church at-
tempted to offer compassionate care in the form of a
daily food pantry. It was the response of care instilled
by the Spirit of God among them. They hadn’t done it
before, and they weren’t prepared for the heavy de-
mand it took on the apostles’ time nor for the kind of
problems that it surfaced.

ILLUS. The compassionate ministry at Shepherd Communi-
ty in Indianapolis began with a Thanksgiving dinner for in-
ner-city neighbors in 1985. It created a groundswell of re-

sponse, both from the neighbors ready to receive food and
clothing and from excited volunteers eager to help. In the
months and years since, the greatest source of creative
ministry—as well as potential conflict—came in the way
these two groups interacted. We had to keep in focus the
real needs of neighbors and keep in check the “let us do
for you” mentality of volunteers. We hadn’t expected that
would consume so much emotional energy, but it did.

When the Church attempts to be the Church empow-
ered by the Spirit, it will often find itself in unexplored
territory, attempting to respond to needs in ways not
thought of before. How often we attempt great things for
God because we discover great faith in God. We must be
aware that our “creative” ministry expansion efforts may
create or bring to the surface problems that we must be
willing to address in that same Spirit. In Acts 6, a ques-
tion of fairness in the daily distribution of food caused a
problem to surface—something the Church had never
before attempted.

C. The problem reveals older underlying problems and
vulnerabilities. What presented itself as a problem of
uneven food distribution revealed itself to be fueled by
underlying fears and prejudicial suspicions. The “pre-
senting problem” revealed an older, deeper set of
problems. In fact, there is often a problem beyond “the
problem.”

In this case, the Church’s unforeseen problem was
twofold: (1) how to deal with old, ingrained preju-
dices, and (2) how to organize for effective care of the
diverse groups that were becoming a part of the Body
of Christ. The essential issue presented itself: How do
we handle greater and greater diversity in a way that
maintains and upholds the unity and vitality of the
church in the Spirit?

Il. Problems Threaten the Continuance of
Koinonia (v. 1)

The Church that had experienced the unique presence
of the Spirit, bringing together people who would not
otherwise be together, now begins to deal with the
longer-term issues of holding it all together.

The goods that were being brought in Acts 4:32-37 had
created a food pantry ministry that, in turn, not only fed
people but also created friction among those to whom it
intended to “minister.” Greek-speaking Jews complained
that their widows were being neglected by the Aramaic-
speaking Jews in the daily distribution.

As things settled in, old conflicts and fears between the
Aramaic-speaking Jews and the Greek-speaking Jews sur-
faced. The two groups literally spoke different languages
and came from different cultural backgrounds. Hebrews
and Hellenists had been in a religious tug-of-war for gen-
erations. Put one in charge of the other, and you've got a
problem.
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At root, a problem of religious prejudice resurfaced.
The Aramaic-speaking Jews somehow felt more holy than
their “compromising” Grecian counterparts. In response,
the Grecian Jews felt vulnerable to being slighted and be-
came suspicious of the other group.

Was the charge well-founded? Was there innocent
oversight in zealousness to take care of one’s own color
and creed? Was it fear? Whatever, it was no time to
choose sides or to get sidetracked. The intangible unity
of the Spirit (koinonia) in the church was at stake.

lll. Problems Challenge the Definition of
Ministry Roles (v. 2)

A. The issue of food distribution and the emotional en-
ergy that it began to consume made a wake-up call for
the Twelve, the apostles.

This developing situation demanded a response. The
Twelve had preached the Word. People had respond-
ed. They had started a new ministry to be faithful to
those who came into the Church. Now the second line
of ministry was beginning to drain off what they per-
ceived to be their first calling—“prayer and the min-
istry of the word” (v. 4).

B. The time had come for strategic planning.

The apostles called the Church together to discuss
the structural problem. The apostles recognize that
their gifts and roles of ministry are being compromised
by the time and energy consumed from “wait[ing] on
tables.” At the same time, they recognize that waiting
tables is an important and necessary ministry.

ILLUS. The compassionate ministry of Shepherd Commu-
nity started out with the director doing everything from
building food shelves and running to pick up used cloth-
ing to helping people get their electricity turned back on.
In short order, it began to be clear that this was not the
best use of the director’s time nor in line with the nature
of his gifts and ministry. Since then, the roles of the direc-
tor, board, staff, and volunteers have evolved by careful
consideration and prayer toward more finely tuned and
beneficial ministry roles. The way we begin isn't neces-
sarily the way to proceed.

C. Clarifying ministry roles doesn’t put one group
above another.

The apostles were not “too good to do menial la-
bor.” Their ministry was unique—they were a one-of-a-
kind, never-to-be-repeated group. As eyewitnesses who
had been with Jesus, their primary task was to witness
to what they had seen with their eyes and heard with
their ears—the ministry of the Word. Those who could
“wait on tables” would do so as a distinguished min-
istry.

IV. Problems Addressed Create New
Opportunities for Ministry and Expansion
(vv. 3-6)

A. Ministry clarification created ne\ft roles and calls to
ministry.
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The apostles, having clarified their roles, and seeing
the ongoing need for good organization and fair treat-
ment of all, propose that the matter of waiting on ta-
bles be elevated to a place of appointed ministry. The
church agrees wholeheartedly.

ILLUS. In response to the growing number of volunteers
and the need for reducing conflict between them and
neighbors being served in the compassionate ministry at
Shepherd Community, we eventually dedicated a staff
person to recruit, equip, place, and encourage compas-
sionate ministry volunteers. Now over 100 volunteers ex-
tend ministry to many people each week.

B. Definition and qualifications for new ministry are
valuable.

They decided to establish criteria for this new min-
istry. The volunteers must be (1) “from among you,”
(2) “of good reputation” (NASB), (3) “full of the Spirit,”
and (4) “full o f...wisdom.”

The office of the ministry would be that of deacon,
meaning “to serve.” The word would later be applied
to officers in the Church.

V. Problems Addressed Create Effective
Results (v. 7)

Growing pains of the church, if effectively addressed,
can result in growth spurts. “So the word of God spread.
The number of disciples in Jerusalem increased rapidly,
and a large number of priests became obedient to the
faith” (v. 7).

CONCLUSION:

The problems that are presented to us in ministry are
many. In each of them stands a hidden opportunity for
personal, ministerial, or church growth.

Don’t let your growing pains stop you. A spurt of
growth may be just ahead.

SUGGESTED WORSHIP ORDER

Hospitality and Information for Our Life Together
Ps. 89:1-2

Psalm “I Will Sing of the Mercies of the Lord”
Hymn “All Creatures of Our God and King”
Scripture Isa. 43:1-7,11,18-21
Hymn “How Great Thou Art”

Spiritual Song “My Faith Looks Up to Thee”
Prayer together at the open altar

Receive the offerings

Doxology sung as offerings are presented

Sermon Text
Spiritual Song

Acts 6:1-7
“Open Our Eyes, Lord”

Sermon “GROWING PAINS”
Gospel Song “His Way with Thee”
Moments of personal response

Gospel Song “Make Me a Blessing” (v. 1 only)

Benediction



MOVE FROM PREJUDICE TO EMBRACING

by John Hay, Jr.
Acts 10:9-23
July 24, 1994

INTRO:

The coming of the Holy Spirit on the Day of Pentecost
calls for continued celebration. The infilling and in-
dwelling Holy Spirit makes all the difference in the life of
the believer and in the life of the Church.

More than a one-day spiritual splash, the Day of Pente-
cost was the beginning of a movement that would ulti-
mately transform untold millions of people. No single
event could do that; only the continued working of the
Holy Spirit could accomplish it.

Before untold millions would be touched, the Holy
Spirit moved upon that first generation to continue to
challenge and expand its limiting comfort zones. We can
broadly observe the following movements of the Holy
Spirit in the life of the Church following Pentecost.
These, too, need to be celebrated and embraced.

. We See the Movement from Peace to

Disturbance

The Holy Spirit demonstrated that, along with fullness,
His work would bring disturbance in believers whenever
provincialism hindered God’s Word.

God’s action after Pentecost made it clear that He is
not interested in simply relieving believers’ distress and
balancing disequilibrium. There is something greater than
balance, poise, and placid peace. That “something
greater” includes righteousness, justice, and love in the
Holy Spirit. The kingdom of God and the will of God be-
ing done are greater than feeling good about having the
loose ends of life neatly tied down.

It seemed that things were going along smoothly in the
Church. Even amid persecution, the number of believers
continued to grow. They enjoyed everyone’s favor. The
Church was a happy household.

It was, that is, until God indicated that the household,
which included so many, had excluded a lot more. The
household of faith, as yet, did not include Gentiles. In or-
der to include Gentiles, God had to disturb Jewish Chris-
tians to get them to deal with their deep-seated preju-
dices.

ILLUS. The banner on The Daily Oklahoman newspaper
reads: “To comfort the afflicted and afflict the comfort-
able.” The Holy Spirit comes as Comforter for the afflict-
ed. He comes, also, to disturb and afflict the comfortable.

It happens first with Philip, who is led to baptize an
Ethiopian eunuch (Acts 8:26-39). We see Peter shaken to
the core of his traditionalism in order to open him up to
share the Good News with Cornelius’ household (10:9-
23). Paul's insistence upon including Gentile Christians
without Jewish law observance produces several disturb-
ing church councils.

That work of disturbance is no less at work and neces-
sary for the Church of Jesus Christ today. If the Church is
to be the Church, the Good News is ever going to be

Good News to all people. If it will have the ring of truth
about it, prejudices must be challenged at every level.

We cannot afford to exclude anyone whom God has in-
cluded.

II. We See the Movement from Social Problem
to Spiritual Issue

The Holy Spirit moved the believers to see that preju-
dice was not simply a social problem, but a spiritual is-
sue.

Someone might piously wonder, “What place does a
sermon on prejudice have in the church, even in a holi-
ness church? What does it have to do with the gospel of
full salvation? Isn’t prejudice only a social problem?”

Our survey of Acts makes clear that prejudice is not
first of all a social problem. Prejudice is first of all a spiri-
tual issue.

The movement of the Holy Spirit in the life of the
Church described in Acts makes clear that perceived so-
cial problems were really spiritual issues. Prejudice affect-
ed not only those who were on the receiving end of the
gospel but also those who were the bearers of it. Bearers
of the gospel are challenged to deal with prejudice at a
spiritual level.

Prejudice, “prejudging,” clearly expresses inward fear,
even hate. Prejudice manifests a heart deficient of the
fullness of love. It points to the need for a deeper work
of the Holy Spirit in the heart of a person or community
of faith. Prejudice remains a spiritual problem. As a spiri-
tual problem, when it is recognized, it calls for repen-
tance and change. As Fannie Lou Hamer said, “Ain’t no
such thing as | can hate anybody and hope to see God’s
face.”

Sadly, sometimes religion has been used to uphold
prejudices. This was one of the challenges in Acts, as cir-
cumcision and kosher laws threatened to bar Gentiles
from the Church. It was so for slavery in 19th-century
America. It is so in parts of the world today.

ILLUS. For generations the political system of apartheid
in South Africa has denied the right to vote and other ba-
sic human rights to the black majority in that country
controlled by the white minority. Several years ago, Tom
Nees noted that the evil apartheid system of politics
would collapse like a house of cards if the religious ra-
tionale for racism were exposed as false.

ILLUS. Archbishop Desmond Tutu declared: “It’s interest-
ing: When the white folks came, we had the land and
they had the Bibles. And they asked us to bow our heads
and pray, and we did. And when we looked up, they had
the land and we had the Bibles.” Even for a person or
people oppressed by prejudice, the good news is that
whoever has the Bible has the hope of liberation from
oppression, the promise of justice and restoration, and
the power of love on their side.
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Prejudice is not limited to race. Other, more subtle
forms of prejudice infect the lives of many: poverty, sex,
religion, ethnocentrism, denomination, class, education,
etc. Whenever our biases blatantly infringe upon the lives
of innocent others, we're dealing with the spiritual prob-
lem of prejudice.

When we engage in acts and attitudes of prejudice af-
ter having embraced the good news of salvation in Jesus
Christ, we can count on the Holy Spirit to challenge us
sooner than later.

lll. We See Movement from Dislocation to a
New Perspective and Embracing

The Holy Spirit brings to disturbed, dislocated, but
obedient believers a new perspective and a new opportu-
nity for the gospel.

The Holy Spirit settled upon the Church with a cleans-
ing, heartwarming presence. The Holy Spirit, intending
to see Jesus’ ministry through to completion, disturbed
the comfortable and challenged the sinful prejudices that
limited the gospel. True to the way of Jesus and the in-
tent of the Father, the Holy Spirit brought to those who
would be obedient to His discipline a new way of seeing.
Revisioning, reframing our perspectives about our once-
held prejudices is awork of the Holy Spirit.

Philip saw an Ethiopian eunuch included in the King-
dom. Peter discovers, astonishingly, that God is pleased
to grant unto the Gentiles the same baptism that the Jew-
ish believers had received. The Jerusalem church, upon
hearing Paul’s testimony and of his willingness to send of-
ferings back to them, gives its blessing to the Gentile mis-
sion, free of legalistic stipulations. As prejudices are chal-
lenged and defeated, the gospel begins to spread in
exponential dimensions.

Beyond disturbance and new perspective, the Church
was called and empowered by the Holy Spirit to embrace
persons whom they could not tolerate a generation earli-
er.

We will find the same to be true today. The Holy Spirit

finds open and obedient believers a source of healing for
communities and nations.
ILLUS. The much-read and respected holiness teacher
and writer of the late 1800s in America, Phoebe Palmer,
said, “Pentecost laid the ax at the root of social injustice.”
She included race prejudice as one of the roots of social
injustice to which Pentecost dealt a deathblow.

Thank God that Phoebe Palmer and several other of
our holiness forebears saw the social implications of a
personal Pentecost. The Holiness Movement was at the
forefront in the drive to abolish slavery in America. Like
John Wesley, they began to understand that “there is no
holiness but social holiness.”

CONCLUSION:

If prejudice had been resolved completely in the Early
Church, how different history might have been written.
Each person and community in every generation of the
Church in every culture has had to grapple with deep-
seated prejudices.

The Holy Spirit faithfully continues the movement we
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trace in Acts—the movement from prejudice to distur-
bance to embracing. The Holy Spirit faithfully afflicts the
comfortable. The question remains: are we open and re-
sponsive to His gentle proddings to lay aside prejudice
for the sake of the gospel?

SUGGESTED WORSHIP ORDER

“l Love You with the Love of the Lord”
Hospitality and Information for Our Life Together
Ps. 103:1-11, 20-22

Psalm “Bless His Holy Name
Psalm “Let Everything That Has Breath
Praise the Lord”
Scripture Eph. 1:3-8, 13-14,17-23
Gospel Song “My Wonderful Lord”
Psalm “God Is My Refuge”

Prayer together at the open altar

Moments of encouragement

Receiving the offerings

Doxology sung as offerings are presented

Sermon Text Acts 10:9-23
Gospel Song “Wonderful Words of Life” (v. 1 only)
Sermon “MOVE FROM PREJUDICE TO EMBRACING”
Hymn “Jesus Calls Us”
Moments of personal response
Chorus

Benediction

“Yes, Lord, Yes”

Creative Worship ldeas
Moments of Encouragement

Occasionally, we take time to openly encourage
one another in the service as an act of worship. |
place it following prayer and before receiving the of-
fering because it is an act empowered by prayer and
is a gift given to another person. During the Life To-
gether concerns, | remind the congregation that
there will be this opportunity later in the service so
that they can collect their thoughts about persons
they would like to encourage.

After prayer, | read Heb. 10:23-25 and then invite
persons to stand, turn to the person they wish to en-
courage, and briefly speak words of encouragement
to them. It is usually a very moving expression of
Christian care.

At the conclusion, | ask everyone to turn to some-
one else, look them in the eye, and declare: “Be en-
couraged!” This does wonders for morale and is a
genuine expression of worship.

Offertory Sentence

“Bring the whole tithe into the storehouse, that
there may be food in my house. Test me in this,’
says the Lord Almighty, ‘and see if | will not throw
open the floodgates of heaven and pour out so
much blessing that you will not have room enough
for it’”” (Mai. 3:10).

Benediction

“The Lord bless you and keep you; the Lord make
his face shine upon you and be gracious to you; the
Lord turn his face toward you and give you peace”
(Num. 6:24-26).



PETER'S STORY: HOW TO OVERCOME PREJUDICE

by John Hay, Jr.
Acts 10— 11
July 31, 1994

INTRO:

The believers at Pentecost knew they were being
called to something radically different from business as
usual. They could not have known that, as a result of Pen-
tecost, they would experience challenges and changes in
their perceptions and faith that would dramatically re-
shape their world.

Their first clue might have been Peter’s bold proclama-
tion from the prophet Joel: “Even on my servants, both
men and women, | will pour out my Spirit in those days”
(Acts 2:18). Previously, religious practice had been pri-
marily the domain of men. Now the doors were thrown
open to women in a way that would impinge on even
Paul's sense of openness. That was just the beginning.

Nothing shaped the Church in those days so much as
Peter being divinely called to proclaim the Good News to
Cornelius’ Gentile household. That encounter crossed
barriers and made clear that the Holy Spirit was doing a
much broader, deeper work than first imagined. It drove
home the reality of the complete dismantling of the old
prejudicial systems and the creation of a new spiritual
and social reality in Christ’s way.

Beyond the sheer drama of Peter’s story—from house-
top vision to council testimony—at another level we ob-
serve God’s way of breaking prejudice and opening His
children’s minds and hearts to embrace the previously
unembraceable.

I. Notice the Task of Telling Peter’s Story

A. Peter receives a startling vision of “unkosher” food,

which he is commanded to eat.

Peter’s turn from the prejudice so typical of his day
begins with a dramatic rooftop vision. One might won-
der why such a dramatic encounter would be neces-
sary.

ILLUS. Flannery O’Connor, the Southern writer whose
story characters were fierce, grotesque, and often haunt-
ed by fundamentalist religion, was once asked why she
cast characters as she did. Her response: “To the almost
blind, you draw figures that are large and startling.”

God startles Peter out of his near blindness with a be-
fore-dinner daydream of a tablecloth full of all the animals
he considers inedible due to Jewish kosher laws. Hungry
Peter is upset because it's not the kind of food he’'d ever
think of eating; it was banned by his religion and
shunned by his culture.

But there it is! And above it is a voice, as if from God,
commanding: “Get up, Peter. Kill and eat” (Acts 10:13).
It's an unbelievable juxtaposition of God’s voice calling
Peter to do the heretofore unthinkable.

B. As Peter protests the command to eat the unkosher
food, representatives sent from a Gentile—Cornelius—
call at the house.

Peter reacts to the Lord’'s command, as if to correct
God: “Surely not, Lord!” (10:14). Myron Augsburger
puts it this way: “If you say ‘Lord,” you can’t say ‘Surely
not’; and if you say ‘Surely not,” you cannot say ‘Lord.’”
Peter’s response—even in the face of God—highlights
the strong religious and cultural taboo this represent-
ed.

God was preparing Peter to receive and share the
Good News with people whom he had excluded but
whom God had included.

As Peter scratches his head in wonder, Cornelius’
Gentile representatives stop at the gate and ask for Pe-
ter. The Holy Spirit prompts Peter to receive them and
later go with them. “Do not hesitate to go with them,
for | have sent them” (v. 20), says the Spirit.

C. Arriving at Cornelius’ house, Peter shares what he
has learned from his rooftop experience.

Peter, no longer saying, “Surely not,” consents to go
with Cornelius’ men and arrives at the centurion’s Cae-
sarean house two days later. The house is full of Gen-
tiles. Yet, against Jewish law and custom, Peter enters
on the basis of what he learned in the vision.

Referring to his oddly Jewish presence in a Gentile
household, Peter declares, “God has shown me that |
should not call any man impure or unclean” (10:28).
Peter got the point: the vision had shown meat; Peter
accurately computed it to be about people—particular-
ly Gentile people.

He passes “phase one” of the inclusion test and pro-
ceeds to “phase two.”

D. Upon hearing Cornelius’ testimony, Peter discovers
that God’s “no favoritism” commitment includes the
Good News ofJesus Christ preached to Gentiles.

Cornelius has his own vision to share (10:30-33), a
vision that indicates to Peter that God is clearly direct-
ing him to break new ground and preach the Good
News to Gentiles.

Peter responds to Cornelius’ testimony: “l now real-
ize how true it is that God does not show favoritism
but accepts men from every nation who fear him and
do what is right” (vv. 34-35). “Phase two” accom-
plished, Peter moves on to “phase three.”

Peter then proceeds to preach Jesus Christ to the
gathered Gentiles. As he preaches, the Holy Spirit
comes on all who hear the message (v. 44). It astonish-
es Peter’s Jewish companions that it is not an inferior
experience, but one quite similar to what the Jewish
believers had experienced some time earlier.

Peter wades in deeper, suggesting what might have
been the obvious next step, had it not been such a bar-
rier-breaking context: “Can anyone keep these people
from being baptized with water? They have received
the Holy Spirit just as we have” (v. 47). With no objec-
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tions voiced, the Spirit-filled Gentiles are baptized.

The rest is history. From this point on, the focus of
Acts shifts from Jewish Christians at Jerusalem to Gen-
tiles coming into God’s fold from all over the Roman
world. Peter’s “conversion” stands as a critical change
point in the outgoing mission of the Church of Jesus
Christ.

Notice the Task of Implying Peter’s Story
Acts’ account of the spread of the gospel to Gentiles

places Peter’s breakthrough on prejudice at its center.
Given that, it is worth noting several points implied in Pe-

te

r's story.

A. It is worth noting that Peter did not break through
prejudice on his own; God took the initiative.

When it comes to salvation, God draws the circle of
concern much larger than our culturally conditioned
experience of religion usually does.

God takes the initiative when the actions or inactivi-
ty of Christians impinge upon the reception of the
Good News by believers. Sometimes, as in Peter’s case,
God’s voice seems so radical that we think it must be
mistaken.

B. It is worth noting that Peter did not break through
prejudice all at once.

Peter’'s was a graduating conversion. First, he must
deal with his resistance to God’'s command for him to
do what he had never done before. Second, he must
be confronted with the issue of not calling something
unclean that God has declared clean. Third, he breaks
through his warped sense of God’s favoritism. The first
three issues behind him, the coast is clear to take the
risk of preaching the Good News to Gentiles. The fifth
movement is the ultimate symbolic act of inclusive-
ness—baptism.

Breakthrough on prejudice is not overnight. It oc-
curs step by God-guided step.

C. Itis also worth noting that while God took the initia-
tive with Peter, he responded in areflective, risk-taking
way.

Peter might have clung to his “Surely not, Lord!”
posture. He might have refused to greet or to go with
Cornelius’ representatives. Instead, Peter recognized
the voice in his vision to be the voice of God. As radi-
cal as the command seemed, he considered it. He re-
flected upon it. He grappled with it. When the visitors
arrived, his reflection made it possible for him to con-
sent to go with them—even at the risk of reputation.

There may be many breakthroughs that God desires
to lead us through for the sake of getting the Good
News to others. Does God find listening, reflective dis-
ciples?

Notice the Task of Applying Peter’s Story
Peter’s story plays into our stories. God'’s startling com-

mand and subsequent revelations to Peter about the
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cleanness of persons he would otherwise consider un-
clean probes close to us. Consider:

A. God takes the initiative with us too.

God calls you and me beyond our comfort zones
when it comes to the gospel. He will not let us remain
long aloof from or over against persons or people or
groups that He desires to include in His redeemed fam-
ily. God will not let us exclude anyone whom He has
included.

God’s call may come to us, like it did to Peter, as
confrontation. Have you ever thought that the Word of
God was mistaken? Did He speak with such clarity in
opposition to your presumption and entrenched way
of thinking that you just could not accept it? What do
you do when that happens? Do you excuse the disturb-
ing prompting on a half-baked sermon or preacher? Do
you hope the nagging question will go away? Be care-
ful how you respond the next time God challenges
your comfort zones.

B. God moves us step-by-step away from prejudice and
toward embracing. God will not ask you to do what
you cannot do. Step by step, you can be changed and
will change in regard to prejudice. We need not fear
the steps we take if God moves us.

C. We cooperate with God when we reflect seriously
and act courageously in regard to difficult challenges
such as prejudice.

Peter sets our example in this regard. Can we take
his pattern into our own way of responding to God’s
challenges? Can we take the risk of grappling seriously
with fresh instruction from the Lord? Dare we act—or
not act—on the basis of God’s revelation?

SUGGESTED WORSHIP ORDER

“Brothers, Come; Sisters, Come”
Hospitality and Information for Our Life Together
Psalm 8

Psalm “How Majestic Is Thy Name”

Spiritual Song “Majesty”
Spiritual Song “O Come Let Us Adore Him”
Scripture Heb. 10:19-23
Gospel Song “The Blood Will Never Lose Its Power”
Psalm “O the Blood of Jesus”

Spiritual Song “Cares Chorus”
Prayer together at the open altar

Receiving the offerings

Doxology sung as offerings are presented

Ministry in music

Sermon “PETER’S STORY:
HOW TO OVERCOME PREJUDICE”

Acts 10—11

Gospel Song “I'lll Go Where You Want Me to Go”

Benediction



GOD’'S NEW WAY TO REVIVAL

by John Hay, J.

Isaiah 58
Aug. 7, 1994
INTRO: Nothing is worse than a good means of grace degener-
How often I have heard believers say to each other, ating into a hollow form. Fasting had become that; re-
“We need revival,” or, “We re having a revival.” | receive vivals often have become that.

mailers from churches announcing revival services. | get
letters from preachers who want to come and “hold a re-
vival” in our church.

What do we mean when we say “revival”’? When we
say or pray for revival, what image do we hold before our
mind’s eye?

Is revival a week of services? Is revival inspirational
gospel music and preaching by somebody who preached
the same package of sermons to another crowd last
week? Is revival feeling good and getting all excited? Is
revival feeling more religious? Will certain things happen
to trigger in one’s mind: “Ah, now that's a revival”? We
conjure up in our minds certain things that are supposed
to “happen” so that we will know that “revival” has
come.

No one longs to see an outpouring of God’s transform-
ing love in the Church more than I. No one more than |
longs to see unbelievers saved and believers filled with
the Spirit and living in the Spirit, to see genuine enthusi-
astic service and anticipation or worship; to see holiness
lived out in terms of challenging the Mammon spirit of
materialism that runs rampant in the Church; or to cry
out to see divine love get ahold of hearts infected with
racial prejudice and personal bitterness.

I am convinced that some of our old perceptions of re-
vival are stifling the Spirit of revival at work among us.
We stand in the way of revival when we impose our self-
righteousness and personal convictions on others. Some
of us use “revival” as an escape from dealing with our
conflicts in a spirit of reconciliation. For some, revival is
an “if only” illusion.

The Church must be challenged by the Word of God to
let go of some long-held perceptions about “revival” for
the sake of revival among us. | am convinced there is a
“new way” of revival that is actually ancient and waiting
to be apprehended.

What is God’s “new way” to revival? Isaiah 58 shows
us the possibility.

I. As a Form, “Revivals” Do Not Produce an
Essential Change in Life (w. 1-5)

A. Old Testament “fast” is the ancestor to our idea of
“revival.”

The Old Testament fast was a time of spiritual dedi-
cation, demonstrating a genuine desire for God. People
were proud of their tradition, which had served them
in the past. They scheduled at least one every year.
Like us, the house of Jacob called for a fast every time
things got tough or threatening.

The only problem was that the fast had become a
mere form: motions to go through, formulas to follow.

B. Why had the fast become a fruitless form?

The people of Judah appear to be sincere in their
seeking. They seem puzzled by God’s indifference to
their religious display. “Why have we fasted . . . and
you have not seen it? Why have we humbled ourselves,
and you have not noticed?” (v. 3). It sounds so similar
to our day.

Why, indeed, had fasting, once a source of spiritual
renewal, become meaningless? In verses 3-4, God, who
desires to give His grace fully to those who sincerely
seek him, declares three reasons:

1. “On the day of your fasting, you do as you please.”

2. You “exploit all your workers.” They had lost the

necessary connection between spirituality and right

relationship or social justice. They had separated re-
ligion from life, righteousness from justice.

3. “Your fasting ends in quarreling and strife.” They

were no different after the fast than before it. The

event, for all its intents and purposes, made no dif-
ference.

To God’s dismay, it is clear they misunderstood the
point of the fast entirely. Do we misunderstand the
point of revival in the same way? It seems we want to
schedule the services, bring in the speakers, pray the
prayers, and— “presto”’—revival!

Il. For the Sake of Revival, God Declares Its
Radical Conditions (vv. 6-7)

Please understand: God is a God who desires that peo-
ple who call upon Him receive blessing. Apparently noth-
ing is more offensive to God than for people to come
near to Him with their mouths, but withhold from Him
the substance of their lives (see Amos 5:21-24).

God eagerly shows the way to revival. God readily
counsels us if we are willing to listen and obey. God re-
veals His chosen kind of revival to the people ofJudah in
the rest of the chapter.

A. Deal with oppression and injustice at a structural
level (v. 6).

At once, God calls for radical change in “the way
things are done around here.” He calls for them to
“loose the chains of injustice and untie the cords of the
yoke, to set the oppressed free and break every yoke”
(v. 6).

What does justice have to do with religion and re-
vival? Justice resides at the heart of God. Righteousness
and justice are two sides of the same coin (see Rom.
3:25ff.). We tend to think of justice as someone getting
what they deserve, but the broader biblical description
of injustice is that of an oppressed person denied fair-
ness.
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Evangelism is ‘preaching grace and doing justice,”
according to Harvie Conn. Like two oars of a boat,
both are necessary aspects of being “Good News peo-
ple.” The Good News has as much to do with express-
ing the kingdom of God through our relationships and
business patterns as it does saying, “God loves you and
has awonderful plan for your life.”

ILLUS. 1see the words “Trust Jesus” spray-painted on
signs and sidewalks all over town. | call it “evandalism.” |
wish the inspired evandalists would find a better expres-
sion of their witness. Just “trust Jesus” belies the shallow-
ness of our concept of evangelism.

On the side of a building down the street from our in-
ner-city church, someone has painted a slash over the
“Trust Jesus” graffiti. Painted beside it are the sad words:
“l tried.” Without doing justice, the just “trust Jesus” stuff
fails.

Among other things, this verse cautions us to not
overspiritualize the Bible. Isaiah 58 is talking about real
injustice, real oppression, really evil systems that need-
ed dismantling. It's as much this-worldly stuff as Jesus
addressed in His inaugural statement in Luke 4:18-21.
The Bible has more to say about life here and now than
it does about heaven by and by. It is totally inconsis-
tent to lay it on the line on other “standards for holy
living” issues and then tiptoe around the larger justice
issues.

Justice lies at the heart of revival in the land. Unless
patterns and structures that oppress people are not re-
demptively addressed and dramatically changed, there
will be no revival in the land, in the community, in the
church.

B. Extend compassion to those who evidence real need
(v. 7).

God extends His conditions for revival: “To share
your food with the hungry and to provide the poor
wanderer with shelter—when you see the naked, to
clothe him, and not to turn away from your own flesh
and blood” (v. 7). In a word: compassion. It doesn’t
mean “special” actions but compassion as away of see-
ing. It means withholding judgment, responding with
your heart, and leaving the results to God.

“Do you mean revival is connected with compas-
sion?” That's what the Bible says. It's also been the ex-
perience of the church, from John Wesley and the
Methodist revival to Phineas Bresee and the early Naza-
renes. Revival spawned compassion and a concern for
justice, which in turn fueled revival and the realization
of holiness in life.

[ll. The Fruit of God’s Way to Revival Will Be
True Righteousness (vv. 8-14)
Isaiah teaches us a way of revival that is reversed from
what we now practice. Instead of putting our resources
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into the forms of revival, we are called to put our re-
sources into actions of justice and compassion. Then
there shall be showers of blessings.

Listen to the clearly described order: “If you do away
with the yoke of oppression, with the pointing finger and
malicious talk, and if you spend yourselves in behalf of
the hungry and satisfy the needs of the oppressed, then
your light will rise in the darkness, and your night will
become like the noonday” (w. 9-10, emphasis added).

Isaiah repeats the word “then” four times in verses 8
10 to emphasize the right order. Justice and compassion
first; “then you will call, and the Lord will answer” (v. 9).
First. . . then.

CONCLUSION:

I hold two images of revival before my mind’s eye. One
is of frying pan revivals. They are quick, hot, spattering,
and brief. The other image is of a boiling pot of spiritual
renewal. It is deep, slow, persistent, sometimes silent, yet
thoroughly cleansing, continual, and boiling over. It
doesn’t cool quickly. | prefer the boiling pot to the frying
pan.

Could it be that revival is less about a form and more
about a spirit of daily yieldedness to God, a readiness to
obey Him today? Could it be that it is less about services
and more about living out God’s commands at both per-
sonal and social justice levels? Could it be that it is less
about fantastic and more about anticipation in faith of
what God desires to do, and a thankfulness for what He is
doing? Could it be that while we pray for revival, we also
must act for revival, challenging our attitudes, our poli-
cies, our patterns of living?

Perhaps our hunger for righteousness should super-
sede our desire to have a spiritual spurt. When it does,
God is ready to bless.

SUGGESTED WORSHIP ORDER

“Come into His Presence Singing ‘Alleluia’™
Hospitality and Information for Our Life Together
Isa. 55:1-3, 6-7

Hymn “Come, We That Love the Lord”
Psalm “Praise the Name of Jesus”
Scripture 2 Chron. 7:13-14
Gospel Song “Revive Us Again”
Gospel Song “Turn Your Eyes upon Jesus”

Prayer together at the open altar
Receiving the offerings

Doxology sung as offerings are presented
Sermon Text
Sermon

Gospel Song
Invitation and prayer
Spiritual Song
Benediction

Isaiah 58
“GOD’S NEW WAY TO REVIVAL”
“Take My Life, and Let It Be”

“Lord, Be Glorified”



DISMISSED PEOPLE

by John Hay, Jr.
Luke 4:18-19
Aug. 14, 1994

INTRO:

If you watch closely, you can observe an alarming
thing about human nature.

The thing to notice is how readily people dismiss other
people.

We overlook them, look beyond them, look around
them, refuse to look at them as they are, or just never see
them. Or, seeing them, we dismiss them as nonessential
or unnecessary.

Those of uswho seek to follow the way of Jesus Christ
have much to learn about ourselves in regard to dis-
missed people. Have we stopped to consider how deeply
dismissing people affects us all? Have we taken into full
account the response and call ofJesus Christ to dismissed
persons? Could it be that our salvation, both here and
hereafter, is wrapped up in how we respond to the
stranger, the outcast, the foreigner—any of “those” peo-
ple who invade our private spaces, interrupt our personal
agendas, and unsettle our comfort zones?

I. We Dismiss People

A. We routinely and readily dismiss people.

I don’t like to think of myself as a dismissing person,
as a discriminating person. Nor do | like to think of my
friends, or country, or fellow humanity as dismissers of
people; nor of the church in which | serve. However, |
am convinced we all, on a day-to-day basis, engage in
acts of dismissal and prejudging.

ILLUS. Recently, | asked a friend about her nephew, an
artist, a man | knew to be emotionally fragile and a con-
cern of my friend’s family for several years. | simply
asked, “How is he doing?” | was not at all prepared for
what | heard. “Sam is so messed up,” she said. “He is a
basket case. He can’t even hold a job. You should see his
paintings! They're so out of it. It’s like his insides explod-
ed on the canvas. What awaste of talent!”

It's astonishing that we dismiss people so easily. As if,
with awave of a hand, a person could be swept away. As
if to say, “You don’'t matter.”

B. We dismiss people categorically.

If people fall into one of our stereotyped categories,
they are subject to being dismissed: old, poor, dumb,
homeless, mentally ill, AIDS-infected, yuppie, middle
class. A past president of the United States unfairly dis-
missed everyone receiving welfare assistance as “a
faceless mass waiting for a handout.”

C. We can dismiss people more subtly.

We can be subtle and “socially acceptable” in dis-
missal. Consider: a flashing glance, an avoiding turn of
the head, silent aggression.

D. We, too, can feel dismissed.
Surely, we ourselves feel dismissed in one way or an-
other, at one time or another. We bear the heavy

weight of dismissal of our person, our ideas, our ef-
forts, or our concerns. The basic human need for sig-
nificance and belonging is denied. In a competitive
world looking for finished and marketable products,
sometimes our good ideas or significant thoughts seem
to be swept aside, insignificant, dismissed.

II. People Are Dismissed for Several Reasons
Why are people dismissed?

A. People are bound to be dismissed because, in a con-
sumer economy, people are valued for their purchas-
ing power.

Those who have little money or who don’t matter to
a particular industry are considered “marginal” or unre-
lated and irrelevant.

B. People are dismissed because we don’t think they
can be fixed.

If we don’t think deeply seated personal and social
issues can be effectively addressed, then we dismiss—
wholesale—entire segments of our local and world
populations.

C. We dismiss people when we misdefine them.

The only way we can dismiss people is by misdefin-
ing them. As long as Christians simply go along with a
primarily economic or humanistic assessment of hu-
man life, we will dismiss people.

lll. Jesus Recognized Dismissal and
Responded to It (Luke 4:18-19)

A. Jesus recognized that many people had been misde-
fined and dismissed, and He gave His life in ministry to
dismissed persons.

B. Jesus will call His followers to account for how they
responded to dismissed persons.

According to Matt. 25:31-46, the Son of Man’s last
public statement will call all people to account for
identity with and response to the dismissed, in which
He identifies himself: “I tell you the truth, whatever
you did for one of the least of these brothers of mine,
you did for me” (v. 40).

IV. People Cannot Be Dismissed Because the
Cost Is Too High

A. Jesus seemed to be making the point that needs to
be made today: while it is common to dismiss people,
people cannot be dismissed. Not for their sake, nor for
our sake.

ILLUS. The number of homeless, mentally ill, illiterate,
crime-recorded children living in poverty in the world is
staggering. But they are not going away because we get
tired of hearing about them on the six o’clock news.
Dismissal seems to be an attempt to deny the sins and
injustices that pervade our world; an attempt to sweep
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under the carpet the glaring needs that we feel over-
whelm us. Dismissed people are symptomatic of a death-
driven society.

B. The economic and social cost of dismissing people
comes high.

Incarceration and so-called rehabilitation runs 20-1
over preventive costs. Yet there is little funding for
preventive care; the money is used to build bigger pris-
ons.

Dismiss a person today, and you will deal with her
or him again at a deeper, more troublesome level.

C. The spiritual and personal cost of dismissing people
comes high.

Aside from national and economic costs of dismiss-
ing people, there is a personal cost. In dismissing peo-
ple, we dismiss a part of ourselves. When we turn
away from a person, we turn away from ourselves.
When we alienate a person, we become alienated from
ourselves to a greater degree. Sociologist Parker
Palmer, to whom | am indebted for this insight, makes
the following observation: “By turning away from the
least of these’ we reinforce our fear that someday we
will find ourselves in their place—and that others will
turn away from us. . . . We retreat from the stranger be-
cause we want to avoid that awful knowledge of our
world—and of our place in it. And aswe do so, we cre-
ate another self-fulfilling prophecy: as we avoid the
stranger to avoid being reminded of our own isolation,
we create a world in which our isolation deepens”
(The Company of Strangers, 66).

V. By Addressing Dismissed Persons, We
Minister to Jesus and Recover a Part of
Ourselves (Matt. 25:40)

A. Dismissed persons have a saving role in our lives.
The Old and New Testaments are rich with imagery
of the saving role of the stranger for the people of
God. The writer of Hebrews counseled: “Do not forget
to entertain strangers, for by so doing some people
have entertained angels without knowing it” (13:2).

B. There is a surprise gift when we respond to the dis-
missed persons.

Here is the surprise gift of compassion—when we
withhold judgment and respond with our heart to the
stranger, we receive infinitely more than we can give.
Persons we would otherwise dismiss bear keys to
opening up and recovering our fearful, hidden self.

C. The point of addressing dismissed persons is the
point of identity.

We must remember that Jesus did not merely point
to or stoop to relieve the dismissed, but identified him-
self with the sick, the prisoner, the stranger: “Whatev-
er you did for one of the least of these brothers of
mine, you did for me” (Matt. 25:40).

ILLUS. Michael Card, a contemporary Christian musician
with a graduate degree in biblical literature, submits his
lyrics to the scrutiny of the religion faculty of Vanderbilt
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University. He tells in his concerts how he wrote the
song “In His Distressing Disguise.” Washing dishes at an
inner-city mission in Nashville, Card looked out from the
kitchen into the dining area and saw a momentary vision.
A mission volunteer and a homeless man were talking to
each other. To Card’s eyes—just for a moment—it ap-
peared as if the mission worker became Jesus to the
homeless man. At the same time, it appeared as if the
homeless man became Jesus to the mission volunteer.
That is the solidarity, that is the identity Jesus invites us
to embody.

CONCLUSION:

As | wake up to the fact of the many dismissed people
who surround me, and to the wholesale dismissal that
runs literally unchecked at every level of society, | am
stunned; stunned, but not paralyzed.

Because of the grace of God, there is away to respond.
Here is the place | begin—and this is the place | chal-
lenge you to begin: with repentance. Repentance for dis-
missing people! Repentance for overlooking and closing
our eyes in dismissal! Repentance for silently going along
with a society that, in its sickness, expends people like
junk cars!

Then, to quote John the Baptist, “Produce fruit in
keeping with repentance” (Luke 3:8). Begin to name peo-
ple and know their stories. Though they may not be num-
bered in statistics of governments or churches, in Christ
they have a name and are beloved to us. Begin to offer
hospitality, which is making room for the stranger in our
midst. Allow Jesus to be the Bridge between us as mutual
strangers. In His love become friends. Begin to make your
personal and spiritual resources—whatever they may
be—available in redeeming embrace of the dismissed.

SUGGESTED WORSHIP ORDER

“l Love You with the Love of the Lord”

Hospitality and Information for Our Life Together
“Brothers, Come” from the musical Follow Me

Ps. 95:1-2, 6-7

“Let Us Pray” from the Lillenas musical Follow Me
Responsive Scripture 1 John 3:1-3,16, 21-24
Gospel Song “Such Love”
“O, How He Loves You and Me”

Prayer together at the open altar

“Lord, Be Glorified”

Receiving the offerings

Doxology sung as offerings are presented

Ministry in music

Luke 4:14-21

Gospel Song “Open My Eyes, That | May See”
(w. 1 and 4)

Sermon “DISMISSED PEOPLE”

“People Need the Lord”
Moments of personal response
“Freely, Freely”

Benediction



TRIPTIK&r A COMMUNION REFLECTION

by John Hay, Jr.
Luke 22:14-30
Aug. 21, 1994

INTRO:

One of the strongest images of the Old and New Testa-
ments is that of the journey. The backbone of the Old
Testament is Israel’s Exodus trek from Egypt through the
wilderness to the Promised Land. In the New Testament,
we sojourn with Jesus from Galilee to Jerusalem, ulti-
mately along the Via Dolorosa. We travel with Paul
around Asia Minor and to Rome. We learn along the way
to see our own lives as a journey of faith with Jesus being
formed in us all along the way.

ILLUS. When | was a child, our family took an annual vaca-
tion to Florida. Before we set out, my parents would go to
the automobile club and get a TripTik for the journey.
The TripTik was a handy little chart that gave details of
the roadway and noted points of interest for every 100-
mile section of the trip, from origination to destination.
When you completed one section of the trip, you flipped
the chart to reveal the next 100-mile segment. | haven't
seen one in years. Parker Palmer suggests that a TripTik is
an apropos image of the Christian journey, an unfolding
panorama, segment by segment, from origin to destiny.

If the spiritual life is conceived as a journey, then per-
haps it is helpful to think of it in TripTik-like segments.

A. The first segment of the TripTik is Eden.

The first page of the TripTik for the spiritual journey
would be Eden. There we see the world as God creat-
ed it—perfect, untainted, wonderful. Hold the original
image in your mind’s eye and embrace it as it was in-
tended to be: good.

B. The last segment of the TripTik is the new heaven
and new earth.

The destination is revealed as we turn to the last
page of the TripTik. It's an incredible segment, leading
us along a way in which all is restored, renewed, and
whole.

C. The middle segments of the TripTik are time in the
world.

In between the origination and destination are the
unfolding sections of time, where we live in reality, in
the world, with one another.

The middle pages of the TripTik are sometimes mun-
dane, sometimes frightful, sometimes calling for great
courage, sometimes demanding sheer perseverance
amid tedium.

Palmer suggests that at the center of the TripTik, the
middle page, is the image of the Last Supper. Most of
us have in our mind’s eye the Leonardo da Vinci paint-
ing of the Last Supper. The disciples gather around a
table with Jesus at the center.

We focus on those disciples, and we find it amazing
how different they are. When you consider the people
who gather at the table of Jesus, the amazing thing is
that nobody laughs and nobody leaves.

It is worth considering their diversity, what holds
them in place, and with what promise Jesus’ disciples
continue to gather at His table. In it, we find encour-
agement and strength for our own segment of the jour-
ney.

There Is Incredible Diversity Among Jesus’
Disciples

A. There was diversity among the Twelve.

The disciples came from an otherwise incompatible
assortment of backgrounds.

1 Simon Peter was the rockiest one.

Jesus named Simon “Peter,” meaning “rock.” D. El-
ton Trueblood makes the point that it must have
been a joke among the disciples, and his name
mocked him. Rather, he was “rocky.” A fisherman by
trade, bold in word, timid in action, along with all
the others, Peter would deny his association with Je-
sus.

2. James and John were called “the Sons of Thun-
der.”

James and John were sons of Zebedee and of an
aggressive mother seeking her sons’ promotion.

3- Thomas was the doubter.

Known as Didymus, meaning “the twin,” Thomas
was the dismal doubter. He couldn’t believe Jesus
was resurrected unless He touched Him.

4. Matthew was a tax collector.

Also known as Levi, Matthew must have been the
suspect one among the disciples. Tax collectors
were on about the lowest rung on the Jewish social
ladder.

5. Simon was a Zealot.

Simon might well have been a prior member of
the Jewish political faction that was determined to
overthrow Roman rule by force.

6. Judas Iscariot was the treasurer.

Judas the treasurer became Judas the betrayer.
Even Judas was slow to leave the table of the Lord.

The stories of the rest of the Twelve round out a
wild assortment of unlikely people upon which to
begin aworldwide movement.

B. There is great diversity among disciples today.

In reality, the picture of the disciples is a portrait of
the church—of you and me and our fellowship togeth-
er.

We are diverse. We are different. We have our own
idiosyncracies. We clash from time to time in our ideas
of how things should be.

There Is a Unifying Factor for Jesus’
Disciples

A. Jesus’ love, acceptance, and forgiveness held His dis-
ciples fast.
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Why did the Twelve continue to follow Jesus? When
others had fallen away or rejected Jesus’ teaching,
what drew these unlikely persons to Him? Even Judas
stayed until the very last possible moment.

What was it that caused them to become, ultimately,
an indivisible community of faith—a living dynamo for
the spread of the Good News?

Simply: the common bond, the unifying factor was
Jesus. Jesus had a way of holding them together by His
love, acceptance, and forgiveness.

Jesus met them—each one at his point of need. He
called them, in their uniqueness and brokenness, to fol-
low Him. And, because He saw them for their value
and purpose, instead of their apparent misunderstand-
ing and selfish ambitions, He cared for and loved the
Twelve.

B. Jesus reaffirms His transcending love at the Last Sup-
per.

I think Jesus reaffirmed His love, acceptance, and
forgiveness for the Twelve that Last Supper evening as,
one by one, He washed their dirty feet.

As He serves in washing feet, Jesus sees beyond the
surface of that rough-hewn stone in Simon apetros—a
rock, a solid, precious stone. Peter finds in Jesus for-
giveness, direction, and, finally, stability and power.

Jesus sees beyond the skepticism of Thomas and
wills for him a great, unshakable faith.

Jesus shows special care for the traitor, Judas Iscari-
ot, as He takes his feet and washes them ever so care-
fully. Judas—even on the night that he would betray
Jesus—receives fresh evidence that he is loved, accept-
ed, and potentially forgiven.

That night, one by one, they found in Jesus renewed
ability to be themselves. They found in Jesus the per-
mission to set aside the identities imposed on them by
their culture. With Him, they could be true to them-
selves. They could be transparent with one another.
They could be open to God in Jesus Christ.

C. Jesus is the unifying factor for the Church.

Like they, we all are coming from different places.
We have had our own history of pain and heartache
and trouble. We re finding in Jesus the love, accep-
tance, and forgiveness for which we long. Because of
His love, we can learn to dwell together in love. We
belong to one another because we belong to Jesus.

We find a special place together at the Lord’s table.
It is symbolic of the fact that Jesus is our Host and our
common bond. We are truly one at one table with the
Lord.

The Last Supper Holds a Present Promise for
Us

A. The disciples stay at the table, beckoning us to re-
main there too.

We find them reclining together at the supper table,
focused on the One who had reached out to touch
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them in so many ways. Now He speaks to them of final
things, of departure, of separation. They've come so
far; will it now end? Does it end here?

Nobody leaves the table (except Judas). They stay.
Why? Because ofJesus.

There is present promise for us in their staying at the
table. If that diverse group could hang together with
Jesus, surely we can. As long asJesus is Host, the table
beckons us. Our expectations differ, and some hopes
go unfulfilled, but our Host holds us fast.

B. Staying at the table, the disciples receive precious
promises.

As the Eleven remain and share what would be their
last meal together before Jesus’ crucifixion and resur-
rection, they receive some promises, which are passed
on to us.

1 They receive the promise ofa kingdom.

Jesus declares to them, “lI confer on you a king-
dom, just as my Father conferred one on me” (Luke
22:29).

2. They receive the promise of another, greater

supper together.

Conferral of a kingdom carries with it the hope of
another, greater meal together. “So that you may eat
and drink at my table in my kingdom,” Jesus says
(Luke 22:30).

3. They receive the promise of shared reign with

Jesus.

Those who suffer with and for Him will reign with
Him.

CONCLUSION:

The journey we travel takes what seems to be a lot of
wild turns. Sometimes it may seem like an out-of-control
roller coaster. Sometimes it's like a peaceful float on a
deep river. But be assured life, even life in Christ, will
take you to the limit, tear at your heart, and strain at the
capacities even grace makes possible.

We’'ll share much of that journey together. But Jesus is
with us every segment of the journey. He is the TripTik.
He is the Way, the road we travel. He is our Guide. He is
the Host. So let’s enjoy the ride.

SUGGESTED WORSHIP ORDER

Information for Our Life Together

Congregational music

Scripture 1 Pet. 1:3-9
Special music

Prayer together at the open altar

Receiving the offerings

Sermon Text Luke 22:14-39
Sermon “TRIPTIK: ACOMMUNION REFLECTION”
Sharing the Lord’s Supper together

Spiritual Song “Because He Lives”
Benediction



CROSSING THE LINES

by John Hay, Jr.
John 4:1-26
Aug. 28, 1994

INTRO:

Have you considered the geographic dimensions of
witness that Jesus gave His disciples on the Mount of As-
cension? He gathered His little band around Him and told
them that they would receive power to be His witnesses
‘in Jerusalem, and in all Judea and Samaria, and to the
ends of the earth” (Acts 1:8). It would be like ripples re-
fracting out from a drop into a pool of water. The story
of the Early Church moves precisely in that direction—
from Jerusalem to Rome, where the gospel is preached
unhindered.

I. God Calls Usto Cross the Lines (v. 4)

A. God called Jesus to go through Samaria.

The familiar story of Jesus’ encounter with “the
woman at the well” is the setting for a much-over-
looked ministry hallmark. On His way from Judea
north to Galilee, John’s Gospel simply says of Jesus
that ‘he had to go through Samaria” (4:4). That's the
understatement of the year.

It must be understood this was not the path a Jew
would normally travel. Jews generally avoided Samaria
on their way north from Judea to Galilee. To avoid
these people, Jews would rather bypass Samaria by
walking up the east side of the Jordan River, which
took six days, rather than cut through Samaria, even
though this was a mere three-day trek.

So, did Jesus have to go through Samaria? Certainly
there was a more acceptable Jewish way. Did Jesus
have to go through Samaria? The same ‘had to” word
is used in John 3:14: “Just as Moses lifted up the snake
in the desert, so the Son of Man must [had to] be lifted
up” (emphasis added). “Had to,” in this sense, means it
was God’s will or intention.

Apparently, Jesus had to go through Samaria to expe-
rience and fulfill God’s intention for Him. It was as if
Jesus’ work would be incomplete without crossing the
line into Samaria.

B. God’s way calls us to go through our contemporary
Samarias.
The servant is not greater than his or her Master. We
are Jesus’ witnesses in our contemporary Samarias.
What does it mean for us to go through Samaria to-
day? For American Christians it may mean, essentially,
to get off the bypass.
ILLUS. We are accustomed to driving the interstate by-
passes that skirt us around most cities of this nation.
While these bypasses whisk us speedily around the city
to our ultimate destination, they also avoid the modern-
day Samarias. If we are going to go through Samaria to-
day, we have to, literally, get off the bypasses and begin
to drive through the city. As we go through the so-called
rough sections, the “Lock your doors, children” comers,

the dirty and run-down areas, the seemingly strange parts
of the city, we begin to see and feel our modern-day
Samarias.
1. For some people, the call to Samaria is to move
more sensitively and compassionately as they daily
cross the lines.
2. For others, it means taking time to think beyond
the immediate circumstances and concerns of our
own lives, to think and act as comprehensively and
inclusively in our witness as we do in our work and
academics. The challenge of crossing the lines
means drawing a bigger circle of concern, making
the concerns of those who live on the other side our
own.
3. For still others, dramatic change is needed, when
it is a matter of dealing directly with prejudice of
poverty or of race.

ILLUS. Only those who have avoided the city and its
racial tension, poverty problems, and spiritual suffering
would be alarmed at the outbreak of violence in Los An-
geles in April 1992. People seemed to be shocked that so
much anguish and destruction could be unleashed so
quickly. They have chosen not to care for, or acquaint
themselves with, Samaria. Chosen ignorance or avoid-
ance of such glaring spiritual dilemmas can be as much a
manifestation of prejudice as blatant name-calling.

How many times does God call us to move out of our
defined circles in little ways and we quench it, resist it,
or become more entrenched?

What is the call? To move beyond our closed circles
and into our Samarias. We can avoid the other side only
so long. We've got to go through Samaria.

II. God Calls Usto Take Down Barriers
(vv. 5-19)
What's the purpose of crossing the lines? It is to take
down barriers.

A. Jesus takes down barriers with the Samaritan
woman.

He lays aside the usual stereotypes and asks her for a
drink.

ILLUS. It’'s amazing what happens in a crisis. When
there’'s an accident at the corner, no one stops to ask
who’s who. When a child is stuck in a well, no one asks
if she is worthy or what her religion is. When water
floods communities in Missouri, no one stops to play the-
ological games. They see others in need and respond.
Those in crisis don’t hesitate to cry out for help, nor do
they refuse assistance. It is often out of our own real
sense of need that we reach out to others.

The context indicates that Jesus was really tired and re-
ally thirsty. In His need, He reaches out to the Samaritan
woman.

The real issue, however, is this: on what terms are
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they going to meet? Will it be the usual paternalism? Will
Jesus play the role of the morally superior Jewish male?
Will she play the role of the immoral and degraded and
slavish Samaritan female?

Jesus broke through the barriers of culture, of religion,
of class, of sex in His encounter with the Samaritan
woman that day. In a larger sense, His whole life and
death was about destroying barriers. Paul would write of
Jesus that “he . . . has destroyed the barrier, the dividing
wall of hostility, by abolishing in his flesh the law with its
commandments and regulations. His purpose was to cre-
ate in himself one new man out of the two, thus making
peace, and in this one body to reconcile both of them to
God through the cross, by which he put to death their
hostility” (Eph. 2:14-16).

B. Like Jesus, we are called to take down barriers.

As we get off the bypass, we are called to take down
the barriers that divide us from our Samaritans. Jesus
invites us to stop, get off of our high horse, and talk
straight to our neighbors—not as objects of our evan-
gelistic efforts, but as people in need of grace as we
ourselves are.

We can learn to talk with each other in such a way
that strips the role playing and reinforcement of nega-
tive stereotypes. We can learn to talk with each oth-
er—not at, over, around, or about each other—but
with each other.

Most likely, you and | will be the ones to initiate the
dialogue. When you do, get ready to be challenged and
changed.

ILLUS. The Neighborhood Center of Shepherd Communi-
ty was created to be a place of hospitality where the bar-
riers of hostility that divide people can be broken. Room
is made for simple Christian hospitality where homeless
and housed inner-city neighbors can drop in for coffee
and conversation. We are as strange to the homeless as
they are to us. When we take time to talk and listen,
some of the strangeness goes away. We discover some
amazingly common ground. It happens time and again.
Those who volunteer as hosts and greeters testify that
their own stereotypes and fears soon go out the window
as strangers become friends by the fact of Christian con-
tact.

lll. God Calls Usto Build Bridges (vv. 20-24)

Jesus took down the barriers so that He could build a
bridge. Not the interstate type, but the bridge of friend-
ship and grace that make it possible to move from fear to
faith, from down-and-out to up-and-over, from hopeless-
ness to a new life.

A. Jesus builds a bridge of faith for the Samaritan
woman.

It is fascinating how Jesus builds the bridge for this
Samaritan woman. The turning point comes when Je-
sus tells her that she and her people are accepted on
the basis of truth and spirit, rather than on preference,
race, and heritage.
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All her life she’d heard from the Jews that Jerusalem
was the only legitimate place of worship, that only
Jews had the entree card to God. Jesus builds a bridge
to awoman who doesn’t think she’s worth it, who had
resigned herself to a third-class, Grade B existence.

“A time is coming,” Jesus says, “and has now come
when the true worshipers will worship the Father in
spirit and truth, for they are the kind of worshipers the
Father seeks” (v. 23).

In a sentence, Jesus moves the point of worship
from a Jewish location in regional Jerusalem to an in-
ternational location anyplace in the world—on Mount
Gerizim, at a well near the town of Sychar, or in your
backyard or kitchen.

B. Jesus builds a bridge to all the world, including you
and me.

What a bridge! Jesus’ declaration changes His en-
counter with a Samaritan woman from an exceptional
and isolated cross-cultural experience into a time- and
culture-transcending spiritual invitation. Now the wa-
ter’s for all. All are on common ground—truth and spir-
it. Equal access! Jesus is an equal opportunity living
water Supplier.

CONCLUSION:

Jesus invites us to join Him, even represent Him, in His
barrier-breaking, bridge-building witness in a world of
Samaritans. There are hurting, hoping, excluded people
needing to feel a loving presence, to be affirmed by gen-
uine concern, and to be touched by heavenly grace.
Many have accepted society’s assessments of them—Dbe it
a bloated sense of importance or a subservient and per-
manent underclass. Jesus is saying, “That doesn’t matter.
What matters is spirit and truth. I've included you.”

Do you hear the call to cross the lines? Will you go—
not necessarily around the world, but across the commu-
nity? Will you, in Jesus’ name and for His sake, begin to
take down whatever barriers divide you from your Samar-
itan? Will you, as Jesus by His Spirit leads you, build a
bridge of grace? May God help us witness in our Samarias
today.

SUGGESTED WORSHIP ORDER

Hospitality

Information for Our Life Together
Congregational music

Special music

Prayer together at the open altar
Receiving the offerings

Doxology sung as offerings are presented
Sermon Text
Sermon
Benediction

John,4:1-26
“CROSSING THE LINES”



ram

MEANS
JOMUCH

Acknowledge those
special days in the
life of members in
your congregation

astoral cards thoughtfully

express the interest and love

of a pastor with warm,
friendly designs and meaningful
selections of prose, scripture, and
prayers. With extra room provided,
a personal message may be
included as desired. Each card is
412" x 6" with a matching envelope.
Packages of 10.
PAG-941 ADULT BIRTHDAY
PAG-942 ANNIVERSRY
PAG-943 GET WELL
PAG-944 SYMPATHY
PAG-945 CHILD BIRTHDAY
PAG-946 GENERAL CARD
PAG-947 TEEN BIRTHDAY

Order from Your Publisher



Hymnals for Your Personal Needs

ACCOMPANISTS'EDITION

Perfect for home use, this handsome edition is bound by double nonremovable wire
rings in a sturdy black binder. The contents are the same as the pew edition with the ad-
dition of chord symbols above the music; great for guitar players. The book lies flat and
the large type size allows for easy use. pamb-668 $34.95

LARGE PRINT, WORDS ONLY EDITION

For those who desire larger print, this volume is a godsend. It is complete with all hymns
and readings, but words only. The book is the same size as the pew edition, only slightly
thicker. Beautiful black binding is accented with gold lettering. pamb-669 $19.95

POCKET EDITION

Whether at home, church, or on the go, the Sing to the Lord personal-size hymnal can be
slipped into coat pocket or purse and is ideal for personal devotional use. Contents are
the same as the pew edition and feature a stylish and durable binding in soft black buck-
ram. Makes an ideal gift. pamb-670 $19.95

Orderfrom Your Publisher



