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The integration of disciplines is hard intellectual labor. I can well understand
that it should raise wary resistance from many faculty members. “Are you saying
that I must master—or at least gain familiarity with—a second discipline? I have
a hard enough time keeping up with my own discipline. The pursuit of a second
or third discipline is wholly out of the question.” While I fully understand
such a reaction, it must be stressed in reply that the interaction between each
discipline in the liberal arts curriculum and the theological disciplines remains
the irreplaceable keystone in any serious attempt to integrate faith and learning
in the liberal arts curriculum. On the one hand, the other dimensions of the
integration of faith and learning can take place in secular academic settings as
well as—and often more effectively than—they can in a Christian liberal arts
setting. On the other hand, any “integration” less than the engagement with

particular political, economic, or social points of view. Long and hard reflection on each of
these issues, particularly from a Christian point of view, should be a part of the education
for any profession or discipline. But that is a very different issue from requiring the student
to come to any particular “approved” conclusion about these issues or to engage in any
particular “approved” political or social activity. To change the illustration, a college,
whether Christian or secular, has the right and perhaps even the obligation to require every
business student to observe first hand the concrete effects of different economic policies;
and to require a student of comparative religions to witness a variety of religious options
beyond his or her own. But to require work for a particular economic system, or actual
participation in (as opposed to observation of) alternative religious traditions, would be
to violate the student’s conscience.

In addition to my concern for the academic and personal freedom of students and
faculty, there are two other reasons why I would hesitate to impose politically correct
standards upon the students and faculty of a Christian liberal arts college. First, historic
and evangelical Christianity has always insisted that Christian truth stems primarily from
revelation and not from piety, religious experience, worship, economics, politics, or social
action. Piety, worship, social action, etc. may be ways of appropriating and concretizing
Christian truth, but they are not the source, norm, or judge of Christian doctrine. I mention
this because it is currently fashionable to define Christian doctrine by its capacity to promote
the cause of the poor, or by its role in liturgical worship, or by its capacity to effect national
integration, or by its success in fostering a personal sense of well being and power. This
tendency to define Christian truth by its use seems particularly liable to abuse by those who
would insist on a particular economic, political, or social cause as the normative context
for a required orientation to “praxis.” Second, if the connection between Christian truth
and praxis were granted, then some academics would allow, either quickly or gradually,
engagement in praxis to become a substitute for the hard work of integrating disciplines.

Lastly, there is one issue with which I have not dealt in this paper. How do we
handle non-Christian students who choose to attend a Christian school? Or, if we admit
only Christians, how do we handle the student who loses his or her faith in Christ while
attending a Christian school? (The loss of faith is an inherent risk of any liberal arts
education that encourages students to explore new ways of thinking.) On the one hand,
to allow the non-Christian student to avoid entirely the integration of the discipline with
the Bible and theology would be to reduce the college or university to the level of a
secular institution, at least for that student. On the other hand, to require the student to
profess a non-existent personal faith would be to foster hypocrisy and, in the long run,
even contempt for Christianity. My best solution—which is quite inadequate, but I know
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the theological disciplines is not true to the genius of the liberal arts college.
The cultivation of the scholarly disciplines lies at the very heart of the liberal
arts. To pursue a discipline, therefore, without relating that discipline to the
theological disciplines is to fail in the central task that gives a Christian liberal
arts college its identity and its justification as both “Christian” and as a “liberal
arts” institution.!

I will venture the opinion that the integration of faith and learning at most
Christian liberal arts institutions is so unsatisfying precisely because it often
does not extend to the integration of the secular and theological disciplines. This
integration must extend both to the conceptual content of those disciplines as
well as to their hands-on methods of doing research, creating new knowledge,
and especially in the case of the professions, applying its methods to the solution
of real-life problems and earning a living.

The distinctive role of the Christian college should supplement and not
eliminate the other dimensions of the integration of faith and learning. And, most
of all, this academic role must not be allowed to stand in the place of a personal
commitment to Jesus Christ as lord and savior; rather it is to supplement and
build upon such a personal faith. In the context of the liberal arts, integration of
disciplines without the piety of persons is empty; piety without the integration
of disciplines is blind.

of none better—would be to ask the student to explore how the integration would look on
the assumption that the Christian faith is true, without requiring the student to confess a
personal faith or to engage in activities which violate conscience. The presence of the secular
dimensions in both biblical studies and theology should allow any student at least to begin
that exploration, even if the breadth of that exploration would be quite inadequate until it
included the non-secular dimensions of biblical study and theology as well. Nevertheless,
on this basis it would at least be possible to start the process of integration, which if
the student should later espouse/return to the Christian faith, would be useful without
violating the student’s integrity during his or her stage of unbelief or doubt.

21A Christian institution, especially if it maintained publicly visible symbols of its Christian
commitment such as required chapel, a spiritual emphasis week, prayers at the beginning
and end of each class, etc., would be a clear and present danger to the Christian church
if it failed to rise to the level of integrating the various disciplines with the theological
disciplines. While one might excuse an avowedly secular institution for confusing its own
limited perspective with the “whole story,” one would expect a Christian institution to
commit itself unreservedly to defending and maintaining that larger perspective. Thus a
Christian liberal arts institution’s contenting itself with a partial perspective would in fact
be to confess that there is no larger perspective, that the Christian doctrine of creation is
false, that the Christian faith has no content to add to our understanding of the world and
of self, and that Christ is not Lord over all creation and over our intellectual life.
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